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INTRODUCTION'

For Lesbians Only (FLO) began in the u.s. in january of 1981 as
Julia Penelope and 1 finished our work guest-editing Sinister
Wisdom 15, the special issue on violence against lesbians.
Separately but simultaneously it occurred to us to bring out an
anthology on separatism. For the next four years, our work
proceeded between busy university schedules and across 500
miles, which at least tripled the project’s schedule. Nevertheless,
soliciting or finding material, reading and working on the
manuscripts, and corresponding with contributors and others
excited by the project kept me heartened and struggling. The
process was enlivening for me and for Julia.

We began by putting notices in u.s. lesbian and feminist
publications soliciting separatist material. Mostly, however, our
soliciting occurred by word of mouth. We put a great deal of
effort into locating separatists we knew of, tracking down early
separatist material, and encouraging separatists to write new
material.

There i1s a story for each contribution. For example, one
separatist, whom [ had been after to write something for the
anthology for over two years, finally did write a poem and read it
one night at chicago’s mountain moving coffeehouse. Right after
the reading I went up to her and snatched her poem, afraid that if
I let her go home with it, it would be buried and I might never
have another chance to get my hands on it. The next morning it
occurred to me that I had taken the poet’s only copy of her poem.
I immediately copied it and took it back to her, managing to wake
her up in the process!

While this is primarily a u.s. anthology, Julia and I sought
contributions from separatists in other countries as well. Ariane
Brunet and Danielle Charest of amazones d’hier, lesbiennes
d’aujourd’hui in québec encouraged us, and out of Ariane’s
efforts grew our work on the section on radical lesbianism:
material from québec, france, belgium, and switzerland — french-
speaking areas — which offers an approach distinct from
u.s. separatism (which has its own variations) but which
nevertheless emerges from a sister spirit.

In addition, we wrote to addresses listed in the global lesbian
issue of Connexions,” receiving many wonderful replies. Again,
word of mouth played a significant part. We contacted separatists,
other lesbians, and supportive feminists in australia, brasil, india,



Introduction

germany, finland, japan, italy, and mexico. We received material
from italy, australia, and japan. In the long run, however, we did
not include this material. As Onlywomen suggested, to simply
include it among the u.s. material had an homogenizing effect
while to include it in a separate section was tokenizing. As we
found no way around this problem, we reluctantly agreed to drop
the material. We also received material from english-speaking
canada which we have included since it is intimately involved in
the debates about separatism that have gone on here in the u.s.

From the beginning we encountered resistance in the u.s. to our
effort: some feminist periodicals did not print our call for papers
and some separatists exhorted others not to contribute. We
encountered lesbian publishers who were unwilling to take on the
project either because of its size or their politics. Smaller lesbian
presses, excited by the project, were simply unable to take it on.
Finally, in 1984 with over 75 contributors and much interest in
the manuscript, Julia and I put it down for lack of any publishing
prospect beyond self-publishing, which neither of us was able to
take on.

Then in 1986, Onlywomen Press of england contacted us
inquiring about publishing FLO. Because of what had gone on in
the past, I could not believe that the Onlywomen Collective was
excited about the anthology. Their enthusiasm and concern about
the work deeply encouraged both Julia and me. By that time I had
taken over the project; Julia subsequently acted as a consultant,
and the final work toward publication began.

The material in this anthology was principally written between
1970 and 1984. Some of the contributors have changed their
positions (a few no longer consider themselves separatists while
others are more firmly separatists and still others have changed
their separatist focus). But once Onlywomen asked to publish
FLO, rather than open the selections to revision, we decided
contributors could specify significant changes in their politics by
means of their contributor’s note. Julia and I actually made this
decision in considering what to do with the ‘old’ and out of print
separatist material. We have chosen selections we were able to get
ahold of which we consider significant separatist statements and
which each author, regardless of subsequent changes, agrees
should be made available. One favorite part of this anthology is
the contributors’ notes precisely because these notes were written
at least four years (and often much longer) after the author’s
contribution was written. The unexpected treat from this is the
sense of change and process that takes place in our lives which the
contributors’ notes reflects.

Julia and I worked on this anthology because we were tired of
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so many non-separatists telling us what separatism is, and we felt
it time we speak for ourselves. I must emphasize, however, that
this work is neither complete nor representative; we gave up that
dream somewhere toward the end of 1983.7 For Lesbians Only is
simply a collection of writings on separatism primarily by u.s.
separatists, each of whom offers something unique and whose
work contributes to the ground of lesbian being.

My pleasure in working with lesbians of backgrounds different
from my own has been twofold. First, as a result of such work I
have realized that my own voice is centered and whole and yet
also limited — that is, unique. Secondly, through attending
different lesbian voices, I have realized that our voices are not in
competition with one another. Instead, together they solidify a
lesbian ground of being, making possible the creation and
development of lesbian meaning. I find this exciting. Bringing
together lesbian perceptions excites me.

This book excites me. Each contributor writes in her own voice,
the voice she is comfortable with. Each offers something she found
important at this time of her spinning, telling us what she was
drawn to and came to understand. Each moves with integrity
though no one tells the whole story. And each is operating out of
a lesbian context; she is somehow related to the others and yet
unique. While there are significant differences within these pages,
each contributor makes clear her relationship to the society of
dominance. At the time of creating her work, each had made a
certain type of ethical choice, a choice to separate, to withdraw.

Yet that choice has been distorted or erased far too often. In |

developing my work on Lesbian Ethics I realized that traditional
ethics does not recognize withdrawal, separation, as a legitimate
ethical option. Within the society of dominance, separation is a
non-choice. This judgment is reflected among lesbians. Too many
lesbians hold the perception that separatism is not active, that
separatists are hiding from reality and ignore the ‘larger picture.’
This judgment is an erasure of the moral and political function of
separatism.

Separatism offers a significant type of choice, one which has a
different function than that involved in choosing to challenge the
system from within. Philosophically, there are at least two ways to
challenge a basic statement or idea: we can argue that it is false or
we can render it nonsense. Rendering it nonsense is to treat it as
unintelligible, as having no sense. Arguing that it is false may
bring a certain kind of satisfaction, but it is nevertheless to agree
that the statement is possibly true — that it makes enough sense to
debate. Thus while challenging it this way we are, at a deeper
level, validating it.

[
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For example, one idea still basic to university atmospheres is
that blacks are genetically inferior to whites. Liberals will come up
with a raft of arguments to prove that claim false. But in so doing,
they are tacitly agreeing that the claim is intelligible and
debatable. In arguing that blacks are not genetically inferior to
whites, academic liberals agree that it makes sense to consider
whether blacks (but not whites) are genetically inferior (to the
norm, namely whites). Another choice is to refuse to engage in
debate, to separate from it, to treat the claim as nonsense, to say it
makes no sense.* Similar situations exist concerning the ‘debate’
about women’s rights, the ‘debate’ about whether large numbers
of jews were murdered during the holocaust, and many other
‘debates.’

We live within a system of values, a system which constructs
what we perceive as fact — for example, man is rational, woman
needs a man’s guidance. When we engage in that system, tacitly
we agree to its values. When we engage in a system which offers
the system’s background values as fact, for example white
supremacy or male supremacy, we contribute by consensus to its
underlying structure even when also challenging it by attempting
to reform or deny such values. To withdraw from a system or a
particular situation is a different kind of challenge. To withdraw
or separate is to refuse to act according to the system’s rules and
framework and thereby refuse to validate its basic values.’

Withdrawal and separation are not perceived as options when
the game played appears to be the only game in town and so is
taken for reality. In a sense the game is reality, but its continued
existence is not a matter of fact, not a matter of nature, so much
as it is a matter of agreement: players agree on what will count as
reality by what they focus on and attend.

Separatism is not recognized as a moral and political choice
because those in power do not want us to perceive participation as
a choice. To engage in a situation or a system in order to try to
change it is one choice. To withdraw from it, particularly in order
to render it meaningless, is another choice.

Within a given situation or at a given moment there are often
good reasons for either choice. Further, both choices involve
considerable risk; neither one comes with guarantees: while
directly challenging something can validate it, withdrawing may
allow it to continue essentially unhampered. But what is missing
from traditional ethics and often from lesbian community ethics is
acknowledgment that there are ethical choices at this level, that
participation is one of those choices, and that separation is
another. And in assessing those choices, as Anna Lee notes,
separatists realize that to participate is to enact the values of a
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hostile society and so to participate in the attack on women and
the erasure of lesbians.®

Thus, the perception that separatism is merely a reaction, a
running away, and has no integrity of its own, is a failure or
refusal of understanding. Separatism is not a retreat in the sense of
hiding from reality and refusing to deal with the facts. Nor is
separatism a reactionary movement: it does not emerge from a
fear of men or an inability to cope or deal with them or because a
lesbian either was or was not fucked.

Similarly, separatism is not a phase during which we learn to
teel better about ourselves and get rid of negative feelings so we
can function better in coalitions. To understand separatism in any
of these ways is to invoke a patriarchal context. As Jeffner Allen
writes about manhating in her contribution to the anthology, it is
not a whim or an aberration. It is a challenge to a context and
values which accepts, indeed finds it desirable, that men do what
they do.

Separatism is a chosen response, separatists having taken
cognizance of our environment, an affirmation of what we hold
valuable to our selves. Separatism is a challenge to what counts as
fact and the beginning of the creation of new value.

In this respect, separatism is a yes-saying as much as it is a no-
saying. No-saying is essential, as Marilyn Frye argues in her
contribution to the anthology. But if we perceive separatism only
in terms of a no, then, as Nett Hart suggested to me in a
conversation about separatism, we have serious conflicts. For
example, we have a conflict between being open to creative
changes in the universe, on the one hand, and rejecting the
direction of ‘new-age’ or ‘sensitive’ men, on the other. Or, another
example, we have a conflict between perceiving ourselves as caring
beings on the one hand and not being willing to deal with little
boys on the other. But such conflicts are not necessary; when we
perceive separatism as a yes, we perceive ourselves as caring
beings who create values possible for lesbians and all women.
And we realize we can’t do both — give satisfaction to boys’ needs
as constructed by scciety, for example, and move toward lesbian
culture. Significantly, of the organizations I know which have
policies restricting or excluding male children, none began its
policy on purely theoretical grounds. Each developed its policy as
a result of experience.

There’s a choice. And separatists focus on what allows us
to choose ourselves and lesbians, not always compromising
that choice with man-serving. Once we perceive separation
as a yes, we can build more and more choice on that initial
yes and so create lesbian community for itseif, not simply
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in response to an outside threat.

This brings in focus the question of separatist motivation,
particularly decisions around when to work in coalition and when
not. It’s our impulse towards creating our own communities and
values that guides our choices. As Joyce Trebilcot wrote in a letter
to The Women’s Review of Books:

Lesbianism for me excludes participating in relation-
ships with men for their own sake, but it does not
preclude political action that confronts men and their
institutions. Sometimes directly facing men is necessary
or worthwhile in order for us to establish our rights, to
obtain the resources we need, or to defend and support
other women. Many separatists are regular organizers
of and participants in political actions that involve
dealing with men both in confrontation and in
coalition. It is a misunderstanding of separatism to
suppose that it is always or usually similar to the
withdrawal of some Germans into an ‘interior life’

during the Third Reich.®

She goes on to state that rather than valuing woman-only space as
a means to a better relationship with men, she will deal with men
only as a means to being with women. Sometimes our tactics
might seem identical to those of non-separatists and non-lesbians,
but separatists are doing something different.”

In this respect, as Nett Hart noted in conversation, it is
erroneous to regard separatism as coming out of feminism. If we
perceive separatism as merely derivative of feminism, we would
think of it as an extreme reaction because of what passes for
feminism today. Early feminism of this wave (very late 60s, early
70s), in its focus on women, was deeply disturbing to the status
quo. In changing their relationship to the world — nature and
culture — women were removing themselves from the world men
had taken/dominated for their own purposes. Early feminists were
separating from patriarchy and its values.

No, separatism does not come out of feminism, rather feminism
has developed away from separatism. Reform feminists broke
from early feminism by assimilating their goals to the goals
patriarchy has for humans (males). That is, they fight to be
humans in patriarchal terms. It is not that there was early radical
feminism and then separatists broke off as more radical. Rather
feminists broke off toward assimilation. Early feminist groups
were separatist; there was no place for men.'"” As Bette Tallen
comments, lesbian separatists are the only stability the women’s
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movement has known, holding on to basic political analyses
developed in the early 70s while other parts of the feminist
movement wavered and often abandoned the politics with which
they began.''

Separatism is not perceived as an ethical choice in part because
it is not perceived as active nor separatists as activists. But such a
judgment affirms patriarchal values. As Joyce Trebilcot wrote in

Gossip and off our backs:

To be an activist is to engage in actions intended to
make changes in who has what political power. In
male-thought, it is assumed that there is a fixed amount
of power in a particular situation. Hence, activism is
understood by men as aimed at a redistribution of
power (as distinct from the creation of new power) and
as essentially adversarial. In this context, the essence of
activism is to persuade those in power that they
morally (i.e., because it is right) or prudentially (i.e.,
because it is in their interest) ought to change their
behaviour. Paradigm cases of activism include demon-
strations, letter-writing campaigns, and guerilla actions.

This heteropatriarchal concept of activism excludes
two central kinds of feminist activism: separatism and
private activism. The activism of separatists is based on
the understanding that one way to change the
distribution of power is for a hitherto powerless group
to separate off and empower themselves. When women
separate and hence create power for ourselves, certain
men are deprived of power they would otherwise have
had, i.e., power over these particular women; but the
women’s power isn’t seized from the men, it is created
by the women for ourselves. Thus, while separatism
doesn’t redistribute power, it alters, sometimes radi-
cally, the over-all distribution of power.'?

And this brings up the issue of the ‘larger picture’: Is our
separatism the big picture or is it that we separate in order to
come back to a big picture? What lesbian separatists have argued
is that big political movements and legal reform don’t bring the
kind of change we’re after. Yes, women can vote now, and that is
a necessary step; and yes, segregation per se is no longer openly
legal; and yes, the nazis were stopped, temporarily; and yes, in
russia and china mammon does not reign supreme ... yet; and
yes, the official war in vietnam is over, temporarily; and on and
on. But no, these accomplishments have not brought or even
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encouraged the kind of lesbian values that separatists and radical
lesbians are working toward. " e

At most, large political movements and legal reforms stop
crises, and at times we may decide that now is a time to work to
stop some crisis or other. But such movements and reforms do
nothing to change the fabric of our society, they do not undermine
the structure and foundation which feed oppression and which
will make it credible again and again in countless different arenas.
Further, insofar as these crises force us to play by dominant rules,
they reinforce dominant structure and ideology. Others forget or
have not figured out that men create crises, when all else fails, to
force us to play by their rules and game plan, to force us to stay
focused on them. Responding to crises does nothing to deter the
direction of a society that thrives on crises.

Those who dismiss separatist politics as hiding from reality
tacitly agree with the patriarchy and help to keep us believing that
patriarchy is the only reality, that what men call revolution is the
only revolution, and that what men call change is the only change.
In my opinion, it is separatists who are fighting the ‘larger’
cause.'’

Related is the issue of ‘widening’ feminist politics to include
greater numbers. Early radical feminism presented a choice for
women. Watering down the politics to make them more palatable
undermines that choice. It is more important to make the values
and choices clear and allow each woman to choose than it is to
lure a woman on false pretenses or worse, to change feminist
politics to include those who would reject feminist values. That, of
course, is not to ‘widen’ feminist politics, but shift its locus from
those who create its values to those who don’t find the values
valuable.'* It is condescending and demeaning to everyone
involved. Beyond this, the ‘widening’ has not resulted in the
inclusion of more women, particularly more women of cslor, but
it has resulted in the inclusion of men, particularly white men.

And this raises the question of racism. Separatism is portrayed
as racist either because separatists allegedly do not recognize or
acknowledge that men of color are oppressed or because it is
alleged that the only way to end racism is to work in coalitions or
because some women of color don’t feel comfortable separating
from men of color. Of course, some lesbians/women of color and
jewish lesbians/women feel quite comfortable separating from
men, and some white, gentile women don’t feel comfortable
separating from white, gentile men . . .; the issue is, what value is
enacted by the choices? As Anna Lee writes: ‘The ideology of
separating from males is racist only if one accepts that males
define ethnic community.’!’
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A more significant and problematic argument is that if
lesbians/women of color and/or jewish lesbians/women separate,
the separation is not only from the values of white, capitalist
patriarchy, but also from the values of black or puerto rican or
jewish culture, for example. This second separation involves
conforming to the dominant culture’s attempt to annihilate the
values of mexican and chinese and black culture, for example,
and brings up questions of identity and group loyalty which each
separating lesbian must answer to her own satisfaction. Neverthe-
less, the lesbians/women who do make the choice to separate do
not totally reject jewish or chicana or quebecoise culture, for
example, though there is a separation from masculinist parts of
the culture. Lesbian separatists of color and jewish lesbian
separatists bring those values of black and seminole and jewish
culture, for example, to lesbian community which enrich and
develop lesbian values. (In like fashion, non-jewish white lesbians
bring those values of non-jewish white culture to lesbian
community which enrich and develop lesbian values.)

Lesbian community is a rich source of diversity and offers us
concrete access to a multitude and variety of differences virtually
not available elsewhere, certainly not to lesbians. As Elana
Dykewomon and Anna Lee both commented to me, lesbian
community provides us with the ability to really sweat it out
together, to understand how our different values operate/engage/
distort/contribute/mesh/clash/complement in our various political/
cultural work. That others offer what I do not have direct access
to is a gift I cherish, and it is part of what makes lesbian
community so very special.

Labeling separatism racist per se is a way of disagreeing with
separatist politics without any real argument or debate over
political differences. Merely hurling a label no one of us would
want to be accused of is an effective tool to avoid debate of the
issues, to censor ideas and silence argument, especially criticism.

For example, there is a difference between concerning ourselves
with racism as lesbian separatists and deciding that the only way
to really work on racism is to stop being separatists and join with
men. The latter claim presupposes both that lesbians are not
valuable enough to receive our own attention and that lesbians are
incapable of accomplishing meaningful work without men.
Beyond self-effacement of this kind, there is an unwillingness to
learn from herstory. Time after time after time, both in the first
wave of feminism and in this wave, when women bring in men,
the values of the project, whatever it is, shift to men’s values and
purposes.

In some respects, I find labeling separatism racist functions to
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obscure a serious division between socialist and anarchist
tendencies among lesbians. In my experience, anti-separatists have
more u.s. socialist sensibilities — challenging the system by trying
to substitute another one which, while addressing significant
economic problems, nevertheless relies -heavily on hierarchy
(dominance and subordination), manipulation, and institutional
control; often sacrificing means to end. Separatists tend to have
more anarchist sensibilities — distrusting institutional power of any
kind, wanting new value to emerge from small groups engaged in
creating new ways of being, and realizing that the means
determine the end — that is, how we behave toward each other i1s
the value we enact.

And this leads to what is perhaps the most important aspect of
separatism for me, namely its focus on lesbians (or women) and a
creation of lesbian meaning, lesbian reality. Perceiving is a process
of creation. As we choose what we will attend, we determine what
is significant and what is not; we give meaning to, validate, that
which we focus on. I am not interested in focusing on men,
whether exceptional or normal. Separatism, for me at least, is
largely a matter of what Marilyn Frye and Carolyn Shafer term
lesbian connectionism and also what french-speaking lesbians call
radical lesbianism. By focusing on ourselves and pursuing what we
find valuable, we create lesbian meaning.

Each lesbian whose work lies within these pages has made a
break and she has chosen to focus on lesbians, or in some cases,
on women. Despite the lack of ethical and political acknowledg-
ment and despite all the distortions, each of these contributors,
and many others whose work does not appear in this anthology,
chose to begin withdrawing her focus from the dominant culture’s
romance with men and their values. And regardless of whether her
focus 1s lesbians or women, the context is lesbian. These works do
not disagree about withdrawing and refocusing. This tacit
agreement gives life to a new reality. The point of my separating is
to maintain this focus, this ground of being; to develop my own
emerging perceptions and encourage development of the emerging
perceptions of my peers, perceptions which grow away from the
values of the dominant ideology.

Yes, of course, to have chosen to withdraw from — to cease
validating — the dominant ideology is not yet to say what will take
its place. While we have named the direction and suggested certain
parameters of our ideals, we have not yet developed the full set of
values which replace those which justify and validate oppression.
We are acknowledging the task and setting ourselves to begin the
creation of new value. That is precisely why it is crucial we focus
on ourselves as lesbians and create lesbian meaning.

10
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And we have begun. We have begun lesbian journeying. We
have begun lesbian journeying to touch a rich source of
imagination and dreams. We have begun exploring these ideas,
living them to find out what works, what doesn’t, and why.

Nevertheless, while we have begun, we have also let up in
certain respects. [ think u.s. separatists have much to gain from
the work of both french-speaking radical lesbians and separatists
in england. Separatists in the u.s. have retreated from developing
our analysis of heterosexualism and affirming the value of
lesbianism. Sometimes I describe this as lesbian journeying coming
to a halt. To this idea Nett Hart responded:

I don’t think lesbian journeying ever came to a halt.
Instead I think our words/actions became less identi-
fiably separatist as they took on complexity, as we
adapted our work to a much longer struggle than we
anticipated in the early years. Much early separatist
theory was developed by dykes (both urban and rural)
in communal households/tribes, and in political action
and work collectives. As things began to change,
separatist theory had a hard time adapting to new
circumstances, l.e., the proximity of men. These
circumstances changed both our focus and how we
named that focus. I think our sense that the movement
was coming to a halt emerges from a failure to validate
what we have been doing.

She goes on to suggest that there may be more separatists now
than at any previous time:

I think the betrayal of a radical agenda by reform
feminists has been significant. Many separatists worked
in female environments on straight agendas — abortion,
childcare, battered women, welfare reform, sexual
harassment and discrimination, rape crises, women’s
studies — and as the ideology with which we came to
these commitments is supplanted by pieces of the
‘feminist’ pie, we have come to realize how much we
were feeding a reform agenda. Both these ‘political’
movements and feminist therapy have served to help
women adjust to the world as created by men. Not
every coalescence around women is radical. In choos-
ing to work with women (because ‘every woman can
be a Lesbian’ as Alix Dobkin sings) we accepted the
circumstances of their lives and diverted ourselves from

11



Introduction

our lesbian focus. I think the realization that these
reform measures neither engender nor tolerate Lesbian
vision has catapulted many Lesbians into Lesbian
separatist self-love.'®

It is time to come back, to focus on an organic Lesbian
journey. Julia Penelope’s concern in working on this anthology
has been with erasure, mine is with focus. But they are two
aspects of one commitment, for when we stop focusing on each
other and instead focus on the agendas of the fathers, we engage
in our own erasure. When lesbians turn our backs on each other
as lesbians, we cease to exist in certain key ways. We can not
exist as lesbians in the dominant society, and if we don’t exist
in each other’s attention then we don’t exist at all except as
isolated beings left to survive and hang on and integrate as
best we can into heterosexual concepts, or we are left to be
complete loners with no fertile ground on which to grow and
develop.

At the national radical thought conference for women in
cleveland, may, 1987, about 49 separatists from all over the u.s.
came to participate. We found that while we had all come through
a period of attack and retrenchment, we had endured; and we
found we were moving toward creating lesbian value. It was a
powerful time for us.!” And the conference worked for us because
it was made up of self-loving women who, for the most part, were
working on issues that directly concern us.

It is time to come back. We have many difficult and complex
tasks ahead of us. For example, continuing to address world-wide
misogyny, without falling prey to arguments which use cultural
relativism to block criticism of the subordination of women and
the annihilation of lesbians, while also realizing our own
connection to a u.s. imperialist tradition. For example, dealing
with the pressure of coalition thinking (vs. actual coalition work
at given times for particular reasons) as men parade back and
forth with nuclear ‘power’ and try to transfix us with their
existential necrophilia. For example, answering the challenge
to lesbian feminism from the various French-speaking
radical lesbians which exposes how u.s. lesbian feminists
have been remiss in developing analyses of the ideology of hetero-
sexualism.

It 1s ume to come back again to ourselves and our own
ground of being with all our differences and ragged edges. It
is time we refocus and continue our journey. The breaks we
have made from patriarchal thinking come from lesbians daring
to try to create something new. Such focus, away from
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erasure, defensiveness, silence, and mere survival, is important; it
is time to move again as lesbians.

Sarah Lucia Hoagland
1984 and 1987

Notes

1. I received much help in preparing this introduction. In particular Nett
Hart, Anne Throop Leighton, Anna Lee, Lee Evans, Elana Dykewomon,
Julia Penelope, zana, Michele Gautreaux, Lilian Mohin, Anna Livia, and
Kathy Munzer have contributed thoughtful criticisms. The body of this
introduction has appeared in both Gossip 6 and Sinister Wisdom 34 to
announce the anthology.

2. Connexions: An International Women’s Quarterly 3 (Winter 1982),
a special issue on global lesbianism.

3. For example, there is very little material in this anthology from
lesbians on the land. For an anthology of writings by lesbians on the land,
note Lesbian Land, ed. Joyce Cheney, 1985, Word Weavers, Box 8742,
Minneapolis, MN 55408, U.S.A.

4. Note that the erasure of lesbian choice and existence by the fathers in
effect renders the choice nonsense, unintelligible, unthinkable, non-
choices within a patriarchal framework.

5. The next two paragraphs contain arguments presented In my
manuscript, Lesbian Ethics: Toward New Value (forthcoming, Institute
of Lesbian Studies, PO Box 60242, Palo Alto, CA 94306, U.S.A.).

Note that in this respect, separatism has a function different from that
of segregation. Segregation is done by a dominant group to a group it
wishes to subordinate and control, while separatism involves a person or
group withdrawing from a group situation in order to avoid being
controlled by the framework of that group. Thus the function of
segregation is a dominant group separating off another group in order to
keep the group subordinate and to determine the social perception of that
group through such methods as stereotyping, thereby engaging in effective
erasure. The function of separatism is a group withdrawing from an
existing group’s framework in order to not be constructed by that group’s
vaiues — often to exorcise stereotypes, combatting that erasure — and to
create its own values, values not attainable within the framework of the
initial group.

The erasure is intimately related to choice. Michele Gautreaux, who
grew up in a totally black housing project isolated from chicago proper,
relates that ‘because most had not chosen that environment or that it be
all Black, at the time separateness was a perceived disadvantage compared
to eatonville of Zora Neal Hurston’s childhood which was chosen.’
[personal communication]

6. Anna Lee, paper in progress on the lesbian community.
7. In fact, as Lee Evans mentioned to me in passing, choosing ourselves
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is part of what makes us lesbians, for traditional woman values dictate
always choosing others. ,

8. Joyce Trebilcot, letter, The Women’s Review of Books IV 2
(November 1986): p. 4.

9. Conversation, Nett Hart.

10. Conversation, Nett Hart. Significantly, as Leslie Levy and Caryaus
Cardea noted at the national radical thought conference for women in
cleveland, may, 1987, when compromise is called for it is the more
radical elements who are expected to compromise toward a lesser politic;
the less radical are not expected to compromise by increasing in
radicalism.

11. As cited in ‘Doing Things Differently,” J. Robbins, Womanews 8 6
(June 1987): p. 2.

12. Joyce Trebilcot, ‘In Partial Response to Those Who Worry That
Separatism May Be a Political Cop-out: An Expanded Definition of
Activism,” Gossip 3, pp. 82—-83; an earlier version appeared in off our
backs xvi, 5§ (May 1986): p. 13.

13. This argument first appeared in my commentary, ‘Dear Julia;
Lesbian Ethics 1, 2 (Spring 1985): pp. 68-73.

14. In other words, feminism is not for all women, feminism is for all
women who choose feminist values. Those concerned with making
feminism popularly palatable tend to forget this.

15. Anna Lee, letter, Womanews, 8 5 (October, 1987): p. 15.

16. Nett Hart, together with Lee Lanning, runs Word Weavers.
Together they have produced Maize: A Lesbian Country Magazine as
well as Ripening, Dreaming, and Awakening, three almanacs of lesbian
lore and vision. (Word Weavers, Box 8742, Minneapolis, MN 55408,
U.S.A)

17. One significant aspect of the conference as a whole is that at the
end, separatists and non-separatists gave the organizers a standing
ovation. While there were mistakes and problems, what we celebrated at
that time were the accomplishments.



BEGINNINGS OF OUR CONSCIOUSNESS:
DEFINING LESBIAN SEPARATISM






THE WOMAN IDENTIFIED WOMAN

Radicalesbians
1970

What is a lesbian? A lesbian is the rage of all women condensed to
the point of explosion. She is the woman who, often beginning at
an extremely early age, acts in accordance with her inner
compulsion to be a more complete and freer human being than
her society — perhaps then, but certainly later — cares to allow her.
These needs and actions, over a period of years, bring her into
painful conflict with people, situations, the accepted ways of
thinking, feeling and behaving, until she is in a state of continual
war with everything around her, and usually with herself. She may
not be fully conscious of the political implications of what for her
began as personal necessity, but on some level she has not been
able to accept the limitations and oppression laid on her by the
most basic role of her society — the female role. The turmoil she
experiences tends to induce guilt proportional to the degree to
which she feels she is not meeting social expectations, and/or
eventually drives her to question and analyse what the rest of her
society, more or less accepts. She is forced to evolve her own life
pattern, often living much of her life alone, learning usually much
earlier than her ‘straight’ (heterosexual) sisters about the essential
aloneness of life (which the myth of marriage obscures) and about
the reality of illusions. To the extent that she cannot expel the
heavy socialization that goes with being female, she can never
truly find peace with herself. For she is caught somewhere between
accepting society’s view of her — in which case she cannot accept
herself — and coming to understand what this sexist society has
done to her and why it is functional and necessary for it to do so.
Those of us who work that through find ourselves on the other
side of a tortuous journey through a night that may have been
decades long. The perspective gained from that journey, the
liberation of self, the inner peace, the real love of self and of all
women, is something to be shared with all women — because we
are all women.

it should first be understood that lesbianism, like male
homosexuality, is a category of behavior possible only in a sexist
society characterized by rigid sex roles and dominated by male
supremacy. Those sex roles dehumanize women by defining us as
a supportive/serving caste in relation to the master caste of men,
and emotionally cripple men by demanding that they be alienated
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from their own bodies and emotions in order to perform their
economic/political/military functions’effectively. Homosexuality is
a by-product of a particular way of setting up roles (or approved
patterns of behavior) on the basis of sex; as such it is an
inauthentic (not consonant with ‘reality’) category. In a society in
which men do not oppress women, and sexual expression is
allowed to follow feelings, the categories of homosexuality and
heterosexuality would disappear.

But lesbianism is also different from male homosexuality, and
serves a different function in the society. ‘Dyke’ is a different kind
of put:down from ‘faggot,” although both imply you are not
playing your socially assigned sex role — are not therefore a ‘real
woman’ or a ‘real man.” The grudging admiration felt for the
tomboy and the queasiness felt around a sissy boy point to the
same thing: the contempt in which women — or those who play a
female role — are held. And the investment in keeping women in
that contemptuous role is very great. Lesbian is the word, the
label, the condition that holds women in line. When a woman
hears this word tossed her way, she knows she is stepping out of
line. She knows that she has crossed the terrible boundary of her
sex role. She recoils, she protests, she reshapes her actions to gain
approval. Lesbian is a label invented by the man to throw at any
woman who dares to be his equal, who dares to challenge his
prerogatives (including that of all woman as part of the exchange
medium among men), who dares to assert the primacy of her own
needs. To have the label applied to people active in women’s
liberation is just the most recent instance of a long history; other
women will recall that not so long ago, any woman who was
successful, independent, not orienting her whole life about a man,
would hear this word. For in this sexist society, for a woman to be
independent means she can’t be a woman — she must be a dyke.
That in itself should tell us where women are at. It says as clearly
as can be said: woman and person are contradictory terms. For a
lesbian is not considered a ‘real woman.” And yet, in popular
thinking, there is really only one essential difference between a
lesbian and other women: that of sexual orientation — which is to
say, when you strip off all the packaging, you must finally realize
that the essence of being a ‘woman’ is to get fucked by men.

‘Lesbian’ is one of the sexual categories by which men have
divided up humanity. While all women are dehumanized as sex
objects, as the objects of men, they are given certain compensa-
tions: identification with his power, his ego, his status, his
protection (from other males), feeling like a ‘real woman,” finding
social acceptance by adhering to her role, etc. Should a woman
confront herself by confronting another woman, there are fewer
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rationalizations, fewer buffers by which to avoid the stark horror
of her dehumanized condition. Herein we find the overriding fear
of many women towards exploring intimate relationships with
other women: the fear of her being used as a sexual object by a
woman, which not only will bring no male-connected compensa-
tions, but also will reveal the void which is. woman’s real
situation. This dehumanization is expressed when a straight
woman learns that a sister is a lesbian; she begins to relate to her
lesbian sister as her potential sex object, laying a surrogate male
role on the lesbian. This reveals her heterosexual conditioning to
make herself into an object when sex is potentially involved in a
relationship, and it denies the lesbian her full humanity. For
- women, especially those in the movement, to perceive their lesbian
sisters through this male grid of role definitions is to accept this
male cultural conditioning and to oppress their sisters much as
they themselves have been oppressed by men. Are we going to
continue the male classification system of defining all females in
sexual relation to some other category of people? Affixing the
label lesbian not only to a woman who aspires to be a person, but
also to any situation of real love, real solidarity, real primacy
among women is a primary form of divisiveness among women: it
is the condition which keeps women within the confines of the
feminine role, and it is the debunking/scare term that keeps
women from forming any primary attachments, groups, or
associations among ourselves.

Women in the movement have in most cases gone to great
lengths to avoid discussion and confrontation with the issue of
lesbianism. It puts people up-tight. They are hostile, evasive, or try
to incorporate it into some ‘broader issue.” They would rather not
talk about it. If they have to, they try to dismiss it as a ‘lavender
herring.” But it is no side issue. It is absolutely essential to the
success and fulfillment of the women’s liberation movement that
this issue be dealt with. As long as the label ‘dyke’ can be used to
frighten women into a less militant stand, keep her separate from
her sisters, keep her from giving primacy to anything other than
men and family — then to that extent she is.controlled by the male
culture. Until women see in each other the possibility of primal
commitment which includes sexual love, they will be denying
themselves the love and value they readily accord to men, thus
affirming their second-class status. As long as male acceptability is
primary — both to individual women and to the movement as a
whole — the term lesbian will be used effectively against women.
Insofar as women want only more privileges within the system,
they do not want to antagonize male power. They instead seek
acceptability for women’s liberation, and the most crucial aspect
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of the acceptability is to deny lesbianism — i.e., deny any
fundamental challenge. to the basis of the female role.

It should also be said that some younger, more radical women
have honestly begun to discuss lesbianism, but so far it has been
primarily as a sexual ‘alternative’ to men. This, however, is still
giving primacy to men, both because the idea of relating more
completely to women occurs as a negative reaction to men, and
because the lesbian relationship is being characterized simply by
sex, which is divisive and sexist. On one level, which is both
personal and political, women may withdraw emotional and
sexual energies from men, and work out various alternatives for
those energies in their own lives. On a different political/psycho-
logical level, it must be understood that what is crucial is that
women begin disengaging from male-defined response patterns. In
the privacy of our own psyches, we must cut those cords to the
core. For irrespective of where our love and sexual energies flow,
if we are male-identified in our heads, we cannot realize our
autonomy as human beings.

But why is it that women have related to and through men? By
virtue of having been brought up in a male society, we have
internalized the male culture’s definition of ourselves. That
definition views us as relative beings who exist not for ourselves,
but for the servicing, maintenance and comfort of men. That
definition consigns us to sexual and family functions, and excludes
us from defining and shaping the terms of our lives. In exchange
for our psychic servicing and for performing society’s non-profit-
making functions, the man confers on us just one thing: the slave
status which makes us legitimate in the eyes of the society in
which we live. This is called ‘femininity’ or ‘being a real woman’
in our cultural lingo. We are authentic, legitimate, real to the
extent that we are the property of some man whose name we bear.
To be a woman who belongs to no man is to be invisible, pathetic,
unauthentic, unreal. He confirms his image of us — of what we
have to be in order to be — as he defines it, in relation to him — but
cannot confirm our personhood, our own selves as absolutes. As
long as we are dependent on the male culture for this definition,
for this approval, we cannot be free.

The consequence of internalizing this role is an enormous
reservoir of self-hate. This is not to say the self-hate is recognized
or accepted as such; indeed most women would deny it. It may be
experienced as discomfort with her role, as feeling empty, as
numbness, as restlessness, a paralyzing anxiety at the center.
Alternatively, it may be expressed in shrill defensiveness of the
glory and destiny of her role. But it does exist, often beneath the
“edge of her consciousness, poisoning her existence, keeping her”
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alienated from herself, her own needs, and rendering her a
stranger to other women. Women hate both themselves and other
women. They try to escape by identifying with the oppressor,
living through him, gaining status and identity from his ego, his
power, his accomplishments. And by not identifying with other
‘empty vessels’ like themselves, women resist relating on all levels
to other women who will reflect their own oppression, their own
secondary status, their own self-hate. For to confront another
woman is finally to confront one’s self — the self we have gone to
such lengths to avoid. And in that mirror we know we cannot
really respect and love that which we have been made to be.

As the source of self-hate and the lack of real self are rooted in
our male-given identity, we must create a new sense of self. As
long as we cling to the idea of ‘being a woman,” we will sense
some conflict with that incipient self, that sense of I, that sense of
a whole person. It is very difficult to realize and accept that being
‘feminine’ and being a whole person are irreconcilable. Only
women can give each other a new sense of self. That identity we
have to develop with reference to ourselves, and not in relation to
men. This consciousness is the revolutionary force from which all
else will follow, for ours is an organic revolution. For this we must
be available and supportive to one another, give our commitment
and our love, give the emotional support necessary to sustain this
movement. QOur energies must flow toward our sisters not
backwards towards our oppressors. As long as women’s liberation
tries to free women without facing the basic heterosexual structure
that binds us in one-to-one relationship with a man, how to get
better sex, how to turn his head around — into trying to make the
‘new man’ out of him, in the delusion that this will allow us to be
the ‘new woman.” This obviously splits our energies and
commitments, leaving us unable to be committed to the construc-
tion of the new patterns which will liberate us.

It is the primacy of women relating to women, of women
creating a new consciousness of and with each other which is at
the heart of women’s liberation, and the basis for the cultural
revolution. Together we must find, reinforce and validate our
authentic selves. As we do this, we confirm in each other that
struggling incipient sense of pride and strength, the divisive
barriers begin to melt, we feel this growing solidarity with our
sisters. We see ourselves as prime, find our centers inside of
ourselves. We find receding the sense of alienation, of being cut
off, of being behind a locked window, of being unable to get out
what we know is inside. We feel a realness, feel at last we are
coinciding with curselves. With that real self, with that conscious-
ness, we begin a revolution to end the imposition of all coercive
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identifications, and to achieve maximum autonomy in human
expression.

HOW TO STOP CHOKING TO DEATH OR:
SEPARATISM

Revolutionary Lesbians
1971

We’re constantly asked to explain (actually to justify) our ‘vision’
of society. Separatism bothers an incredible number of people — or
so it seems . . . especially males. Some males are sympathetic — but
worried. Others are furiously resentful — and rightly so; they sense
the threat to their control.

We see separatism as working directly only with women. Any
contact with males (especially male dominated groups) is indirect
— primarily through the paper [Spectre, eds.]. We do not
participate in ‘discussion groups with men. All our energy and time
is spent with women and working on things which will further our
liberation. To us, separatism has meant that no new relationships
with men are formed and -that there is a changing — a slow
withering away of old male friendships (living friendships demand
time and energy).

Separatism is a crucial position to us for many reasons and our
experiences have reinforced this position over and over.

We know that women are constantly catering to the ‘needs’
of men — serving their endless demands. We know that whenever a
man is in a group — our growth and feelings are subordinated to
the demands of men.

With other women we have more freedom to discover and
strengthen our abilities — we are no longer defined by men but by
ourselves.

One of the most common problems of women is that we are
forced into being defined (or living THROUGH) a family, a
boyfriend, a husband. . . .

When a woman finds herself without male ‘protection’, she is
suddenly faced with the realization that she doesn’t have any
identity. She doesn’t know ‘who she is’.

Men will continue doing this to women, to keep us dependent
financially and emotionally in order to keep women sucking up to
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men and supporting THEM.

But with other women we can grow stronger and achieve an
honest enjoyment of ourselves which is not possible in hetero-
sexual relationships.

Two population researchers at Stanford recently ‘discovered’
that men in crowded conditions (enough room to sit but not to lie
down) would become disagreeable, competitive and grow to like
each other less. Women in the same crowded conditions would
become more lenient, comfortable and grow to like each other
- more.

The solution suggested by the two male researchers for THE
problem? ‘Stick a chick in the crowd.’!!

Basic assumption: the problem is men’s problem — not why the
hell do women have to put up with men and their macho values

. after all, history is MEN; women are here to comfort men —
after all the shit they do to each other.

Every time we talk in mixed groups, the women are usually
afraid at first of telling the men that we really do feel more
comfortable and are able to communicate better with other
women. But eventually the women always decide to separate into
all women’s groups. These groups were almost always exciting
and revealing and most women wouldn’t even want to return to
the original mixed group.

If we did return to talk ‘with’ the men, we would never be able
to say one word. The men will invariably dominate everything. It
is always THEIR problems, THEIR ‘needs’, THEIR egos, THEIR
discussion and THEIR LIVES.

In one group (a University of Michigan staff meeting of
counselors, shrinks etc. with gay women and men) both the
women of the staff and the lesbians were infuriated. When we
returned from our woman’s group the men couldn’t seem to
understand why the women needed to be together WITHOUT
THEM! After all, they didn’t like being with only men. Even
though the women explained that they couldn’t talk as long as
men were present, the men continued to do all the talking.

All the men seemed to care about was keeping ‘their’ women.
They said, ‘If we have to change, then YOU have to help us.” But
for some reason the women didn’t seem as interested in staying
with the men as the men were with the women.... As for
‘helping’ men — THAT’S WHAT WE’VE BEEN DOING ALL
OUR LIVES!

The men never seemed to think that they should work with
other men — but then again, they really do dislike each other. . ..

But it is men who know the training that they and all men go
through; and it is only men and NOT WOMEN who can get
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inside that male socialization process and begin to break it down.
In the end, men have to change the way they act with other men.
But as long as men are getting the attention and energy of women
they will not face their sexism.

Separatism is not a necessity only for women — it is a necessity
for men.

... REVOLUTIONARY LESBIANS see their struggle as a total
one as a struggle for a non-exploitive communist society.
Although we have carved out some space in which we can move,
we know that the word ‘freedom’ is not a meaningful term in this
society. We feel that none of us will be able to be free until ALL
forms of oppression — ALL exploitive relationships (capitalism,
imperialism, racism, sexism, youth oppression . . .) are eliminated.
We commit ourselves to that total struggle for REAL LIBERA-
TION. . ..

THE FURIES

Ginny Berson
1972

The story of the Furies is the story of strong, powerful women, the
‘Angry Ones,’ the avengers of matricide, the protectors of women.
Three Greek Goddesses, they were described (by men) as having
snakes for hair, bloodshot eyes, and bats’ wings; like Lesbians
today, they were cursed and feared. They were born when
Heaven 1 (the male symbol) was castrated by his son at the urging
of Earth (the female symbol). The blood from the wound fell on
earth and fertilized her, and the Furies were born. Their names
were Alecto (Never-ceasing), Tisiphcone (Avenger of Blood), and
Magaera (Grudger). Once extremely powerful, they represented
the supremacy of women and the primacy of mother right.
Their most famous exploit (famous because in it they lost much
of their power) involves Orestes in the last episode connected with
the cycle of the Trojan War. Orestes, acting on the orders of the
Sun God Apollo, killed his mother Clytemnestra, because she had
killed his father. Clytemnestra had killed the father because he had
sacrificed their daughter Iphigenia, in order to get favorable winds
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so his fleet could sail to Troy. The Furies tormented Orestes: they
literally drove him crazy, putting him under a spell where for days
he could not eat or wash his blood-stained hands. He bit off his
finger to try to appease them, but to no avail. Finally, in
desperation, Orestes went before the court of Athena to plead his
case.

The point at issue was whether matricide was justifiable to
avenge your father’s murder, or in other words whether men or
women were to dominate. Apollo defended Orestes and totally
denied the importance of motherhood, claiming that women were
no more than sperm receptacles for men, and that the father was
the only parent worthy of the name. One might have thought that
Athena, Goddess of Wisdom, would have condemned Orestes, but
Athena was the creation of the male God, Zeus, sprung full-grown
from his head, the first token woman. Athena decided for Orestes.
Some mythologists say that Zeus, Athena, and Apollo had
conspired from the beginning, ordering Orestes to kill his mother
in order to put an end, once and for all, to the religious belief that
motherhood was more divine than fatherhood. In any case, that
was the result.

The Furies were, of course, furious, and threatened to lay waste
the city of Athens. But Athena had a direct line to Zeus, King of
the Gods; she told the Furies to accept the new male supremacist
order or lose everything. Some of the Furies and their followers
relented, the rest pursued Orestes until his death.

We call our paper The Furies because we are also angry. We are
angry because we are oppressed by male supremacy. We have
been fucked over all our lives by a system which is based on the
domination of men over women, which defines male as good and
female as only as good as the man you are with. It is a system in
which heterosexuality is rigidly enforced and Lesbianism rigidly
suppressed. It is a system which has further divided us by class,
race, and nationality.

We are working to change this system which has kept us
separate and powerless for so long. We are a collective of twelve
Lesbians living and working in Washington, D.C. We are rural
and urban; from the Southwest, Midwest, South and Northeast.
Our ages range from 18 to 28. We are high school drop-outs and
Ph.D. candidates. We are lower class, middle and upper-middle
class. We are white. Some of us have been Lesbians for twelve
years, others for ten months. We are committed to ending all
oppressions by attacking their roots — male supremacy.

We believe The Furies will make important contributions to the
growing movement to destroy sexism. As a collective, in addition
to outside projects, we are spending much time building an
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ideology which is the basis for action. For too long, women in the
Movement have fallen prey to the very male propaganda they seek
to refute. They have réjected thought, building an ideology, and
all intellectual activity as the realm of men, and tried to build a
politics based only on feelings — the area traditionally left to
women. The philosophy has been, ‘If it feels good, it’s O.K. If not,
forget it.” But that is like saying that strength, which is a ‘male’
characteristic, should be left to men, and women should embrace
weakness. Most straight women, to say nothing of men, feel afraid
or contemptuous of Lesbians. That fear and contempt is similar to
the feelings middle class whites have toward Blacks or lower class
people. These feelings are the result of our socialization and are
hardly worth glorifying. This is not to say that feelings are
irrelevant, only that they are derived from our experience which is
limited by our class, race, etc. Furthermore, feelings are too often
used to excuse inaction and inability to change.

A political movement cannot advance without systematic
thought and practical organization. The haphazard, non-strategic,
zig-zag tactics of the straight women’s movement, the male left,
and many other so-called revolutionary groups have led only to
frustration and dissolution. We do not want to make those same
mistakes; our ideology forms the basis for developing long-range
strategies and short-term tactics, projects, and actions.

The base of our ideological thought is: Sexism is the root of all
other oppressions, and Lesbian and woman oppression will not
end by smashing capitalism, racism, and imperialism. Lesbianism
is not a matter of sexual preference, but rather one of political
choice which every woman must make if she is to become woman-
identified and thereby end male supremacy. Lesbians, as outcasts
from every culture but their own have the most to gain by ending
class, race, and national supremacy within their own ranks.
Lesbians must get out of the straight women’s movement and
form their own movement in order to be taken seriously, to stop
straight women from oppressing us, and to force straight women
to deal with their own Lesbianism. Lesbians cannot develop a
common politics with women who do not accept Lesbianism as a
political issue.

In The Furies we will be dealing with these issues and sharing
our thoughts with you. We want to build a movement in this
country and in the world which can effectively stop the violent,
sick, oppressive acts of male supremacy. We want to build a
movement which makes all people free.

For the Chinese women whose feet were bound and crippled;
for the Ibibos of Africa whose clitori were mutilated; for every
woman who has ever been raped, physically, economically,
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psychologically, we take the name of The Furies, Goddesses of
Vengeance and protectors of women.

OVER THE WALLS

Gutter Dyke Collective
1973

The politics of this paper are representative of a growing
movement of dyke/separatists expanding throughout the country.
We come from many and varied backgrounds (a lower East side
kid, the Mid-west, North West and the West; lower class, working
class and middle class; Puerto Ricans and whites; some of us were
dykes before the Women’s Movement and some of us dykes came
out through the Women’s Movement.) But where we are now is
what counts and where we are going is what really matters. At
this time in history we must learn to band together for our own
‘survival in order that we might consolidate our strengths to fight
off the male supremacist society that surrounds us and continues
to rape our world. . ..

SEPARATISM

Since we do not relate to men at all and never will, this is not
aimed at them but instead towards certain lesbians and women.

SEPARATISM, as a position, is the way in which we relate to
other lesbians, women and the enemy.

The only mention I will make of straight women who relate to
men on a close sexual level is that it is up to the straight feminists
to reform them. Straight/heterosexual women can’t be trusted in
any real situation because they will sell you out if it gets too heavy
for them — men are the focal point of their lives.

Bisexual women have a similar problem with men. Even though
they are partly in touch with their feelings in that they are loving
women, they have not given up their heterosexual privilege. Male
approval and identification is still primary to their existence. By
being ‘liberated’ enough to relate sexually to women, they are
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giving men an extra amount of titillation. Any woman who has
tried to explain her lesbianism to a man realizes how exciting and
challenging she becomes to him. This is even more dangerous
when women who relate only to women are brought into contact
with men through their relating to bisexuals. The lesbian is
pressured in one way or another to maintain a fagade of
friendliness to the prick so that her relationship with the bisexual
isn’t threatened. Not to mention she is sharing this woman with a
man.

As far as straight women are concerned, or those who are
celibate now but foresee giving their energies to men after they
supposedly have overcome their sexism, we have found that it is
very difficult to maintain an equal relationship with them. If they
have a strong feminist background and accept the fact that true
feminism should ultimately lead to lesbianism, then they view us,
the lesbians, as more perfect, stronger persons than themselves.
Therefore much weight is laid on our actions and decisions, giving
us the greater burden of responsibility. The straight feminist will
tell us how much she should want to love women but she’s still
afraid, etc. In this manner the straight woman is relieving herself
of numerous oppressions by not identifying as a lesbian. She
usually does not want to hear about our depressions or hassles
with other women because that would ruin her lesbian fantasy. So
we are left with her sad stories and miseries, but goddess forbid
we should comfort her with a warm hug. Anyway we look at it we
are expected to maintain an image and live up to it for the sake of
lesbianism. We can’t be truly honest and real with a straight
woman. Casting aside some feminists, most straights still bear the
old stereotypes of lesbians. There’s something wrong or weird
about you. You've got ‘problems.’

Another way that straight women treat lesbians is in the role of
observer. Rather than partaking in an experience, they sit back
and watch. We feel it is essential to develop close, binding
relationships with those lesbians whose motivations and feelings
are similar to our own.

Although we feel lesbianism is the only natural way for women
to interrelate since we are physical as well as emotional beings, we
realize that for many women now, in this male supremacist
shitpile, intense emotional and sexual relationships are difficult
and can be destructive.

Therefore, women who consider themselves celibate, not
lesbian, fighting for a loving female world and recognizing that
there is no reconciliation with men, are our allies.

Some lesbians feel a separation from the celibate since they see
that she will not open herself completely to them. But that is a
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valid option for each of us. We also tend to be selective in our
sexual and emotional relationships, and many of us who call
ourselves lesbian do spend the greater part of our lives as actually
celibate. If a matriarchal celibate views lesbianism as a good and
viable choice for her future, and doesn’t feel alienated from us
dykes, then we respect her opinion to identify as a celibate and
value her friendship.

BECAUSE WE WANT TO BUILD RELATIONSHIPS ON A
MUCH MORE INTERPERSONAL LEVEL AND GROW, WE
HAVE FOUND IT NECESSARY TO SEPARATE OURSELVES
FROM CERTAIN LESBIANS. By separating, we don’t mean it in
the alienating way it sounds. We usually relate in a friendly
manner to most lesbians we know. However, there is no desire to
develop close, binding ties with those lesbians whom we have
major clashes with. For the most part, we want to withdraw
ourselves from very oppressive, negative situations into more
positive ones. This is the basis of our politics. When you have little
or nothing in common with someone, you tend to argue over what
you might consider very obvious and elementary — there is usually
not much room left for any other interaction. We would prefer to
avoid a lot of fighting and start dealing with the ‘fine’ lines
between us, as well as support each other in our agreements. We
are not out to build a mass movement. We have seen the futility
and unreality of that dream at this time. There is too much
struggling to be done internally before we can deal with other
women.

Major differences begin with the extent of one’s feminism.
Lesbians who do not see all women as a strong, motivating force
in creating change are very difficult to build real relationships
with. To convince a lesbian that women are the ‘first sex’ and are
responsible for all of the technology, inventions and structures of
the past can be almost impossible, considering most people are
skeptical of the few books that lead into these facts. Many
lesbians are also fearful of believing that a plot has existed
amongst a/l men to subjugate women, continually telling us lies
about our heritage and culture, and suppressing our capabilities
(talents, skiiis, and knowledge). Unfortunately, there are also
those lesbians who have low opinions of women, in general, and
don’t see men using us to their own advantage as homemaker,
~ babymaker, and sexmaker. We feel it is also very important to
view all men as being part of the conspiracy, since they all obtain
privileges from the system and would all fight to maintain it.
Therefore, it is also rather trying to be with lesbians who support
their ‘exceptional’ male friendships. Some lesbians even go so far
as to inquire about one another through past male acquaintances.
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For those lesbians who have stopped relating to all men, this kind
of forced interaction creates a dangerous vulnerability.

It is obviously difficult to get together with those lesbians whose
political ideologies are concerned with exchanging one male
hierarchy for another. We see sexism as being the basis of all of
our oppressions — all the other ‘isms’ that continue to perpetuate
themselves (capitalism, nationalistic socialism, imperialism, racism,
classism, etc.). Just as sexism is the source of all of our other
oppressions, maleness is the source of sexism. In order to rid the
world of sexism we must first rid the world of men. But obviously
we must also begin to deal with the racial and nationalistic and
class divisions that men have created between us. We must strike
back at the cancerous growth of their male defined structures,
specifically the insidious infiltration into our Lesbian communities
by their various °‘liberation’ movements, socialist parties and
groups, and socialistically male defined ‘revolutionary’ politics. As
feminists, we believe that women are inherently collectively
oriented. True socialism is an integral part of our vision of
feminism; ‘socialist feminism,’ therefore, is redundant.

Throughout centuries of patriarchal rule, women have been
conditioned to react in an acquiescent and supportive way to the
multitude of anti-female institutions. Our lives have been wasted
by subtle diverting of our energy into male alternatives, such as
‘revolutionary’ groups designed to alter the hierarchy of male
power, but keeping the oppression down on women. Some
Lesbians even fall into the trap of the other extreme by joining the
female end of the U.S. military core. While seeing a survival
alternative to the ‘straight’ world, they wind up an integral part of
this system which is constantly denying us all our rights and
privileges. The feminist movement around the world was sold out
by the vague and empty ‘power’ of the vote. Continued hope in
male politicians and male power struggles is equally destructive to
our lesbian/feminist movement. Even if these groups include
intensely oppressed women.

Another real difference that exists is ‘class.” If a lesbian is not
heavily struggling with her class in a way that doesn’t hurt lower
and working class lesbians, then I don’t want to get too close to
her. If judgements are being made on my mannerisms, then I’'m
gonna start scrutinizing too. Since men in society have set the
standards on what’s passable and what isn’t, I say ‘throw it all
away and be natural.’ It’s valid to say that middle and upper class
attitudes are an outgrowth of a destructive system that enslaves
women of all races and would eliminate lesbianism if it could.
Class privilege is a protection in the competitive male world. The
lesbian community has no use for it. ;
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Separatism is not an end in itself. It is the means by which we
attain a stronger sense of ourselves so that we can eventually work
with all lesbians. And then, we would be a forceful unit in
attacking the oppressive elements in this society.

SEPARATISM

Alicc;:, Gordon, Debbie, & Mary
1973

Out of our experience, we are developing a new ideology — lesbian
separatism — which we feel speaks most truly and directly to the
deep needs of all women.'

In the past, women have been forced to try to satisfy these needs
through the pig-government, the church, jobs, and the home (the
nuclear family). Given such little power and such a small sphere
for participation, it is no wonder that under patriarchy we are
unsatisfied in many ways, all the time.

We chose to be lesbian separatists based on our analysis that
male supremacy 1s the basic oppression of our society, and due to
this male system of domination which was established by the
patriarchies, the other major forms of oppression — racism,
classism, ageism, elitism, capitalism, fascism — were created as
ways for some men to divide and conquer us all, as well as gain
power over other men. Male supremacy is the system; sexism is
the method of persecution and degradation of lesbians and all
women.

A lesbian is a woman who loves other women emotionally and
spirituallz/, and desires to express that love and .commitment
sexually.

Lesbian separatism is inherently linked with feminism, the
ideology and practice that considers woman prime. Feminists are
women who get their emotional and physical identity and support
from other women; women who are committed to struggling
against and defeating male supremacy. Men need women for
support in countless ways; they built their system on our backs.
But lesbians, by loving women and not men, pose a dire threat to
the very basis of male supremacy. From this analysis, we conclude
that lesbians have the ability and commitment to women that will
be necessary to overthrow male supremacy and its attendant
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forms of oppression. Further, we believe that this political
ideology is the only ideology formulated, thus far, that offers us a
structure and a plan for action that directs itself toward obtaining
our goals, which we also see as goals for all women. Lesbian
separatism is feminism carried to its logical conclusion. Other
ideologies may recognize that sexism is bad, and should be
eliminated. But unless the root, the cause, is recognized and
eliminated, the oppressions and problems that men foisted on us
all when they overthrew the matriarchal societies can never be
truly eliminated.

No other ideology does this; no other ideology speaks to all of
our needs; no other ideology will or can destroy patriarchy and
male supremacy and build an egalitarian matriarchal society.’

What we have undertaken is a huge, difficult task. We will need
all women to be involved. But, as outlined previously, we have no
other choice. Capitalist-patriarchy has polarized things to the
point where we must fight and win or die and lose everything. By
over-throwing capitalist-patriarchy we will be able to get rid of
the actual objective reasons for profit-motive — for oppression —
for divisions such as race, class and age. Then we must eliminate
the manifestations of sexism, racism, classism, ageism, from all of
us and our institutions.

We know, from the past matriarchies, that women can build
advanced societies without there being economic classes, without
exclusion or prejudice based on race, etc. Our new matriarchy
must be even better. It must include every kind of woman; and we
will work to make sure that the restoration of the Female Principle
does speak to all our needs. Because sex cuts across all lines —
race, class, age, all kinds of power and privilege, so must our
revolution. But we have a strong model to look back to for
inspiration, and we need not be limited by anything in building
our new society. Just as the Amazons fought to defend matriarchy,
we will develop a new kind of Amazonism to destroy patriarchy
and to bring us forward to a new matriarchy.

As lesbian separatists, we believe in directing our energy
toward ourselves, and from a foundation of strength, going out
from ourselves and giving energy to other lesbians. We see this as
our highest priority. We want to continually raise cur own
consciousness, as well as our physical ability and other skills. We
want to be able to fight (in any way) and perform all primary
functions ourselves.

In addition to seeing lesbian separatism as a good, positive
thing, we also see it as a viable, permanent alternative, which will
prepare us for the time when we will be able to reinstate new
forms of the old matriarchal societies and when, once again, the
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Female Principle will have jurisdiction over the earth.

We trust and welcome any lesbian, and encourage her to join us
in defeating male supremacy. We took many different routes to
get to where we all are now; however, these differences need not
be divisive as long as we are willing to recognize them and
struggle around them, and as long as we agree on who we are and
what we hope to accomplish.

Coalitions

We can foresee the possibility of allying with other groups over
specific issues or projects. These temporary coalitions, however,
can never be used to dilute our politics, or be at our expense. Too
often we have seen lesbians exploited in coalitions, where it seems
all that is profited is the lesbians fighting for someone else’s issues.
While we do not see straight women as our oppressors or as our
enemy, their interests are often opposite to ours, and, as the agents
of men, their behavior is sometimes oppressive to us. Therefore,
our primary work and group associations will be with other
lesbians. To work on certain issues, we may be in coalitions with
straight women; as long as our needs and interests are maintained.
On the other hand, we cannot see working in such ‘offensive’
coalitions with any groups of men, but we recognize that in the
face of terrible repression, we may form alliances with them in
‘defensive’ coalitions.

We have dug beneath the facades of many myths perpetrated by
the straight women’s movement, where all differences were
supposed to be ignored under the guise of ‘sisterhood.” We have
realized that not all women are our sisters, much as we would like
to believe that they are. There are many differences among us —
race, class, age, life styles, etc., but it is important to see these
things as differences, not divisions, to analyze them and provide a
framework which leads to understanding and the elimination of
these differences being oppressive to any of us.

One of the major differences seems to be how men, and their
privilege, is viewed. We no longer believe that we are all just ‘people’
— just ‘human beings.’ Either you are a man or a woman; either you
have male privilege or you don’t; either you get benefits from that
privilege as a straight woman, or you don’t. Even if you don’t want to
use or acknowledge your privilege, society does for you. Thus, either
you are fighting for an end to male supremacy, or you are responsible
for upholding that system which took the world away from women
and made us the slaves of men — technologically, economically,
spiritually, psychologically, physically and sexually.
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More than a question of sexual preference

Lesbianism, therefore, s more than a question of sexual preference.
We do, in fact, prefer to sleep with women because we are lesbians;
because we love women; because we see women as the only true
‘people,” and because our complete identity, and source of support, is
from other women. We not only ‘prefer’ to sleep with women; we
love it and we would not ever consider sleeping with men. Not
because we hate men, which we do, but because (even if we could
be attracted to a man, which is pretty far-fetched) all men are our
enemy. Men, as a class, are the oppressors of women; and it is due
to all of men’s institutions: the nuclear family, marriage and the
home, the church, the state, schools, laws, the army, pornography
.. . that keep lesbians and other women oppressed and exploited
every day of our lives for thousands of years since patriarchy
conquered the matriarchal societies.
We do not want to fraternize with men, our enemy.

Male children

Just as we believe that no woman should relate to a man, and rob
herself of precious time and energy in trying to change one of our
millions of male oppressors, we believe that no woman should
relate to raising male children. The patriarchal system is
crumbling, and men are therefore beginning to wage all-out
gynocide against us in a last-ditch effort to hold themselves up.
Considering this, it is obvious that no personal solutions can
adequately deal with the problem. Women raising male children
hope that because of their influence, the child will not grow up to
be a pig, or at least, only half as piggy. But this is impossible;
societal conditioning and socialization are vastly powerful; and
since all men oppress all women, there are no exceptions. Further,
this dynamic will only be reversed when we women reinstate new
forms of matriarchy.

In the past, women in Amazon societies had several alternatives
as to how to relate to male children: they either gave them to the
men to raise, killed them at birth, or maimed them to insure that
they could never be physically stronger (and be able to fight
against the women) or be anything but peripheral to the women’s
society. |

We realize that all of these possibilities seem very extreme; we
also realize that third world women, who face a different reality
and feel that their families (including males) will be necessary in
fighting racism and fascism, may not adhere to our ideas.
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We cannot, therefore, make this part of our ideology
applicable to all women. We do reiterate, however, based on each
woman’s situation and choice, that relating to male children is the
same thing as relating to men, and we will never defeat supremacy
by consorting with men. (See section on lesbian mothers.)

We consider lesbianism to be inherent in a feminist analysis.
Further, we see ‘straight’ feminists, or non-lesbian feminists, to
therefore be a contradiction in terms: You cannot be dedicated to
eliminating male-supremacy (sexism) and, at the same time, be
relating to men, who are the enemy. Lesbianism as we mean it
incorporates feminism; however feminism as practiced by straight
women, not only does not incorporate lesbianism, but is opposed
to women not being dependent on men in some way.* A lesbian
movement will encompass all women’s needs whereas the straight
women’s movement not only does not meet the needs of lesbians, -
but will never be able to overthrow male supremacy, and thus
eliminate the basis for all women’s oppression.

However, in the Women’s Movement, straight women, who are
daily living terrible contradictions in their lives, persist in calling
themselves feminists, thereby creating a reality gap in terms of
what these words mean, and also in terms of who we all are.

As long as straight women continue to give their emotional
energy (and sexual energy and love and commitment and
thoughts) to men, they cannot truly be fighting against male-
supremacy. They are making themselves part of the male-
supremacist system and sharing in the privileges men and their
women (heterosexuals) get from that system.” Furthermore, the
most ‘straight’ feminists can hope to gain is the delusion of
equality, a piece of the pie, a more thoughtful oppressor.

There is a solution to this dilemma, fortunately.

If all ‘feminists’ were lesbians, then this major contradiction
would not exist. However, we have some mixed feelings about all
women being lesbians. Basically, we believe that all women have
the potential to be lesbians; in fact, in past amazon societies and
large portions of matriarchal societies, women were lesbians.

Many ‘straight’ feminists have come to the realization that
politically, they should be lesbians: that to live their lives any
other way 1is false, and subjects them to much stress and many
problems. They are sometimes referred to as ‘political lesbians’.
However, there is a real danger in women becoming lesbians
because they think it is politically correct. Moreover, it will never
really work: their commitment to other women will never be true
and real unless emotionally and physically they want to love other
women, unless they feel a true identity with other women and are
lesbians in their guts as well as in their minds.
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This brings us to the question, then, are lesbians made or born?
Some of us feel that we have always been lesbians; some of us
were in touch with it from our earliest memories, whereas others
of us realize that we repressed it for years, or for most of our lives.
We were, regardless of when we finally realized it, always lesbians.

Others feel that they were not always lesbians, that perhaps if
they could have dug underneath all that societal conditioning and
socialization that they were not lesbians until a specific point in
their life, when circumstances put them in touch with feelings and
thoughts and they decided at that point that they were lesbians.
This phenomenon happened to many women in the women’s
movement, although they recognize that they were not lesbians
prior to that. Some of these ‘nouveau’ lesbians are sincere.

Unfortunately, some are not. Some ‘nouveau’ lesbians have used
lesbians in order to assuage their guilt and experiment with a
‘lesbian experience.” We feel a great deal of hostility toward these
women because they have the privilege to experiment with our
lives, because they have betrayed us when being a lesbian became
no longer fashionable (or politically correct) and they went right
back to fucking men, and its attendant male privilege; many of
them exploited, used and hurt lesbians in order to have their
‘lesbian experiences.’

Just as it is not up to women to ‘show’ men how not to be pigs,
and it is not up to third world women to show whites how not to
be racist, it is not up to lesbians to show straight women how not
to oppress us. In fact, the simplest way for straight women to not
oppress us is to give up their heterosexual privilege and join us.

We do not want to give the impression to women coming out
now that they are doomed and have no options. We feel
somewhat inadequate to deal with this problem, because it is not
within our experience. We hope that lesbians who have come out
as a result of political convictions will analyze their experience.
We feel that, by doing so, they will aid other women who are
attached to men, want to come out, and don’t know how to
bridge the gap between where they are and where they want to be.

In terms of ‘straight’ feminists or ‘political lesbians’ who cannot
find it in themselves to deeply, truly love women and want to
destroy male supremacy at its roots, we have only one real
solution at this time. Women who are celibate or asexual are at
least not giving primary support and energy to the Man and are
our potential allies. Such women might be called.‘asexual’ or
‘celibate’ feminist separatists. At least they would be honest, and
they would be resolving the contradiction of consorting with the
enemy in a way that is a viable alternative, and one that demands
respect. We recognize that good, strong, healthy relationships
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among women are sometimes difficult now, given the ways our
minds, bodies and culture have been repressed, oppressed and
depressed by male supremacy.

Our hope for allies lies with other lesbian separatists and other
lesbians; also, with these feminist separatists. The most we can
hope for from women who persist in remaining straight is
communication and occasional support.

We realize, however, that bemg separatist may be difficult or
impossible for certain women or in certain circumstances. If some
women are particularly isolated, especially in terms of race, class,
age, a rural environment, a very small population (especially with
little or no other movement activities), they may not be able to be
separatists except at the cost of their sanity or sacrificing certain
goals which they feel are essential. One solution would be for
separatists to make as many alliances, as necessary, in order to
survive and get what they feel is necessary accomplished, as well
as maintaining and not losing or diluting their politics within these
alliances or coalitions.

Some women have incorrectly perceived lesbian separatists as
asserting themselves as the vanguard of the women’s movement.
We do not believe in vanguards, in which one particular group
takes leadership for a whole movement. We do not like
vanguardism because of its many pitfalls and unegalitarian and
elitist nature, and we do not want to see any group become a
vanguard. We see ourselves as working with other lesbians on an
equal basis, as part of the lesbian movement. We certainly do not
want to have to lead straight women. We want every lesbian to be
a leader in her own right, because of her own strengths and
knowledge. And we look forward to the day when the women’s
movement and the lesbian movement are one and the same thing.

Many women will for a while continue to think they
dig men, but as they become accustomed to female
society and as they become absorbed in their projects,
they will eventually come to see the utter uselessness
and banality of the male.

Valerie Solanas

NOTES

1. The deeper needs of women:
to be independent and have control over all aspects of our lives
to be self-reliant and confident
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to have strength (physical, mental, emotional)

to have acceptance for self (

to be needed, loved, appreciated, valued

to love and have sex

to have emotional support — to care

to be productive

to be creative

to have intellectual stimulation and growth

to gain knowledge

to be spiritual — to feel at one with the universe and to have meaning for
one’s life

to be involved and active

to be just and fair

to not be oppressed and to not be oppressive in any way

2. On bisexual women: Many women who are really lesbians act as
bisexuals because they have accepted society’s demand that they relate
sexually to men though they prefer women. In the past, it has been
difficult (for many women impossible) to reject society’s demand
without the support of other women as now exists in the Lesbian
Movement. Earlier, there was usually only the support of a few other
lesbians who often saw themselves as sick or deviant, which is no
support at all. But bisexual women get energy from other women and
then turn around and put that energy into working out their
relationships with men. Therefore, bisexual ‘feminists’ live in the same
contradiction as straight ‘feminists.” They are still relating to men in a
primary way. In addition to this contradiction, bisexual women force
lesbians that they relate to to have some sort of contact with and even
sometimes compete with men. Bisexuality is not a commitment to
women. Bisexual women get male privilege off of the men they associate
with, and heterosexual privilege off the relationships with men. They are
perhaps trying to have the ‘best of both worlds,” but they do not evoke
trust from many lesbians since they also sleep with the oppressors.
Further, they are refusing to recognize that who you sleep with is a
political issue. In this society, if you deviate from the norm you are
associated with the deviation, thus bisexual women may be considered
lesbians by society; but this ‘deviation’ is sometimes tolerated or even
considered exotic since the bisexual woman still proves that she is a ‘real’
woman by relating to men. We do not consider bisexual women to be
lesbians. To reiterate, you cannot be dedicated to defeating male
supremacy by consorting with the enemy. (This issue was further
discussed in a section of the treatise on Human Beingism.)

3. Many other political ideologies direct themselves, in one way or
another, to the problems of lesbians, women, working people, third
world people, etc. The major ideologies, however, (bourgeois
democracy, capitalism, individualism, christianity, anarchism, socialism,
communism, hippie-ism, straight feminism) clearly do not recognize
patriarchy to be the root of all oppression. Some of them realize that
men perpetrate sexism on all women (while some do not even go that
far); however, none of them speak to the needs of lesbians and none of
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them have a structure or plan that will provide a way to do away with
ALL the forms of oppression that patriarchy has developed. For, in
order to do that, they would have to be anti-patriarchal, and being anti-
patriarchal poses a direct threat to men, who play some part in all of
them.

For reasons of time and space, we will only present an analysis of
why the most popular of these ideologies among feminists — socialism —
is not an acceptable theory.

Capitalism developed from patriarchy, from the economic systems
men devised to structure their male society. Capitalism is the major
method used to exploit people economically in a sexist society.
Capitalism 1s oppressive; but destroying capitalism does not mean
“destroying sexism (or racism or ageism, etc.) in and of itself. A clear
example of this is any socialist country today, where, despite a move
toward collectivity economically and otherwise, lesbians and all women
are still second-class citizens, still stuck in the stereotyped role of .
women. Sexism is not some magical, mystical thing. Sexism is practiced
by men and their institutions. If you want to get rid of sexism, you’d
better do something about male privilege and male power (i.e., men).
Not even Cuba, the socialist ‘model,” has dealt in any way with male
privilege. Men predominate in the government, as in all societal
institutions. Women are integrated into the work force, but still play the
double role of housewives. Further, socialist ideologies advocate large or
mass groups as a means of organizing, at this time. We are in favor of
small collective-type groups because we feel that they are more realistic;
they function better; they avoid the pitfalls of large groups. From these
small collective groups, we will build a larger structure. But we have
seen how, when a structure starts with large groups first, there are
always large differences, and usually problems with power/control,
elitism, etc. Some socialists wonder if the women’s movement will die in
a few years, after women have made more inroads into male society. But
this 1s indicative of their politics — to even question that the women’s
movement might die. Our struggle i1s central to our very existence; at
this point in history, the defeat of the women’s movement would mean
the triumph of gynocide. We cannot allow this to happen to ourselves,
to all women. We do not have the privilege of speculating about it;
women’s interests are our interests and vice-versa. Socialism might provide
less alienated labor for men, or a way for men to better share their resources
and wealth; it provides little way for women to have a better life, much less
does it attack the root of our oppression, male supremacy.

4. Most issues of the straight women’s movement relate to those aspects
of women’s lives that relate to men: 1.e. abortion, birth control, the ERA
(getting equality with men), consciousness-raising groups that deal with
problems women have with their men, such as how a feminist should fuck
with a man, who should take out the garbage how to start mcludmg men
In women’s activities, etc.

5. All men in this patrlarchal society have privilege because they are
men. Some of this male privilege is extended to straight women because
of their willingness to ally themselves with men. Heterosexuality is
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considered to be the only ‘accepted’ sexual behavior. Further, lesbians are
persecuted because we will not suck up to men, our oppressors. Thus,
those with heterosexual privilege oppress those without it

Many gay men use the argument that they are oppressed and
persecuted because they are gay, and do not have heterosexual privilege.
But gay men are first and foremost men, and have male privilege. Further,
women do not inherently have this privilege; it is only extended to them
by men when they associate with men. (In this society all women are
assumed to be heterosexual, to be associating with men, unless they show
otherwise.) While heterosexual couples, in particular, get heterosexual
privilege, we reiterate that this comes from the male privilege that all men
have.

A

DIRECTIONS

Alice, Gordon, Debbie, & Mary
1973

In the past, the lesbian/feminists in Seattle have suffered from a
lack of an overall plan. We’ve done many projects, generally with
straight women, and in most cases have done the projects with
much hard work, energy, and enthusiasm. At best we’ve had a
vague, distant vision of ‘lesbian freedom,” the meaning of which
varies upon who’s using the phrase. At the same time, we’ve
worked on concrete, almost apolitical service projects.

We don’t have a comprehensive strategy to offer at this time.
In fact, such a strategy would be premature. Some things are not
yet clear: what position third world women will take, whether
there will actually be men who will become traitors to their sex,
etc. Most lesbians are not involved in our movement, and many
don’t have contact with any kind of a women’s movement.

Several things do seem clear to us as far as long-range strategy.
The distinction that’s currently being made between building a
lesbian nation and struggling to overthrow patriarchy and seize
power is a naive one. There is no way that lesbians are going to be
permitted to simply withdraw quietly to some area and to begin to
take control over our lives and community. Even those lesbians
with enough privilege to talk of buying land have no way to make
sure tlwat the government will not come in and destroy all they’ve
built.!

Lesbians who envision a seize-power strategy see us as working
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among lesbians to build for the day when we will overthrow the
patriarchy and establish a new matriarchal society. The lesbian
nation plan is often posed as an alternative. In this plan, lesbians
see us as building a large lesbian nation (as opposed to farm) some-
place and successfully defending it, thereby defeating patriarchy.

In either plan we must be prepared to struggle to gain our right
to determine our own lives and community. Thus the essential
difference between the two is the question of a scattered base
strategy vs. a liberated zone strategy, a question which is far
enough in the future for us to be unable to consider it now.

Right now, we see the lesbian nation as a psychological,
spiritual, and emotional entity, as well as a possible physical goal.
But the fact that it is not a physical reality right now makes the
unity across space and time that lesbians are developing no less
real.

It seems clear to us that in order for us to win, almost all the
women who are lesbians now, and almost all the women who will
become lesbians, must be involved from start to finish. (This
includes both rural and urban lesbians working in co-operation in
either strategy.) We see several things which must happen before
we will be in a position to wage a military struggle to institute
matriarchy. They are listed here, not in the order we see them
happening (because we believe that most of them will be
happening simultaneously), nor is this list by any means complete:
Lesbians become conscious of our own oppression and com-
munity, realize our identity and oppression as women, and that
our oppression is due to patriarchy; straight women realize their
oppression, stop sleeping with men and having their children; we
define the enemy, deal with other kinds of oppression and other
oppressed groups, recognize and develop our lesbian vision,
overcome cynicism, develop structures that will meet our needs,
develop our own institutions, raise girl children communally,
develop individual and group skills, deal with differences in the
movement, develop strategy.

Right now, there are very few politically conscious and involved
lesbians, even using the broadest possible definitions. Many are
involved in such reactionary or futile movements as the MCC,
mixed gay groups, and the straight women’s movement.

We see the next 3-5 years [1976-1978, eds.] as the period
where we can lay the foundations for building the comprehensive
lesbian movement that will be necessary to overthrow patriarchy.
We see this as the time to consolidate the lesbian community
ideologically, politically, organizationally, etc.

Right now, the ‘lesbian movement’ consists mainly of shifting
groups of individuals with fluctuating levels of commitment.
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Individuals and groups are constantly dropping in and out of the
movement. Often interpersonal problems are allowed to fester
until they immobilize all of the lesbians in an entire city. Lesbians
become afraid to become too involved in the movement because
they are not sure other lesbians will support them.

During the next several years, we should work towards
structures that will be more permanent, structures that will
provide the security we all need, allow us to work together, to
solve survival problems, and to work out our personal, sexual and
emotional relationships. These permanent structures should enable
us to put more of our energy into the content of what we’re doing.
They should be collective and small enough for us to relate to, as
well as being part of larger structures which can help lend
permanence, and can facilitate communication between the
smaller groups.

These structures must be the kind we can all live with. It’s going
to be a long struggle, and we can’t afford the kind of frenzied
individuality-denying collectivism that in 3—6 months ‘burned out’
many people in the New Left. The structures should become the
bridges between our individual desires, talents, needs, joys, etc.,
and our collective goals, desires, needs and joys.

Hopefully, these. structures will become national and inter-
national, enabling us to develop communication and strategy, as
well as enabling individuals to move from one place to another on
occasion, without disrupting their involvement in the movement.

We think that we should begin to examine all of the structures
that have been used to support life-time commitments such as
convents, marriage, and some of the communist organizations.

We see the development of these structures as an integral part of
the development of the lesbian community as a whole. Some basic
structures must be developed before the end of the several years’
prelude period.

Finally, since the next five years are years in which we hope to
lay the foundation for our movement, we must, in these years,
seriously struggle around racism, classism, ageism, sexism and
other problems of our movement, so that our foundation will be
strong. If this is not done at the beginning of our movement, then
we can not be surprised if our movement fails.

Thus, our goals for the next 3—5 years are:

1. to builld a sense of community among lesbians and a
movement in that community

to develop long-term durable structures for that movement
to begin the long-term struggles with racism, classism, ageism,
etc.

w N
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Projects

In this section, we wili only discuss projects that we hope will lead
to these five-year goals. Basically, our criteria are simple:

1. the project should be anti-racist, anti-classist, anti-ageist, and

anti-sexist in its form

it should be composed solely of lesbians

it should relate to real needs or problems confronting

LESBIANS and not be just a straight women’s project grafted

onto the lesbian community

4. it should attempt to build roots and contacts in the lesbian
community and involve lesbians not already politicized

W N

Through the straight women’s movement in Seattle, we’ve had a
lot of experience with ‘alternative institutions’ — women’s clinics,
abortion referral, day care centers, legal services, etc. We believe
that as the lesbian movement grows it will be possible and
desirable for the lesbian community to really begin to meet some
of our needs and also to begin to create the structures of our new
matriarchy.

But right now there are very few politically active lesbians
here. It would take all of our energy to just provide the service
portion of any such alternative at this time. We have seen the
disaster these service projects (devoid of a political base) can turn
into — the client/expert split, the drain of energy and the
demoralization.

We therefore see that at least right now our projects should be
more modest and more directly related to the oppression we are
being subjected to right now. There should be a balance between
reaction to an immediate situation and taking the offensive to
prevent oppression.

Our goals for the immediate future are:

1. to unite with the already politically active lesbians to form an
independent lesbian movement

2. to develop ties with lesbians who are not now in the
movement

We see the ‘study’ groups in Seattle as a positive development,
but we’ve quickly come to the realization that unless the study and
political discussion is combined with action the groups are in
danger of isolation and of falling apart.

We think the idea of small groups being the basic units with
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regular combined meetings and actions is really good. The
distinctions between groups should be based on what the lesbians
in the city perceive as real differences (like class, race, ideology).
The Friedan action has shown us that these groups can form a
good action base for dividing labor, responsibility and leadership.

We see these small groups as being the beginning of the
foundation of the lesbian movement. We also see them as the most
viable plan for action right now.

Notes

3

1. This is not to say that we're opposed to setting up lesbian rural
communes or farms. Farms are good places to build up skills with
machinery, tools and guns, and to build up our bodies, as well as to
develop needed agricultural skills and self-reliance. Lesbians on farms can
produce some of the food we will need. They can learn the geography of
the countryside. They can make contact with other rural lesbians and thus
form a rural base. But a lesbian farm is NOT the lesbian nation, because
the lesbians on that farm have no real power to control their community
in terms of the outside society.

Lesbian Separatism:
The Linguistic and Social Sources of Separatist Politics

Julia Penelope
1974

Separatism as a political stance is certainly not a recent
phenomenon, nor is it an issue restricted to the gay liberation
movement. For a group of people whose history is one of negative
identity, it is probably a necessary first step toward self-respect
and self-comprehension. Perhaps because lesbians and gay males
have only begun to explore themselves, lesbian separatism has
been, and remains, one of the most painful issues within gay
liberation organizations. I say ‘painful’ because it is difficult for a
lesbian to put aside her neo-humanistic ideal that ‘we’re all human
beings, after all,” and because gay males have too often interpreted
lesbian separatism as a personal rejection rather than seeing it as
one part of the generalized anger of women who have to live in a
male-dominated culture. In an effort to make clear the political
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necessity for lesbian separatism, 1 will present some of the
linguistic and personal evidence that moved me into a separatist
political position. Comprehension of the sources of separatism
may make a painful process less painful for all of us. If we can
deal explicitly with the cultural realities that make separatism a
necessity, perhaps we can move more quickly to effect social
changes.

Lesbian separatism is a subject bound to arouse anger and
hostility not only in men but also in women. We are all afraid of
it, but for different reasons. Gay men, for some reason, are
affronted when lesbians leave their organizations, and I find it
unfortunate, though not incomprehensible, that separatism should
be taken as singularly antagonistic on the part of lesbians. I’ve
listened to gay men demand ‘reasons’ for the withdrawal of
lesbians from the ranks of gay liberation, and they become more
angry when lesbians refuse to respond to their demands. Gay men,
like men in general, seem to believe that we owe them an
explanation, and our refusal to offer elaborate justifications is one
aspect of our decision not to put our energies into dealing with
men. And, as a consequence, there is anger, frustration, and
hostility on all sides. As lesbians realize that ‘Gay Liberation’ is
‘Gay Male Liberation,” more and more lesbians will gradually
drop out of predominantly male organizations, so it is important
for us to understand some of the underlying motivations and
tensions that make separatism a logical step for lésbians in terms
of our own growth.

The withdrawal of lesbians from predominantly gay male
organizations is an act necessary for our survival. No, it goes
beyond survival. Withdrawal from gay male organizations is the
first, most important step we have to take toward establishing our
lesbian identity. Hopefully, it will be our first step toward lesbian
community. 1 can’t begin to define what I mean by °‘lesbian
community,” but I want it to come into existence. | cannot
conceive what such a sense of community might be like. It’s too
soon. We are a long way from Lesbian Nation. We don’t know
who we are, and our culture has somehow neglected to provide
lesbians with an identity, beyond the traditionally-imposed
characteristics of sinfulness, sickness, and illegality. Of course,
there are important reasons for this unfortunate oversight on the
part of our culture: to name something is to accord it the dignity
of recognition. We are ‘mere obscenities.” The only names we have
are those men have made for us, and even those names are never
heard. For example, the Random House Dictionary lists the term
woman-hater but not its antonym, man-haier. Such exclusion is
one of those unconscious, unplanned ‘accidents’ that reveal so

45



Beginnings of our Consciousness

much. Man-hating is inadmissible in a patriarchal society. Woman-
hating is a recognized activity. Since lesbians are, by popular
definition, man-haters, and since man-hating does not exist, lesbians
don’t exist. We are syllogistically reduced to zero. No one wants to
believe that lesbians exist; no one wants to believe that it’s possible
for women to love each other. We are the only people who believe
in our existence, and it is up to us to define that existence. No one
else has a vested interest in it. For once, perhaps, the silence
surrounding our lives is to our advantage.

Because our culture has ignored us, we have the unique
opportunity few people have: we can set about constructing our
lives and deciding who we are. We know that we exist, but even
we aren’t sure what that means. We can’t agree among ourselves
on what defines a woman as a lesbian, although we are beginning
to talk about it. We agree that being a lesbian involves loving
other women, but when we try to define what that love entails,
our agreement ends. Can one be a lesbian if she says that her
primary love is for other women, or does calling oneself a lesbian
depend upon having had sexual experience with another woman?
We’re arguing not just about labels, but about the concepts behind
the labels and their application to ourselves and other women.
And, to complicate these discussions, the labels aren’t even ours.
We didn’t make them up, so that the original concept that
required the label is not our possession either. As women,
specifically as the most despised women, we have no identity, no
tradition, no history. We have to begm to create our own
tradltlons and, in order to do this, we have to separate ourselves
from gay men and their activities. We have been the small,
subordinate subclassification of homosexuality for too long. We
have to discover our meaning of being a lesbian; we can no longer
accept the definitions provided for us by men. That much is clear.

There is a myth that we have to destroy. The myth,
constructed by psychologists and psychiatrists, asserts that there is
such a thing as ‘homosexuality.” Those who wish to maintain the
myth promote homosexuality as a ‘generic’ term for same-sex
love, as though there were no qualitative differences. For example,
Sheldon Cashdan, in his book Abnormal Psychology, deﬁnes the

term as follows:

Homosexuality is the generic term used to denote
sexual responsiveness to members of the same sex.
Although more frequently used to describe erotic
attachments among men, it also technically encom-
passes female-female, or lesbian, relationships.

(p. 44)
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In the two pages, Cashdan goes on to quote a gay male, he cites
Humphries’ study of tearoom trade, and then he discusses
voyeurs. Once you’ve talked about tearoom activities, any graceful
transitions to lesbian life are difficult. The passage from Cashdan
exemplifies the traditional treatment of lesbianism, especially in
the social sciences. Lesbians don’t want to be ‘technically
encompassed’ by terms that apply to the lives of men. We want
our own identity.

Perhaps a similar quotation from a different field will make my
objections even clearer. Rictor Norton, in the March, 1974 issue
of College English, published an article entitled “The Homosexual
Literary Tradition.” From the beginning it is clear that the
‘homosexual literary tradition’ belongs to gay men. After he has
outlined the first two units of a four-unit course, he suggests that
the third unit be devoted to lesbian literature. He justifies such a
unit in the following way:

By now some students may become irritated that only
male homosexual literature has been discussed, so I
would devote the third unit to lesbian literature.

(p. 689)

Norton’s primary reason for including lesbian literature in the
course he describes is the possible ‘irritation’ of students in the
class. (Note also that the students would only be ‘irritated,” not
angry.) He then goes on to suggest possible inclusions, such as
Sappho, the story of Ruth and Naomi, and Pierre Loiiys’ Songs of
Bilitis. Certainly a ‘mixed bag.’ Norton next mentions more
contemporary writers, Ann Aldrich and Judy Grahn, and makes
the following comment:

You may also wish to examine how male writers such
as Henry James, D. H. Lawrence, and Balzac have
treated lesbian themes.

Lesbians are reduced to a single unit in a course on the
homosexual literary tradition, and our lives become ‘lesbian
themes’ in the works of male writers. In any study that assumes
that lesbians are ‘encompassed’ by ‘homosexuality,” we are
included only as a subordinate clause at the end of a paragraph, or
we are left as something to be handled in one unit or one chapter,
always at the end.

The course described by Rictor Norton is not one in which
many lesbians would have any interest. Quite frankly, as far as I
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can see, ‘Gay Studies,” should it gain a niche in the academic
curriculum, will necessarily remain the preserve of gay men.
Whenever lesbians are subsumed under a generic term, whether it
is gay or homosexual, the subject matter has little or nothing to do
with our lives. We are trivial marginalia, digressions.

Thus far, I have cited two authors in support of my contention
that lesbians have to actively refuse to be included in any
discussion that presupposes that the lives of lesbians are covered
by the term homosexuality. To continue to subsume ourselves
uncomfortably under either umbrella term, gay or homosexual,
is to deny the validity of our separate experiences. Worse,
as a lesbian, it requires maintaining an uneasy stance in the
shadow of the lives of gay men. I'm no longer interested in
being defined by comparison or contrast with men. What I’m
suggesting is something that has been obvious to lesbians and gay
men of my acquaintance for a long time: lesbianism and
homosexuality are not the same thing. We are dealing with two
very different phenomena. The two lifestyles are not identical,
however one may wish to construe that fact. There are lesbians,
and there are homosexuals, and we need the terminological
distinction in order to do justice to the two different kinds of
experience. We also need to remember that lesbians and
homosexuals did not put ourselves in the same category — the law
did, the psychiatrists and the psychologists did. That’s the
way they classify in the heterosexual world, the better to
make generalizations and analyze their statistics, the better to
blur the real fear that motivates their classifications and
judgments. '

Have you ever wondered about the source of the taboos against
loving someone of the same sex? Have you ever wondered why, if
heterosexuality is, in fact, ‘natural,” it had to be institutionalized?
If everyone were naturally heterosexual, would it be necessary to
buttress this definition of human sexuality with all of the religious,
philosophical, political, and legal sanctions our society has
formulated? George Weinberg, in Society and the Healthy
Homosexual, has suggested that the taboos derive from homo-
phobia, the fear of homosexuals. But he doesn’t ask the next,
logical question: What is the source of this fear? 1 would like to
suggest that the fear has a very real cause: If people could be
whatever they wanted to be, without all the intense social
conditioning, they would be lesbians and homosexuals. Whoever
set civilization in motion realized something important at an early
date: You can’t have a society, at least not one like ours, if people
are allowed to be whoever they want to be. And if everyone were
lesbians and homosexuals, we wouldn’t be here, as heterosexuals
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are fond of reminding us. In short, the taboos against both
lesbians and homosexuals are necessary in order to perpetuate
soclety, as we know it. From this necessity derive institutionalized
heterosexuality, the nuclear family, and the sex-role stereotyping
that guarantees the continued existence of our social and
economic structure.

I am not concerned here with tracing historical development,
chronology, or placing blame. I am not concerned about whether
or not it was a patriarchy or a matriarchy that first established the
sexual taboos. All of us have to deal with the quality of our life
experiences now, today, and tomorrow. We were raised in a
society that depends upon sex-role stereotyping for its perpetua-
tion. Because we have all been exposed, are constantly being
exposed, to these sex-role stereotypes, lesbianism and homo-
sexuality cannot be the same phenomenon. The psychologies of
women and men are too different as our society has created them.

In order to make the specific features of the female and male
roles more explicit as our culture has defined them, I've copied
some definitions of terms from the Random House Dictionary. 1
chose this dictionary as my source because it is recent, and the
definitions are those that reflect the cultural belief system with
which we were indoctrinated. The terms are womanly, manly,
feminine, masculine, tomboy, sissy, and the definition of effeminate
provided under female. As you read through these definitions,
keep in mind two other terms, bull-dyke and drag queen, because
my later discussion will focus on these terms as representative of
the underlying tensions, created by the sex-role stereotypes, that
motivate lesbian separatism.

Definitions

manly — having the qualities usually considered desirable in a
man; strong, brave; honorable; resolute; virile. Syn. — Manly
implies possession of the most valuable or desirable qualities a
man can have, as dignity, honesty, directness, etc., in opposition
to servility, insincerity, underhandedness, etc. It also connotes
strength, courage, and fortitude: .

mannish — applies to that which resembles man: . .. Applied to a
woman, the term is derogatory, suggesting the aberrant possession

of masculine characteristics.
(The antonyms listed for manly are three: feminine, weak,

cowardly.)
womanly — like or befitting a woman; feminine; not masculine or
girlish. Syn. — Womanly implies resemblance in appropriate,
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fitting ways, womanly decorum, modesty. Womanlike, a neutral
synonym, may suggest mild dlsapproval or, more rarely, disgust.
Womanlike, she (be) burst into tears. Womanish usually implies
an inappropriate resemblance and suggests weakness or effemmacy
womanish petulance.

(Under female RHD provides the following statement on
effeminate.)

Effeminate is applied reproachfully or contemptuously to qualities
which, although natural in women, are seldom applied to women
and are unmanly and weak when possessed by men: effeminate
gestures; an effeminate voice. Feminine, corresponding to mascu-
line, applies to the attributes particularly appropriate to women,
esp. the softer and more delicate qualities. The word is seldom
used to denote sex, and, if applied to men, suggests the delicacy
and weakness of women: a feminine figure, point of view,
features.

feminine — 1. pertaining to a woman or girl: ferinine beauty,
feminine dress. 2. like a woman; weak; gentle.

masculine — 1. having the qualities or characteristics of a man:
manly; virile; strong; bold; a deep, masculine voice. 2. pertaining
to or characteristic of a man or men; masculine attire.

tomboy — 1. an effeminate boy or man. 2. a timid or cowardly
person. 3. a little girl.

If you’ve read through these definitions carefully, you cannot
have missed the reasoning that underlies the exclusion of man-
hater from this dictionary, the same reasoning that requires the
inclusion of woman-hater. The existence of these terms in itself
demonstrates the basic dichotomy of personality that our culture
assumes and perpetuates. The definitions, both in tone and word-
choice, reflect the cultural value attached to the roles of women
and men, and delineate neatly and unmistakably the sex-role
stereotypes with which we grew up. Men can be strong, virile,
forthright, honest, and dignified. Woman are ‘naturally’ weak,
gentle, delicate, cowardly, timid, modest. For women to be honest,
dignified, forthright, etc., 1s regarded as ‘aberrant.” The role of
women as our culture defines it is certainly less than fully human,
and loaded with negative values, while the role of men is
portrayed as positively valued.

With the features and values attached to the sex-role stereotypes
explicit, I can now demonstrate the differences between lesbians
and homosexuals that necessitate lesbian separatism. From the
time we were born, we have been conditioned in terms of our
culture’s expectations of us. Our conditioning is determined by
our biological sex. Somehow, though, some of us escape total
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conditioning and, in varying degrees, some women decide that
they can be strong, and some men decide that they can be weak.
(Ultimately, we must abandon such adjectives.) The lesbian rejects
the image and definition of herself as a woman, and the
homosexual rejects our culture’s definition of him as a man. And
within this rejection we can find the origins of the bull-dyke and
the drag queen, and the basic differences that distinguish lesbians
from homosexuals, as we understand those terms today.

The lesbian rejects the definition of herself as weak, passive,
timid, dependent, and instead gravitates toward the male role,
which permits her that latitude of self-expression and indepen-
dence denied to women. It is also the male role that makes it
possible for the lesbian to take hold of her anger and act
politically in terms of that anger. The homosexual, by rejecting the
male stereotype moves toward the female role, taking on those
qualities regarded as characteristic of women — passivity, timidity,
and lack of self-assertiveness. (For empirical support of this
observation, see the study published by Fred Myrick, ‘Attitudinal
Differences between Heterosexually and Homosexually Oriented
Males and between Covert and Overt Male Homosexuals,’
Journal of Abnormal Psychology, 1974, 83, 81-86.) In addition
to his conclusion that homosexuals are lower in self-esteem,
personal competence, and self-acceptance than heterosexual
males, Myrick also found that covert homosexuals have higher
self-esteem and self-acceptance than overt homosexuals. (This
observation has political implications, which I'll discuss shortly.)
The bull-dyke thus represents the lesbian extreme of role-
switching, for she may also take on the undesirable features of the
male role, violence, woman-hatred (which, for her, involves self-
hatred), and a brutal callousness, a refusal to admit to emotions
associated with being a woman. In contrast, the drag queen rejects
the male role, and acquires the extreme characteristics of the
female role, self-trivialization, superficiality, and a refusal to
accept responsibility for his actions. The essence of camp is the
refusal to take oneself seriously.

As DP've indicated, the bull-dyke and the drag queen are
extremes, and there are variations in every direction. (For
example, the male homosexuals who go to the other extreme with
the masculine stereotype.) But I think the consequences of the role
dichotomy are evident in all of us to some extent, especially those
of us who have been involved in Gay Liberation. Both lesbians
and homosexuals are trapped at some point between the female
and male roles of our culture. Thus, I may differ only in degree
from another woman in the extent to which I can be intimidated
by a man. Nevertheless, the tendency to allow myself to be
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intimidated is always there, and however aggressive and indepen-
dent I may be I have to constantly monitor my own behavior.
Similarly, a gay man differs from a straight man only in the degree
of his will to dominate or manipulate others, in particular,
women. These are the reasons why it is extremely difficult for
lesbians to work politically with gay men. No matter how passive,
how inane, how trivialized a gay man has become, he always
reserves the right to revert to the male supremacist role. Perhaps
an example will demonstrate my point. One night [ went with two
other lesbians to a gay bar that had a drag show. One of the drag
queens, dressed in a tight, red, velvet dress slit up the sides, came
out into 'the audience as part of his performance, doing a ‘vamp’
routine. He was acting out the seductive image of women so
popular in our culture. Unfortunately, he chose me as one of his
partners in this role fantasy. When he strutted over to me and
leaned against me, doing his ‘come-on,” I turned my head and
refused to play along. He then leaned over and said, ‘Aren’t we
the snotty butch!’ I continued to keep my head turned away, until
he actually grabbed my chin and jerked my head around, forcing
me to look at him. In reply, I shot a bird at him. He stormed off,
returned to the stage, grabbed the microphone, and began to
insult me. His insults reveal the barriers promoted by sex-role
stereotypes. He informed me that no matter how ‘butch’ I thought
I was, I was still just’ a woman, and that I would never be ‘a
man.’ At the end of his tirade, he made one classic statement that
is worth repeating verbatim: ‘Listen, honey! You may think you’re
as good as a man with those pants on, but let me tell you one
thing. Just because I have on a dress and heels doesn’t mean I’m
not a man, and if you want to find out how much of a man I am,
come on outside! We'll see who the man is!”

This was a man who had voluntarily donned women’s attire,
a man who made some money wearing those clothes that
symbolize the female’s subordination to the male, the clothes that
are designed to make women more available to the male. Of
course, he had nothing to lose by wearing women’s clothes;
biologically, he is still a male and thereby entitled to male
prerogatives in our society. This encounter exemplifies the reasons
that feminists are opposed to female impersonation. It also
foregrounds the psychological differences between homosexuals
and lesbians that make political alliances tenuous, at best. Because
the female and male roles are polarized in our culture, and
because as members of this society we are all thereby polarized,
the political goals and the processes leading to self-realization for
lesbians and homosexuals cannot be shared.

Many homosexuals have adopted the feminist issue of sex-role
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stereotyping as a commonly-held problem. They have used this
issue to justify female impersonation as a male’s way of breaking
out of his sex-role. Certainly, in a limited sense, this is true. But as
a lesbian, I cannot fight for the right of a man to take on all the
features assigned to women, like passivity and triviality. I cannot
support homosexuals who would glorify those characteristics of
my sex-role that I detest. While I cannot deny to another human
being the right to seif-degradation and self-immolation, neither
can | be expected to endorse it. As I see it, the personal directions
for homosexuals and lesbians take separate paths. While the
lesbian’s struggle 1s toward self-confidence, self-assertion, indepen-
dence, and the ability to express her anger outwardly, the
homosexual’s struggle is toward realizing his potential for
tenderness, reclaiming the emotions he has had to deny as a ‘man,’
relinquishing the political power accorded to his biology, and
developing his capacity for compassion. But there are serious
problems for all of us as we move toward self-integration. As the
lesbian acquires strength, dignity, and self-possession, she cannot
fall into the trap of also emulating the violence, brutality, and lack
of concern for other people that characterize the male sex-role.
Nor can the homosexual make the mistake of becoming weak,
ineffectual, and the senseless pawn for other people.

Perhaps an example of the consequences of being trapped
between the roles will make the dangers explicit. Recently, I went
to a party given by a homosexual collective. I arrived late, and
most of the other lesbians had already left, although I met a few
who were leaving as | was going in the front door. They advised
me not to bother going into the house. Once 1 was inside, I
became aware of tension all around me, barely disguised hostility.
I could sense the violence around me. A couple of the women who
were still at the party came up to me, and told me some stories
that confirmed my own initial impressions of the atmosphere. I
will give you one example of the overt violence some of the
women experienced. One of the women was wearing a purple
hardhat with a feminist symbol painted on the front and
‘Sisterhood is powerful!’ painted on the back. A man had asked
her why she was wearing the hat. Then he hit her over the head,
saying ‘Isn’t that why you’re wearing it?’ After I'd looked around
for myself, and seen all the straight men crowding the dance floor,
leaning against the walls staring at the women, and grabbing us as
we walked by, I went over and talked to one of the gay men, to
find out why all of these straight men were at a party I had
believed to be for gay people. He told me that they had crashed
the party, but that there was nothing he could do to make them
leave. Another gay man told me that another gay man had invited
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them, but he wasn’t going to make them leave either. Although
the party was in their home, neither of the gay men, as I was told
later, wanted to ‘get into a macho power trip.” For many gay men,
asserting one’s rights, taking control of one’s surroundings, one’s
home, is a ‘macho power trip.” As all of this translated to me,
however, these gay men were saying that they weren’t angry about
the conduct of these men, they didn’t mind the overtly aggressive
and hostile behavior, and they weren’t going to do anything about
it. As one gay man explained to me later: “‘We didn’t want to
discriminate against them because they’re heterosexuals.’” But
another gay man admitted that, in fact, none of them had been
aware that anything was wrong at the party until I mentioned it. It
all boils down to the fact that gay men, through their passivity,
condone the behavior of other men rather than challenge them.
When some of the lesbians took over the dance floor in an effort
to dislodge the straight men, the gay men were ‘shocked’ at our
‘hostile’ behavior, and informed me that we had been unduly rude
and aggressive. Finally, we decided to leave, and as I was going
out the door, one of the gay men came rushing over to me and
said, in his thickest back-to-Tara accent: ‘Why Julia! Why are you
leaving?’ For me, that capsulized the whole event. It also captures
the basic reason for lesbian separatism. If the gay men were
appalled by my self-assertion and aggressiveness, I was equally
taken aback by their indifference, their lack of concern, their lack
of anger. Gay men are not angry as | am angry, and if they are
angry, it is not at all for the same reasons, because the sources of
our anger are different. As a consequence, so are our political
goals.

The psychological distance, and the concomitant political
estrangement, between lesbians and homosexuals derives from the
sex-role stereotypes kept alive within our culture. While gay men
are trying to put aside the male stereotype, they tend to discard
some of the good features of it along with the bad. In the process
of shedding the privileges of male supremacy, it isn’t necessary to
surrender control over one’s life, independence, and the will to
assert one’s rights. In discarding the negative characteristics of the
female role, it shouldn’t be necessary for lesbians to give up
positive attributes like gentleness and compassion. These are
problems that lesbians and homosexuals will have to work
through as distinct, self-identified groups. We aren’t coming from
the same place, and to ignore the real difficulties that set us apart
from each other would be to prolong the existence of those
differences. I suspect that the sex-role stereotypes, if put back
together, would provide us with some idea of what a whole
human being might be like. There is no inherent reason why one
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cannot be both independent and gentle, intuitive and self-assertive,
angry and compassionate. Certainly these personality traits are
not mutually exclusive, by definition. But lesbians and homo-
sexuals will have to grow toward wholeness in different ways, and
we can best help each other by understanding and confronting our
differences instead of minimizing them.

A Cursory and Precurso?’ History of Language,
and the Telling of It

Julia Penelope
1976

Today I offer my words to the women who created me in love and
in life, in our lives, of whom I am and will be in this life. This is
my telling of our history of how I dreamed it, of how we came
into our own sayings.

(the men) say that they have said, this is such or such a
thing, they have attached a particular word to an
object or a fact and thereby consider themselves to
have appropriated it. The women say, so doing the
men have bawled shouted with all their might to
reduce you to silence. The women say, the language
you speak is made up of words that are killing you.
They say, the language you speak is made up of signs
that rightly speaking designate what men have appro-
priated. Whatever they have not laid hands on,
whatever they have not pounced on like many-eyed
birds of prey, does not appear in the language you
speak. This is apparent precisely in the intervals that
your masters have not been able to fill with their words
of proprietors and possessors, this can be found in the
gaps, in all that which is not a continuation of their
discourse, in the zero, the O, the perfect circle that vou
invent to imprison them and overthrow them.

Monique Wittig, LES GUERILLERES, p. 114

Winter Solstice, the year 400 of the Age of Women. The time of
processes evolving themselves out of what has been. The women

55



Beginnings of our Consciousness

emerging into the light, out of the earth that had sheltered them
for 200 years. This is the story of one woman and her going-out,
the story of what she knew and carried within her, bringing her
past to the future.

The ‘feminist solution’ had come easily, as things do, when
everyone had relaxed and stopped stumbling over themselves. As
usual, the solution was the easiest and the most obvious, and had
been within reach forever, but no one had seen it. We had been
looking off into the distance for so long that the obvious was easy
to miss, being obvious. And the analysis of the feminist situation
came even easler.

Energy. That simple. Women had energy. Men, lords and
masters of the earth, as they’d liked to call themselves, with
typical presumption, had indeed been ‘masters’ of a simple trick of
manipulation which had given them the control of energy they
needed to maintain their ‘ego-strength.” During the dark’ centuries
known as the Time of Men, they had learned to tap into energy
sources. They had learned to draw the huge quantities of energy
they required from the earth, water, fire, sun, and atom. Most
importantly, they had learned how to draw energy from women.
The major difference, however, between the energy of women and
other kinds of energy was that the energy of women, psychic
energy, couldn’t be stored or controlled. So men had put the
women in little boxes, which they called ‘houses,’ restrained the
power of female energy with monogamy, channeled that energy
into maintaining the nuclear family, and plugged it in a direct line
to male supremacy. This insured that every man would have a life-
long supply of one woman’s psychic energy to support him in his
struggles with other men. No man had to earn such support; it
was his as a result of what some called ‘divine right’ and others
called ‘survival of the fittest.” Fortunately, men didn’t live as long
as women, so we had a few years to ourselves as we prepared for
our dying. Now, without that permanent source of psychic energy,
men were about as powerful as dead storage batteries or burnt-out
light bulbs. And the analogy will hold if you work it out to its
conclusion.

Now, some have insisted on asking why women, if they were so
strong, even in those days, went on letting men harness them and
use them without resisting in some way. Some have even gone so
far as to suggest that this lack of resistance proves the ‘inferiority’
of women. After all, how could any person be stupid enough to

! My use of ‘dark’ in this phrase is clearly racist because ‘the Time of
Men’ is used disparagingly. My apologies to wimmin-of-color readers for
this racist use of ‘dark’.
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remain trapped for so long? Which is only one way of asking a
ridiculous question, a pseudo-question. Women did not ‘fight
back’ because they didn’t have the energy to construct alternatives
for themselves. They had learned to be content with living,
breathing, and caring, each in her own way. It was the women,
after all, who maintained living, who nurtured, who fed, who
clothed, who created the ‘home.” They had not yet realized that
they could nurture and feed each other, and they rarely begrudged
their giving to these weaker creatures who seemed to need
nurturing so much more than they did. Consequently, there was
no ‘battle to be fought’ Women smiled, encouraged, and
sometimes wept, and went on being women, although they began
to wear themselves out trying to fulfill the needs of men. (Men
required tremendous quantities of energy.) You could always spot
a woman who was connected to men in those days, especially
toward the beginning: they began to age quickly, usually within
three or four months after accepting the male. They would
develop a harried, haggard look, severe lines around the eyes and
mouth, and their eyes would become clouded with pain and
frustration. In the latter days, women began to turn to each other,
and the effects of living with men became clearer to everyone,
because these woman-loving-women, who had as little as posstble
to do with men and their tiring games, looked fuller, healthier,
somehow more alive and self-satisfied.

The men, meanwhile, went on about their ‘business,” making
more ‘business’ for themselves, setting traps and springing them,
breaking them, putting them back together. Of course, part of the
arrangement that pleased the men the most was called ‘the double
standard,” even back then. Women were taught, usually by their
mothers, that they were to love only one man forever, and it
usually worked out that way, because the women didn’t have the
time or the energy for exploration. The men, on the other hand,
were free to ‘raid’ other women of their energy, as long as no one
noticed that they were draining more than one woman. In fact,
having more than one woman for energy was a great source of
pride to them, since it proved that they were ‘manlier than other
men,’ and they loved to boast of their ‘conquests.’

At any rate, once women began to love themselves and each
other, they awakened and realized what had been happening to
their lives, and they started to move together, what they called ‘a
movement,” a moving in and out of each other’s lives, and it was
only a question of time until they came to know each other, and
the future began to happen. Therein lay the solution, although no
one knew it then, looking back on the events that we now see to
be inevitable. Energy being energy, it will always flow in the
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direction of least resistance. You can cut channels for it, as the
men had, channels like ‘marriage,” to make it move easier, but
energy will flow with or without the channels.

What sparked those first feminists was the fact that men had
begun to take themselves seriously, actually believing that their
pretentions and pomposities were profound and important events!
They thought they were NECESSARY! They began to believe that
they were self-perpetuating, and it finally reached a point where
they had plundered and pillaged, ravaged and raped, not only the
women, but the earth, and each other. It became clear that the
energy was running low, because men used a lot of energy, but
they were'physically and psychically incapable of returning energy
to its source. They never put anything back into the resources they
were using up so quickly, and things got worse and worse, and the
men became dissatisfied and irritable as they had less and less
energy with which to propel themselves, and they didn’t
understand what was happening. They didn’t think there was
anything to understand.

The feminists, all this time, went on having meetings where
everyone disagreed about everything imaginable, talking and
arguing with other women, putting out a lot of energy and getting
a lot of energy from other women, which they cailed ‘consciousness-
raising,” learning to love themselves and each other, and learning
to do all the things they had believed they couldn’t do. Nothing
seemed to make sense, and then all of it made sense, and they
continued to become what they were becoming. They were getting
ready for what was going to happen, preparing themselves for
living in a new world coming around. They had ceased to oppose
the ordering of the men, had realized that opposing, the act of
opposing, drains energy, creating its opposite, lack of energy.
They had learned that opposing a thing merely feeds it and
strengthens it, giving it a reason to continue itself. Instead, they
withdrew into their centers, forcing the men to oppose them, to
drain themselves in the idle activity of battle against, while the
women began to live for. The women, growing toward wholeness,
began to understand that opposition is itself: opposition. The
men, in their appropriation of the world, had defined identity as
opposition. The women, in becoming themselves, began to create
identities out of themselves, on a new ground. They refused to
oppose, for opposition merely validates that which it negates.
Now, none of them knew how to live differently, but they came to
understand that whatever was coming around would grow out of
their lives, and they knew that ‘dissent must transcend the status
of negative identification.” They had to create the future out of
themselves.
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The feminists went underground all over the world, moving into
the large networks of underground caverns, taking with them their
psychic energy, leaving the men to their own violent devices. They
took their power into themselves and transformed their lives.
Because things that are going to happen, will happen, women gave
their energy to each other, which meant there was no depletion
among them, and the men destroyed themselves on the ‘horns (so
to speak) of their own dilemma.’

When the women began to withdraw more and more notice-
ably, in increasing numbers, the men didn’t know what to do. But
they tried everything that could come into their one-track minds,
and all they could think about was ‘how to get the women back.’
What is a man without a woman? So they stormed, they
threatened, they raged, they killed, and finally, they begged,
pleaded, and, yes, even wept. To no avail. We’d heard all the lines
before, maybe phrased a little more subtly, but a line is a line!

Things went back and forth for awhile. It took anywhere from
three to five years in those times for a woman to be born to herself
again, and even today we’re still sorting through, getting rid of
centuries of bondage and drainage. Those of us alive now will
never be whole, but we’ll die on the way to regaining our full
womanpower. Others, who come after us, will be the women we
aspire to be.

Back to our story. The women began to leave the men, singly at
first then in twos and threes, often waiting until nightfall to slip
away to the nearest underground group. The men couldn’t find
them, although they tried. Even if they had been able to find them,
there was nothing they could do to accomplish their purpose,
getting back the women. This was their dilemma: they needed the
women in order to continue to do the things they had always
done; but all they knew was violence and hatred. In order to get
the women out of the caves, they would have had to blow the
caves up, thus killing the women, thus destroying the very thing
they were after. In their anger, they would have destroyed the
women who were the targets of their anger, and the reason for the
anger in the first place. All that they knew how to do was fight
and coerce and destroy. Even their promises were transparent
threats. Therein lay the paradox, the consequences, and the
solution. Since men needed women for psychic energy, they
couldn’t risk destroying them. Without women, they had only
their own negative energy, and in one, last desperate rage, they
turned their negative energy on themselves, blowing themselves
into eternity. Leaving the earth, such as it was, to the women.

And we learned and grew together in the caverns, reclaiming the
powers we had put aside and denied, learning much together of
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joy and wholeness. Learning again to love, creating from our
loving a language of feeling, of movement, of growing. The
language of women loving became a language of sharing love, a
speaking of minute sensualities and flickering tongues, a language
that expressed our thoughts and feelings, quick things, languid
things, but alive and changing.

The language we had learned in the world of men, the language
we had brought with us to the caverns, gradually fell away from
our minds. Its rigidity, the inflexibility of its categories, its need
for classification, were no longer sufficient for the things we were
experiencing. We no longer had space for dichotomies and
abstractions, for as we outgrew dichotomies, we found we didn’t
need abstractions. Our eyes became alive, and our language
formed itself out of our perceptions of distinctions evolving within
us and around us. We no longer needed that peculiar fusion of
opposites in expressing our joy or our disappointment. Words that
had once served the dual functions for describing our sexuality
and our feelings of rage or disgust began to drop out of usage; we
did not need to speak of being fucked, screwed, nailed, or ripped
off, nor did we have any use for the strange combination of
violence and sex that we had learned from such words. As our
understanding of change grew out of our own changes, so our
use of time began to change, and we understood how the present
was the creative evolution of the past blending with the possibility
of the future. And our language gradually developed a time in
which our memories of the time before and our hopes for the days
to come blended and fused.

In the caverns, we learned to explore silence, both what it had
meant to us before and what it might come to mean in our
understanding. In the old days, before we had come to know
ourselves, we had felt uneasy within our silences, the silences that
often come among people. Then, our silences had been painful,
uneasy obstacles that we tried to leap with words; but our words
were empty, not carrying meanings to ourselves or others, because
we were afraid of our meanings, of our feelings. Because our
words were empty, we would throw them into our silences, trying
to fill our silences with noises, chattering teases, lips and tongues
struggling toward meaning, but our throats tensed to strangle any
meaning that might slip through our defenses. We had carefully
been taught to excise our thoughts and feelings from our spoken
words and, in the process, we came to realize how we had falsified
our words and our silences, thereby betraying ourselves. We had
filled our silences with words that pointed away from our center,
and the awkward silence into which we had hurled our useless
words had remained, full of the strain and tensions of our
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unexpressed motivations, expectations, and fears. And that
jostling crowd of what we did not say became the air we breathed.

As we grew in knowing ourselves, we put aside the language we
had once cherished for its ambiguities, although we had called
those ambiguities ‘subtle nuances.” We had once been proud to
speak a language in which we had no means of speaking our
meanings clearly, even to ourselves. First, we had to discover our
meanings, and out of that discovery grew a language that
expressed them clearly. As strength dissolved our need for fear we
began to explore our silences, which came to satisfy us as rest and
the fulfillment of meaning. We learned to speak only when there is
meaning in our words. That was the hardest thing we had to
learn, so many of us did not know we had meanings.

The language that evolved out of our learning together was a
language of acting in the world, rather than ‘events’; it was a speak-
ing of our living, not our ‘lives’; of our doing, not our ‘deeds’; ; of our
touching, eating, tracing, dancmg, of moving, not ‘motion,’ of dying,
not ‘death.” The nouns of men became our verbs, what had been
‘objects’ became doers. The abstraction, the labeling, the classifi-
cation, the imposing of a fixed, external order was no longer needed.
‘Love,” ‘death,” ‘honor,” ‘dignity,” and ‘trust’ were expressed in our
living together; we did not need to speak of such things as though
they were unreal, fragile. Through the verb we entered into the world
and began to understand the other beings in the world as they lived.
We began to learn to participate in the world, to move and grow with
it, and so our speaking became our meaning in the life of the world.

There is a story we still tell for the joy of the telling, of a group
of women who once gathered together, and some of the women
called for words from the other women, and out of these words
they wove a chant, and the chant became a singing together. And
one woman yelled out the word anarchism, which was then woven
into the fabric of the chanting, and in the chanting that word
became orgasm, going on.

Accept this telling of me as it is of you. We belong to ourselves.
Feel the power that is yours swell and lift within you. It is yours. It
is you. It is all of us. Womanlove self-creating womanpower
within us. Take your power into your hands and lift them up,
your power living in you. Let us join our hands together in
strength and in love, the radiant power of women. Let us speak
the language of our living.
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Some Reflections on Separatism and Power!

Marilyn Frye
1977

I have been trying to write something about separatism
almost since my first dawning of feminist consciousness, but
it has always been for me somehow a mercurial topic which,
when | tried to grasp it, would softly shatter into many other
topics like sexuality, man-hating, so-called reverse discrimination,
apocalyptic utopianism, .and so on. What | have to share
with yvou today is my latest attempt to get to the heart of the
matter.

In my life, and within feminism as [ understand it, separatism is
not a theory or a doctrine, nor a demand for certain specific
behaviors on the part of feminists, though it is undeniably
connected with lesbianism. Feminism seems to me to be
kaleidoscopic — something whose shapes, structures and patterns
alter with every turn of feminist creativity; and one element which
is present through all the changes is an element of separation. This
element has different roles and relations in different turns of the
glass — it assumes different meanings, is variously conspicuous,
variously determined or determining, depending on how the pieces
fall and who is the beholder. The theme of separation, in its
multitudinous variations, is there in everything from divorce to
exclusive lesbian separatist communities, from shelter for battered
women to witch covens, from women’s studies programs to
women’s bars, from expansions of day-care to abortion on
demand. The presence of this theme is vigorously obscured,
trivialized, mystified and outright denied by many feminist
apologists, who seem to find it embarrassing, while it is embraced,
explored, expanded and ramified by most of the more inspiring
theorists and activists. The theme of separation is noticeably
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absent or heavily qualified in most of the things I take to be
personal solutions and band-aid projects, like legalization of
prostitution, liberal marriage contracts, improvement of the

treatment of rape victims and affirmative action. The contrariety —

of assimilation and separation seems to me to be one of the main
things that guides or determines assessments of various theories,
actions and practices as reformist or radical, as going to the root
of the thing or being relatively superficial. So my topical question
comes to this: What is it about separation, in any or all of its
many forms and degrees, that makes it so basic and so sinister, so
exciting and so repellent?

Feminist separation is, of course, separation of various sorts or
modes from men and from institutions, relationships, roles and
activities which are male-defined, male-dominated and operating
for the benefit of males and the maintenance of male privilege —
this separation being initiated or maintained, at will, by women.
(Masculist separatism is the partial segregation of women from
men and male domains at the will of men. This difference is

crucial.) The feminist separation can take many forms. Breaking —

up or avoiding close relationships or working relationships,
forbidding someone to enter your house; excluding someone from
your company, or from your meeting; withdrawal from participa-
tion in some activity or institution, or avoidance of participation;
avoiding of communications and influence from certain quarters
(not listening to music with sexist lyrics, not watching tv);
withholding commitment or support; rejection of or rudeness
toward obnoxious individuals.” Some separations are subtle re-
alignments of identification, priorities and commitments, or
working with agendas which only incidentally coincide with the
agendas of the institution one works in.> Ceasing to be loyal to
something or someone is a separation; and ceasing to love. The
feminist’s separations are rarely if ever sought or maintained
directly as ultimate personal or political ends. The closest we come
to that, I think, is the separation which is the instinctive and self-
preserving recoil from the systematic misogyny that surrounds us.*
Generally, the separations are brought about and maintained for
the sake of something else like independence, liberty, growth,
invention, sisterhood, safety, health, or the practice of novel or
heretical customs.” Often the separations in question evolve,
unpremeditated, as one goes one’s way and finds various persons,
institutions, or relationships useless, obstructive or noisome and
leaves them aside or behind. Sometimes the separations are
consciously planned and cultivated as necessary prerequisites or
conditions for getting on with one’s business. Sometimes the
separations are accomplished or maintained easily, or with a sense
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of relief, or even joy; sometimes they are accomplished or
maintained with difficulty, by dint of constant vigilance or with
anxiety, pain or grief. - "

Most feminists, probably all, practice some separation from
males and male-dominated institutions. A separatist practices
separation consciously, systematically, and probably more generally
than the others, and advocates thorough and ‘broad-spectrum’
separation as part of the conscious strategy of liberation. And,
contrary to the image of the separatist as a cowardly escapist,®
hers is the life and program which inspires the greatest hostility,
disparagement, insult and confrontation and generally she is the
one against whom economic sanctions operate most conclusively.
The penalty for refusing to work with or for men is usually
starvation (or, at the very least, doing without medical insurance’);
and if one’s policy of non-cooperation is more subtle, one’s
livelihood 1is still constantly on the line, since one is not a loyal
partisan, a proper member of the team, or what have you. The
penalties for being a lesbian are ostracism, harassment, and job-
insecurity or joblessness. The penalty for rejecting men’s sexual
advances is often rape, and perhaps even more often forfeit of
such things as professional or job opportunities. And the
separatist lives with the added burden of being assumed by many
to be a morally depraved man-hating bigot. But there is a clue
here: if you are doing something that is so strictly forbidden by
the patriarchs, you must be doing something right.

There is an idea floating around in both feminist and anti-
feminist literature to the effect that females and males generally
live in a relation of parasitism,® a parasitism of the male on the
female ... that it is, generally speaking, the strength, energy,
inspiration and nurturance of women that keeps men going, and
not the strength, aggression, spirituality and hunting of men that
keeps women going.

It is sometimes said that the parasitism goes the other way
around, that the female is the parasite. But one can conjure the
appearance of the female as parasite only if one takes a very
narrow view of human living — historically parochial, narrow with
respect to class and race, and limited in conception of what are the
necessary goods. Generally, the female’s contribution to her
material support is and always has been substantial; in many
times and places it has been independently sufficient. One can and
should distinguish between a partial and contingent material
dependence created by a certain sort of money economy and class
structure, and the nearly ubiquitous spiritual, emotional and
material dependence of males on females. Males presently provide,
off and en, a portion of the material support of women, within
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circumstances apparently designed to make it difficult for women
to provide them for themselves. But females provide and generally
have provided for males the energy and spirit for living; the males
are nurtured by the females. And this the males apparently cannot
do for themselves, even partially.

The parasitism of males on females is, as I see it, demonstrated
by the panic, rage and hysteria generated in so many of them by
the thought of being abandoned by women. But it is demonstrated
in a way that is perhaps more generally persuasive by both literary
and sociological evidence. Evidence cited in Jesse Bernard’s work
in The Future of Marriage and in George Gilder’s Sexual Suicide
and Men Alone convincingly shows that males tend in shockingly
significant numbers and in alarming degree to fall into mental
illness, petty crime, alcoholism, physical infirmity, chronic
unemployment, drug addiction and neurosis when deprived of the
care and companionship of a female mate, or keeper. (While on
the other hand, women without male mates are significantly
healthier and happier than women with male mates.) And
masculist literature 1s abundant with indications of male canni-
balism, of males deriving essential sustenance from females.
Cannibalistic imagery, visual and verbal, is common in porno-
graphy: images likening women to food, and sex to eating. And,
as documented in Millett’s Sexual Politics and many other
feminist analyses of masculist literature, the theme of men getting
high off beating, raping or killing women (or merely bullying
them) i1s common. These interactions with women, or rather,
these actions upon women, make men feel good, walk tall,
feel refreshed, invigorated. Men are drained and depleted by
their living by themselves and with and among other men,
and are revived and refreshed, re-created, by going home and
being served dinner, changing to clean clothes, having sex with the
wife ... or by dropping by the apartment of a woman-friend
to be served coffee or a drink and stroked in one way or another,
or by picking up a prostitute for a quicky or for a dip in favorite
sexual escape fantasies, or by raping refugees from their
wars (foreign and domestic). The ministrations of women, be
they willing or unwilling, free or paid for, are what restore in
men the strength, will, and confidence to go on with what they
call living.

If it is true that a fundamental aspect of the relations between
the sexes is male parasitism, it might help to explain why certain
issues are particularly exciting to patriarchal loyalists. For
instance, in view of the obvious advantages of easy abortion to
population control, to control of welfare rolls, and to ensuring
sexual availability of women to men, it is a little surprising that
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the loyalists are so adamant and riled up in their objection to it.
But look . ..

The fetus lives parasitically. It is a distinct animal surviving off
the life (the blood) of another animal creature. It is incapable of
surviving on its own resources, of independent nutrition; incap-
able even of symbiosis. If it is true that males live parasitically
upon females, it seems reasonable to suppose that many of them
and those loyal to them are in some way sensitive to the
parallelism between their situation and that of the fetus. They
could easily identify with the fetus. The woman who is free to see
the fetus as a parasite’ might be free to see the man as a parasite.
The woman’s willingness to cut off the life-line to one parasite
suggests a willingness to cut off the life-line to another parasite.
The woman who is capable (legally, psychologically, physically) of
decisively, self-interestedly, independently rejecting the one para-
site, is capable of rejecting, with the same decisiveness and
independence, the like burden of the other parasite. In the eyes of
the other parasite, the image of the wholly self-determined
abortion, involving not even a ritual submission to male veto
power, is the mirror image of death.

Another clue here is that one line of argument agalnst free and
easy abortion is the slippery slope argument that if fetuses are to
be freely dispensed with, old people will be next. Old people?
Why are old people next? And why the great concern for them?
Most old people are women, indeed, and patriarchal loyalists are
not generally so solicitous of the welfare of any women. Why old
people? Because, I think, in the modern patriarchal divisions of
labor, old people too are parasites on women. The anti-abortion
folks seem not to worry about wife-beating and wife-murder —
there is no broad or emotional popular support for stopping these
violences. They do not worry about murder and involuntary
sterilization in prisons, nor murder in war, nor murder by
pollution and industrial accidents. Either these are not real to
them or they cannot identify with the victims; but anyway, killing
in general is not what they oppose. They worry about the rejection
by women, at women’s discretion, of something which lives
parasitically on women. I suspect that they fret not because old
people are next, but because men are next.

There are other reasons, of course, why patriarchal loyalists
should be disturbed about abortion on demand, a major one being
that it would be a significant form of female control of
reproduction, and at least from certain angles it looks like the
. progress of patriarchy is the progress toward male control of
\ reproduction, starting with possession of wives and continuing
\through the invention of obstetrics and the technology of extra-
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uterine gestation. Giving up that control would be giving up
patriarchy. But such an objection to abortion is too abstract, and |
requires too historical a vision, to generate the hysteria there is
now in the reaction against abortion. The hysteria is I think to be
accounted for more in terms of a much more immediate and
personal presentiment of ejection by the woman-womb.!°

I discuss abortion here because it seems to me to be the most
publicly emotional and most physically dramatic ground on which
the theme of separation and male parasitism is presently being
played out. But there are other locales for this play. For
instance,'! women with newly raised consciousness tend to leave
marriages and families, either completely through divorce, or
partially, through unavailability of their cooking, housekeeping
and sexual services. And woman academics tend to become
alienated from their colleagues and male mentors and no longer
serve as sounding-board, ego booster, editor, mistress or proof-
reader. Many awakening women become celibate or lesbian, and
the others become a very great deal more choosy about when,
where and in what relationships they will have sex with men. And
" the men affected by these separations generally react with
defensive hostility, anxiety, and guilt-tripping, not to mention
descents into illogical argument which match and exceed their
own most fanciful images of female irrationality. My claim is that
they are very afraid because they depend very heavily upon the
goods they receive from women, and these separations cut them |
off from those goods.

Male parasitism means that males must have access to women;
it is the Patriarchal Imperative. But feminist no-saying is more
than a substantial removal (re-direction, re-allocation) of goods
and services because Access is one of the faces of Power. Female
denial of male access to females substantially cuts off a flow of
benefits, but it has also the form and full portent of assumption of
power.

Differences of power are always manifested in asymmetrical
access. The President of the United States has access to almost
everybody for almost anything he might want of them, and almost
nobody has access to him. The super-rich have access to almost
everybody; almost nobody has access to them. The resources of
the employee are available to the boss as the resources of the boss
are not to the employee. The parent has unconditional access to
the child’s room; the child does not have similar access to the
parent’s room. Students adjust to professors’ office hours;
professors do not adjust to students’ conference hours. The child
is required not to lie; the parent is free to close out the child with
lies at her discretion. The slave is unconditionally accessible to the
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master. Total power is unconditional access; total powerlessness is
being unconditionally accessible. The creation and manipulation
of power is constituted of the manipulation and control of access.

All-woman groups, meetings, projects seem to be great things
for causing controversy and confrontation. Many women are
offended by them; many are afraid to be the one to announce the
exclusion of men; it 1s seen as a device whose use needs much
elaborate justification. I think this is because conscious and

, deliberate exclusion of men by women, from anything, is blatant

| insubordination, and generates in women fear of punishment and

| reprisal (fear which is often well-justified). Our own timidity and
desire toavoid confrontations generally keeps us from doing very
much in the way of all-woman groups and meetings. But when we
do, we invariably run into the male champion who challenges our
right to do it. Only a small minority of men go crazy when an
event is advertised to be for women only — just one man tried to
crash our women-only Rape Speak-Out, and only a few hid under
the auditorium seats to try to spy on a women-only meeting at a
NOW convention in Philadelphia. But these few are onto
something their less rabid com-patriots are missing. The woman-
only meeting is a fundamental challenge to the structure of power.
It 1s always the privilege of the master to enter the slave’s hut. The

_slave who decides to exclude the master from her hut is declaring

!1 herself not a slave. The exclusion of men from the meeting not

| only deprives them of certain benefits (which they might survive
without); it is a controlling of access, hence an assumption of
power. It is not only mean, it is arrogant.

It becomes clearer now why there i1s always an off-putting aura
of negativity about separatism — one which offends the feminine
Pollyanna in us and smacks of the purely defensive to the political
theorist in us. It is this: First: When those who control access have
made you totally accessible, your first act of taking control must
be denying access, or must have denial of access as one of its
aspects. This is not because you are charged up with (unfeminine
or politically incorrect) negativity; it is because of the logic of the
situation. When we start from a position of total accessibility
there must be an aspect of no-saying, which is the beginning of
control, in every effective act-and strategy, the effective ones being
precisely those which shift power, i.e., ones which involve
manipulation and control of access. Second: Whether or not one
says ‘no,” or withholds or closes out or rejects on this occasion or
that, the capacity and ability to say ‘no’ (with effect) is logically
necessary to control. When we are in control of access to ourselves
there will be some no-saying, and when we are more accustomed
to it, when it is more common, an ordinary part of living, it will

L o
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not seem so prominent, obvious, or strained . . . we will not strike
ourselves or others as being particularly negative. In this aspect of
ourselves and our lives, we will strike ourselves pleasingly, as
active beings with momentum of our own, with sufficient shape
and structure, with sufficient integrity, to generate friction. Our
experience of our no-saying will be an aspect of our experience of
our definition.

When our feminist acts or practices have an aspect of separation
we are assuming power by controlling access, and simultaneously
by undertaking definition. The slave who excludes the master
from her hut thereby declares herself not a slave And deﬁmtzon is
another face of power. Aok by TS brand , titoad 1]

The powerful normally determine what is said and sayable
When the powerful label something or dub it or baptize it, the
thing becomes what they call it. When the Secretary of Defense
calls something a peace negotiation, for instance, then whatever it
is that he called a peace negotiation is an instance of negotiating
peace. If the activity in question is the working out of terms of a
trade-off of nuclear reactors and territorial redistributions,
complete with arrangements for the resulting refugees, that is
peacemaking. People laud it, and the negotiators get Noble Piece
Prizes for it. On the other hand, when I call a certain speech act a
rape, my ‘calling’ it does not make it so. At best, I have to explain
and ]ustlfy and make clear exactly what it is about this speech act
which is assaultive in just what way, and then the others acquiesce
in saying the act was like rape or could figuratively be called a
rape. My counter-assault will not be counted a simple case of self-
defense. And what I called rejection of parasitism, they call the
loss of the womanly virtues of compassion and ‘caring.” And
generally, when renegade women call something one thing and
patriarchal loyalists call it another, the loyalists get their way.’

Women generally are not the people who do the defining, and we
cannot from our isolation and powerlessness simply commence
saying different things than others say and make it stick. There is a
humpty-dumpty problem in that. But we are able to arrogate defini-
tion to ourselves when we re-pattern access. Assuming control of
access, we draw new boundaries and create new roles and relation-
ships. This, though it causes some strain, puzzlement and hostility, is
to a fair extent within the scope of individuals and small gangs, as
outright verbal redefinition is not, at least in the first instance.

One may see access as coming in two sorts, ‘natural’ and
humanly arranged. A grizzly bear has what you might call natural
access to the picnic basket of the unarmed human. The access of
the boss to the personal services of the secretary is humanly
arranged access; the boss exercises institutional power. It looks to

69



Beginnings of our Consciousness

me, looking from a certain angle, like institutions are humanly
desngned patterns of access — access to persons and their services.
But institutions are aftifacts of definition. In the case of
intentionally and formally designed institutions, this is very clear,
for the relevant definitions are explicitly set forth in by-laws and
constitutions, regulations and rules. When one defines the term
‘president,” one defines presidents in terms of what they can do
and what is owed them by other offices, and ‘what they can do’ is
a matter of their access to the services of others. Similarly,
definitions of dean, student, judge, and cop set forth patterns of
access, and definitions of writer, child, owner, and of course,
husband, wife, and man and girl. When one changes the pattern of
access, one forces new uses of words on those affected. The term
‘man’ has to shift in meaning when rape is no longer possible.
When we take control of sexual access to us, of access to our
nurturance and to our reproductive function, access to mothering
and sistering, we redefine the word ‘woman.’ The shift of usage is
pressed on others by a change in social reality; it does not await
_~their recognition of our definitional authority.

When women separate (withdraw, break out, re-group, trans-
cend, shove aside, step outside, migrate, say no) Wwe are
simultaneously controlling access and defining. We are doubly
insubordinate, since neither of these is permitted. And access and
definition are fundamental ingredients in the alchemy of power, so
we are doubly, and radically, insubordinate.

If these, then, are some of the ways in which separation is at the
heart of our struggle, it helps to explain why separation is such a
hot topic. If there is one thing women are queasy about it is
actually taking power. As long as one stops just short of that, the
patriarchs will for the most part take an indulgent attitude. We
are afraid of what will happen to us when we really frighten them.
This is not an irrational fear. It is our experience in the movement
generally that the defensiveness, nastiness, violence, hostility and
irrationality of the reaction to feminism tends to correlate with the
blatancy of the element of separation in the strategy or project
which triggers the reaction. The separations involved in women
leaving homes, marriages and boyfriends, separations from
fetuses, and the separation of lesbianism are all pretty dramatic.
That is, they are dramatic and blatant when perceived from within
the framework provided by the patriarchal world-view and male
parasitism. Matters pertaining to marriage and divorce, lesbianism,
and abortion touch individual men (and their sympathizers)
because they can feel the relevance of these to themselves — they
can feel the threat that they might be next. Hence, heterosexuality,
marriage, and motherhood, which are the institutions which most
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obviously and individually maintain female accessibility to males,
form the core triad of anti-feminist ideology, and all-woman
spaces, all-woman organizations, all-woman meetings, all-woman
classes, are outlawed, suppressed, harassed, ridiculed, and punished,
in the name of that other fine and enduring patriarchal institution,
Sex Equality.

To some of us these issues can almost seem foreign . . . strange
ones to be occupying center stage. We are busily engaged in what
seem to us our blatant insubordinations: living our own lives, taking
care of ourselves and one another, doing our work, and in particular,
telling it as we see it. Still, the original sin is the separation which
these presuppose, and it is that, not our art or philosophy, not our
speech-making, nor our ‘sexual acts’ (or abstinences), for which we
will be persecuted, when worse comes to worst.

Notes

1. Before publication, I received many helpful comments from those
who heard or read this paper. I have incorporated some, made notes of
others. I got help from Carolyn Shafer in seeing the structure of it all, in
particular, the connections among parasitism, access and definition.

2. Adrienne Rich: ‘... makes me question the whole of “courtesy” or
“rudeness” — surely their constructs, since women become “rude” when
we ignore or reject male obnoxiousness, while male “rudeness” is usually
punctuated with the “Haven’t you a sense of humor” tactic.” Yes; me too.
I embrace rudeness; our compulsive/compulsory politeness so often is
what coerces us into their ‘fellowship.’

3. Help from Claudia Card.

4. Ti-Grace Atkinson: Should give more attention bere to our vulnerability
to assault and degradation, and to separation as PROTECTION. Okay,
but then we have to re-emphasize that it has to be separation at our behest -
we’ve had enough of their imposed separation for our ‘protection.’ (There’s |
no denying that in my real-life life, protection and maintenance of places for |
healing are major motives for separation.)

5. Help from Chris Pierce and Sara Ann Ketchum. See ‘Separatism and
Sexual Relationships,” in A Philosophical Approach to Women’s
Liberation, eds. S. Hill and Weinzweig (Wadsworth, Belmont, California,
1978).

6. Answering Claudia Card. -

7. Levity due to Carolyn Shafer.

8. 1 first noticed this when reading Beyond God the Father, by Mary
Daly (Beacon Press, Boston, 1973). See also Women’s Evolution, by
Evelyn Reed (Pathfinder Press, New York, 1975) for rich hints about
male cannibalism and male dependence.

9. Caroline Whitbeck: Cross-cultural evidence suggests it’s not the fetus
that gets rejected in cultures where abortion is common, it is the role of
motherbood, the burden, in particular, of ‘illegitimacy’; where the
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institution of illegitimacy does not exist, abortion rates are pretty low.
This suggests to me that the woman’s rejection of the fetus is even more
directly a rejection of the male and his world than I had thought.

10. Claudia Card.

11. The instances mentioned are selected for their relevance to the lives
of the particular women addressed in this talk. There are many other
sorts of instances to be drawn from other sorts of women’s lives.

12. This paragraph and the succeeding one are the passage which has
provoked the most substantial questions from women who read the
paper. One thing that causes trouble here is that I am talking from a
stance or position that is ambiguous — it is located in two different and
non-communicating systems of thought-action. Re the patriarchy and the
English language, there is general usage over which I/we do not have the
control that elite males have (with the cooperation of all the ordinary
patriarchal loyalists). Re the new being and meaning which are being
created now by lesbianfeminists, we do have semantic authority, and,
collectively, can and do define with effect. I think it is only by maintaining
our boundaries through controlling concrete access to us that we can
enforce on those who are not-us our definitions of ourselves, hence force
on them the fact of our existence and thence open up the possibility of
our having semantic authority with them. (I wrote some stuff that’s
relevant to this in the last section of my paper ‘Male Chauvinism — A
Conceptual Analysis.’) Our unintelligibility to patriarchal loyalists is a
source of pride and delight, in some contexts; but if we don’t have an
effect on their usage, while we continue, willy nilly, to be subject to theirs,
being totally unintelligible to them could be fatal. (A friend of mine had a
dream where the women were meeting in a cabin at the edge of town, and
thiey had a sort of inspiration through the vision of one of them that they
should put a sign on the door which would connect with the patriarchs’
meaning-system, for otherwise the men would be too curious/frightened
about them and would break the door down to get in. They put a picture
of a fish on the door.) Of course, you might say that being intelligible to
them might be fatal. Well, perhaps it’s best to be in a position to make
tactical decisions about when and how to be intelligible and unintelligible.
13. In (improbably enough) Philosophy and Sex, edited by Robert Baker
& Frederick Elliston (Prometheus Books, Buffalo, New York, 1976).

Lesbian Separatist Basics

K. Hess, Jean Langford, and Kathy Ross
1980

The term lesbian separatism has been used to express many
different politics. To us it means, most importantly, not a'way of
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promoting exclusively lesbian concerns, or a way of protecting
lesbians from heterosexism in political groups, but a possibility of
prioritising feminism. We want to distinguish clearly between
women’s interests and men’s interests so that we can act in
women’s interests. Lhe institution of heterosexuality blocks this
process by encouraging women to see our interests as identified
with men’s instead of opposed to them. Women are not going to
be able to persuade men as a group that it is in their best interests
to set women free because it isn’t. Men get material benefits from
women’s oppression: better pay, better working conditions, free
labor in the household, more status, greater control over sexual
relations, et cetera. As one radical feminist wrote:

I fully recognize that some radical males have on
occasion baked a tray of brownies to celebrate May
Day. This does not alter the fundamental structure of
American life.!

Economically and emotionally men’s interests are best protected
by the oppression of women. It is pure idealism to imagine men as
a group rising above their interests in order to be charitable to
women. Men will make room for women’s interests only if and
when women are strong enough to force the point. As separatists
we choose to oppose men rather than try to reform them, not out
of a belief that men can’t change but out of a belief that they
won’t change until they understand that they have to.

We may fight alongside (we do not say with) men in certain
situations like the anti-Nazi and anti-Initiative 13 marches in
Seattle in the summer of 1978 but in these situations we insist on
our political independence.” We will not put it aside in order to
emphasize unity. Men are not allies in feminism which is the
framework of our political position on any issue. Lesbian
separatism is not about asserting lesbianism as a superior lifestyle
but about making use of its potential for political independence
from men.

The aim of lesbian separatism is feminist revolution. We share
this goal with most radical feminists and many socialist feminists
but we define it differently. . . .

Notes

1. Olah, Suzie, ‘Economic Function of the Oppression of Women,’
Notes from the Third Year: Women’s Liberation, 1971.
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2. Initiative 13 was a city-wide initiative designed to severely limit the
civil rights of lesbians and gay men. It didn’t pass.

Female Only

Bev Jo
1981

3

Separatism is a dirty word in the ‘women’s’ and lesbian
communities. In my experience, of all the many groups of lesbians
who exist, separatists are the safest to attack. At this time when
fascism and the New Right are on the rise, it is becoming more
and more dangerous to be an open lesbian. And separatists are the
most out lesbians of all. It would be hard enough to deal with
attacks from men and straight women, but it’s even more painful
when we’re also attacked by other lesbians.

Separatism means a lot of different things to different lesbians.
Like any lesbians, separatists all have different definitions and
disagreements about who we are and what we want to do. I can
only speak for myself as a separatist.

Separatism is not having no contact with the patriarchy. Even
the richest lesbians can’t afford to do that, and most separatists |
know are not rich. We have to work, deal with county, state and
federal agencies, go to grocery stores, deal with landiords, etc.
We do not relate to males when we don’t have to. This is a
positive decision: we choose to share our energy and intensity
with other lesbians, preferably separatists. Anti-separatists like to
act like we’re a very privileged group. We aren’t. Separatists
come from all racial and class backgrounds. Like most lesbians
and women, the most privileged are the most visible. Assuming
that well-known separatists represent all of us i1s oppressive to
the most oppressed of us. It is a racist, classist assumption, as
well as being oppressive in other ways. How would you, as a
woman, like to be represented by Gloria Steinem (as spokesperson
for all women)?

When I go to a lesbian event the group that I’'m most likely to
hear being attacked are separatists — more than capitalists,
socialists, religious groups, straight women, men, or anyone else. |
think the reason that it’s open season on separatists is that women
who have a connection with men or male institutions, even if they
are lesbians, get a lot more respect than we do. Separatists are
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carrying the idea of lesbianism, women being with women, into all
parts of our lives. Attacks on separatists are a subtle attack on
‘lesbians in general, and it’s a very self-hating thing for a lesbian to
do. But for most lesbians there seems to be more loyalty toward
men than toward women.

The one thing that most separatists have in common is wanting
women and girls-only space. Why is this such a threat to women
and lesbians? When I first came out, it was a relief to find other
lesbians. It seemed understood that lesbians were getting together
to make spaces separate from men and sometimes also separate
from straight women. The ‘women’s community’ was pretty much
a lesbian community and most events put on by lesbians, like
parties, dances, concerts, readings, workshops, etc., were for
women and girls only. It was a rare event that was open to men.
This seemed to be true across the country wherever there was a
lesbian community big enough to sponsor a ‘women’s event.” In
the last few years, in most places that I’ve heard of, a women-and-
girls-only event 1s becoming rare. The reason we needed space
away from men and boys has not changed. We need to be with
each other, where we can feel safe from harassment and not be
influenced by the presence of males. Also, boys may be less
threatening to women than men, but they are still a threat to girls,
and the harassment can be verbal and sometimes physical. Little
girls are raped and beaten by little boys. Why have so many
women forgotten what it feels like to be threatened by boys? Most
of us experienced it and girls are still being attacked now.

Even if there is no blatant harassment at an event from males,
the entire feeling of what is going on changes. When women are
talking with each other and a man enters the room, everything still
changes, even if the women are all lesbians. The patriarchy has
not ended, and men still control our lives. The effects are blatant
and they are also subtle.

There are more lesbians than ever and there are more lesbian-
owned businesses and ‘women’s events’ than there have ever been
before. But there is less women-and-girl-only space than there has
been in the past ten years. Why is it such a threat for women and
girls to have space separate from men and boys? It’s a constant
fight for us to not give up our space and identity to men. The
pressure is constant, and, as it increases, I'm seeing a lot of
lesbians selling out by going straight or trying to pass more. As the
‘general mood of the lesbian community goes toward passing, then
lesbians who can’t or won’t pass are a threat. And separatists are
usually the most resistant of all to going back to the closet. When
lesbians are invisible again, the patriarchy will have us where it
wants us.
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Freedom

Redwomon
1981

Except for a brief week of bisexual rhetoric after I came out,
separatist ideology has always made sense to me. After 24 years of
compulsively giving energy' to men, the idea of using my energy
for myself and other wimin®* was a novel, refreshing idea.
Certainly'we had been deprived of much that was rightfully ours,
so separatism as a sort of affirmative action program seemed like
just the thing to insure our getting some extra attention. [ know I
looked forward to being nurtured by wimin, since men hadn’t
given me anything remotely resembling a good stroke (pun
intended).

Because we were raised in a male-centered world to support and
take care of male needs, every male benefits from patriarchy —
personally, economically, and socially. It is appropriate and
necessary for wimin to make a special effort to bond with each
other for validation and survival, as well as for progress on a
global scale.

The most basic definition of a feminist is someone who does not
believe that wimin are innately inferior to men; feminists then
vary in beliefs from the bourgeois liberationists to radical
feminists/lesbians to dyke separatists. Feminism, by definition,
implies a withdrawal of energy from men who have long gotten
more than their share, and separatism is even more womon-
centered than feminism, implying total commitment to wimin. Just
as black nationalists realized that, in order to build unity and
economic power, they must keep their money and energy from
whitey and for themselves, so wimin must in general practice at
least some degree of separation from men and even from male-
identified wimin. Separatism gave me permission to be centered
and free.

A lot changes when we stop paying attention to The Man: we
have more energy for our lives and will truly discover the meaning
of freedom. Without him in our lives and minds, we are free to
learn to question authority and think for ourselves, to create new
structures of cooperation and collectivity, and to discover better
ways to feed and heal wimin, make art, and relate. And as we
learn new skills and eliminate the weaknesses of mind and body
which men bred into us, we will find ways not only to help wimin
but also to sabotage patriarchy.
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Apathy and withdrawal can be useful tools. Instead of
continually confronting men and male-identified wimin (which
drains our energy and presupposes a connection — that men are
willing and capable of learning), we can disconnect from their
system and spin our own webs of relating and culture. Rather
than get hooked into fighting them, encouraging them, or making
it okay for them, we can avoid them as much as possible so that
their judgments and artacks won’t interrupt our lives or interfere
with our growth and becoming.

When we do have to deal with men in school or jobs, we can go
in and take what we need, staying centered. On papers, write ‘he
thinks that’ instead of accepting his value judgments as objective
truth. Never forget his heterosexist, racist, classist, able-bodied
assumptions which negate the reality of beings unlike himself.
When we need a doctor, we can find a female M.D. or
chiropractor or herbalist. When a prick tries to converse with me,
I can ignore him or walk off because every minute I spend on a
male is one less minute (at least!) that I have for myself or other
wimin.

If this is ‘selfish,” so be it. We are no longer self-sacrificing good
girls for big daddy, no longer dependable slaves. Separatists make
waves and rock the boat of patriarchy, not to mention drilling
holes in its hull! Instead of racking our brains trying to please men
or raise their consciousness or get a bigger piece of their rotten
capitalist pie, we can actively create new kinds of relationships
and organizations egalitarian in power, which heal, not hurt,
ourselves and Mother Earth.

Well, it seemed logical to me, but soon I found a lot of
wimin quick to trash separatism as negative, man-hating
(tsk!), and fascist. Even white lesbians, who accept political
separatism for Third World people, continue to put down political
separatism for lesbians, although working with men and straight
wimin does not strengthen our unity or independence. As noted
in Off Our Backs in late ’77, ‘Oppressed groups should not
be expected to compromise their struggle by fighting along-
side their oppressors or those who directly support their
oppressors.” The controversy suggests how very far we have to go,
since even a slight rejection of the ‘sacred male’ (my term) brings
out the Uncle Tom in many wimin, who then act as overseer
for patriarchy, pushing us back in line via put-downs and
ostracism.

Many wimin are leery of spending too much time on wimin,
of ‘going overboard.” They think they must spend time with
pricks and not neglect the poor fellows, yet these same wimin
do not hesitate to be unfair to wimin while unhesitatingly

77



Beginnings of our Consciousness

going overboard for The Man! These wimin, both straight and
lesbian, have not outgrown the conditioning which makes them
reluctant to give wimin the first place. They hide behind excuses
and have their ‘exceptional men,” but what it boils down to is
that it’s much easier to be a ‘good girl’ than a ‘bad nigger.’ (I
apologize if the latter term offends anyone, but I feel it is the
best synonym to say exactly what is meant, as it refers to
people found rebellious and uncooperative by slave owners.)
They need male approval in order to feel good about themselves
as wimin.

I think a lot of dykes lack a concept of sisterhood which extends
outside of' their circle of friends. It is a prime contradiction when
these male-identified lesbians put considerable energy into main-
taining relationships with men, yet will drop a2 womon friend at
the slightest excuse or political difference. Whoever heard of men
having ‘exceptional dykes?” Men don’t need token queers in order
to feel okay because so many wimin automatically assume the
boyzitos are okay, and rush to make excuses ad nauseam for
men’s womon-hating behavior.

To those who recite tired rhetoric that ‘men are oppressed too,’
I say that men are morally limited by their millenia of murderous
actions to wimin, but men certainly aren’t oppressed because
wimin do not have a powerful system with which to oppress any
group! Can blacks oppress whites just as much as whites oppress
blacks? Hardly. Only men control the world’s food supply and
weaponry; they have trained us into weakness and they victimize
us constantly on the streets. Even at home, many wimin are so
brainwashed, overworked and fucked up that none of their time
or money is their own; plus they’re deprived of their identity and
herstory. How could they oppress anyone on.a major scale except
maybe the children or the dog?

Then liberals make the assumption ‘all humans are the same,’
discounting the uniqueness of one’s race, class, and culture. They
also assume (when convenient) that wimin and men are basically
alike, whereas. a study of facts from every field makes it obvious
that we are quite different from men, even without sex-role
conditioning. This must be taken into account so we can deal with
men’s presence and dominance as wisely as possible. Every year,
men discover new ways to replace and eliminate us (cloning, sex-
selection, robots, sex-change operations, etc.), so we don’t dare
forget we are still fighting for our lives.

As for the issue of our ‘neglecting’ men (‘reverse sexism’), the
solidarity of an oppressed group can hardly be equated with the
basic white male position of dominance and death-orientation
which limits, controls and kills us. Separatism is a gutsy political
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choice and strength, not an emotional incapacity. Just as I chose
to major in one subject in college (which was labelled focussed or
specialized, rather than limited), I also choose to devote my life to
my major interest group — wimin. ’m like the black person who
escapes the ghetto to get a good job or college education, then
goes back to work solely with other blacks and help them. She
may respect certain whites but still choose to work with her own
people, time and energy being limited.

I would also remind ostrich-headed liberals that the word
humanism comes from the renaissance, which was actually a
period of incredible oppression for wimin, who were burned by
the millions by humanist christian men — murdered for healing,
for owning land that the church wanted, or for being married to
an impotent man. It was our age of obscurity and sorrow, and one
should refuse to use the term renaissance on principle, for it is far
from being as universal as it pretends to be. Besides, how can
anyone truly be a humanist if they lack wide-ranging feminist
consciousness? Therefore, the only true humanists, if there is such
a thing, are feminists.

For awhile 1 said I was a 95% separatist, since I attended
a male-run school, but now I don’t bother to make that dis-
tinction since men own the food stores, housing, and everything
else including menstrual pad/tampon companies (making
money off our blood!), having structured it so that our money
flows to them sooner or later. Money i1s an important part of
patriarchal power, and we become a force to be reckoned with
when we use what Flo Kennedy calls our body power, our vote
power, and our dollar power (such as it is). I urge wimin
everywhere to practice pushing the limits even further — to
undermine men’s businesses by creating and supporting wimin’s
businesses. We do have lesbians and feminists publishing books
and producing concerts and albums so we can say what we want,
rather than toning down our message to make it acceptable to
men. Or rather, nonseparatists have been doing real good in this
department, while separatists continue to be trashed, censored and
silenced.

Separatists today are in the same position as were lesbians in
the early wimin’s movement — shut up and shit upon. I'm
tired of being verbally attacked by my so-called sisters and forced
into a defensive position. Separatism has become a tainted word,
thanks to womon-hating paranoia and misunderstanding.
Those who criticize us often make inaccurate assumptions
about where we’re coming from, and they don’t even try to see
the useful aspects. It’s much easier to lash out with self-righteous,
trashing words than to take the time to listen and understand.
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And, as we’re not perfect, anti-separatists attack our personal
failings, as if these have something to do with the validity of our
philosophy. : "

But since a lot of wimin don’t have any idea what separatism
really is, we have a chance to give them our definition before they
become prejudiced by the negative rhetoric against us. Separatism
needn’t be interpreted as an attack on nonseparatist wimin — it is
our attempt to survive. We’re not dropouts, we’re refugees
building a new world — true expatriates from the fatherland. As I
read somewhere, ‘If we seem a little hardline at times, it’s because
we have no support anywhere and go a little crazy when we find
boys and men at a wimin’s concert ogling us.” Lesbians who
attack us when we don’t nurture men are supporting the
patriarchal power which is squashing us.

I was friends (I thought) with one such womon who defined
herself as a radical lesbian-feminist and even said she hated men.
(I have since learned to beware of mere talk of man-hating since
many straight wimin hate men but still continue to live with and
be loyal to them; what we want to hear is some awareness of how
we benefit once we limit our response to men’s continual
demands.) Janet was cute and charming, and 1 trusted her;
although I noticed that her lover and all of her friends were male-
identified or straight, I was unaware of what that could mean for
me. As it turned out, she had never outgrown the good-
girl compulsion to please (slave mentality) — to please men
and straights, that is. If she shuffled any faster, she’d break her
feet! |

One day, all her frustrations with her boss and lover came
pouring out on me; the only person who’d ever encouraged her
writing or taken her seriously. We had gotten together as usual to
talk about writing, wimin and ideas, but her lover was there and
they wasted hours of my time dragging me all over a hilly section of
San Francisco which caused me a week of intense pain (am
disabled) and loss of work. Then Janet blew up when I politely
but firmly said I didn’t want to hear about the man who wanted
to be her lover or about the poor little pricklet next door — who
will grow up to have more privilege and money than 1 ever will.
Instantly, she threw our friendship aside, calling me a fascist, and
went into her usual self-righteous whiny martyr trip with me cast
as the ogre. When I tried to discuss it with her, she kept laughing
and refused to hear my analogies or feelings. When the crunch
came, she reverted to straight lady behavior and chose The Man
over a sister.

We can all use more practice in treating other wimin and
ourselves well, as important beings with value and potential, who
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are central to our lives, not peripheral or competitors. It is
obviously in men’s best interests to keep wimin apart, so the most
revolutionary thing we can do is to unite, with the practice of
separatism being the strongest counter. When wimin affirm each
other, it pierces gaping holes in the fabric of patriarchy. We must
seek out progressive wimin and support each other’s accomplish-
ments so we will gain the strength to go further. It takes time and
effort and loyalty to heal ourselves.

Usually I think that every womon is potentially a lesbian and
separatlst and that many will eventually join us, so talking to them
isn’t always a waste of time. A few words from us could clarify
their direction and bring them further along; in fact, this outreach
is needed to counteract the pro-male propaganda directed at them.
It’s tempting to see some wimin as hopeless, but we shouldn’t
make that judgment so readily. For one thing, we may be wrong,
and it also limits the way we relate to them and the way they see
themselves, like self-fulfilling prophecies. Once I was a born-again
x-ilan and compulsive heterosexual, dressed like a barbie doll, but
now | dress comfortably and am centered and capable, more
interested in revolution than in pleasing anyone. So I figure one
can at least introduce new wimin to feminist bookstores and
coffeehouses/bars, so they will know where to go for more
contacts and information; that’s a real choice and option that men
don’t want them to have.

When I envision separatism, ideally I think of well-informed
wimin who consistently show each other affection and respect (the
least we can do), who help each other overcome internalized
oppression and race/class/able-bodied ignorance, and who plot
strategy against patriarchy. However, this is not what I have
found. I could go on at great length with incidents and names, but
I think that an overall look at the forest will be more helpful than
a close scrutiny of the trees.

Unfortunately, the sisterhood I’ve read about and worked for,
does not seem to include me. Despite years of commitment and
growth, 1 keep getting messages that I don’t fit in and am
unwélcome — that I’'m too radical, too conservative, too middle-of-
the-road, too enthusiastic, too quiet — but nothing tangible I can
deal with. I am left with the impression that everything or a
mysterious something about me is 1rrevocably wrong — not merely
that ’'m mistaken on a subtle political point, but innately and
forever doomed.

Seems ridiculous, I know, but it has caused me to grow afraid of
lesbians, even separatists who are the only peer group I can
possibly have. Such ambivalence is impossible to live with, and
one naturally seeks resolution. Shall I accept such poor treatment,
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ostracism, and lack of appreciation, which is killing me, and stay
at the fringes of the movement, unable to put my full intelligence
and talent to work on wimin’s behalf? Too painful. Or shall I
leave — and go where? Some wimin have been treated so unjustly
and coldly that in desperation we think about going back to men
where we at least had some fun, affection, and conversation. But if
a womon can’t bring herself to do that, and is unaccepted by ‘the
wimin’s community,” she is left with the choice of isolation or
suicide. I care that she survive and have wimin to love and work
with. Do you?

Perhaps this isn’t so much an isolated personal problem as it is
an example of a fatally flawed movement, flawed not in principle
but in practice. Several times I’ve been kicked out of groups (rap,
support, and study) for no good reason — along with other
workingclass, black or Asian wimin — each time by thin, whirte,
able-bodied, middle-class wimin who always seem to have power
and be in charge, even in ‘leaderless’ groups. I have never heard of
a white m-c womon being ejected from anything. The damage
done by this elitism is incalculable, both individually and to the
movement and community.

Having tried my best, I can no longer doubt myself. Instead, I
call upon so-called wimin-loving-wimin to take another look at
the racism, classism, looksism, and ableism running rampant
among us. We must work out our problems in ways that do not
attempt to assimilate poor, non-white or disabled wimin into the
white middle-class able ideal of manners and appearance. There
must be a way to build on our diversity and create coalitions and
a united group. '

Although a number of us are rejecting feminism, I favor
reclaiming the word to use as a tool of guidance which can give us.
needed vision and unity so we don’t deteriorate further into self-
centered fascism. Wimin need to break all patriarchal ties/identi-
fication in order to create a womon-loving revolution/evolution
which will take us from death to life, from pain to pleasure. One
of our primary tasks is to work on living harmoniously with each
other, really feeling kinship with other lesbians and separatists.
We can only benefit from each other’s interest and support; I
know I really need some.

We also need long-term perspectives and goals to work toward,
as well as immediate advances as we struggle along day-to-day.
Learn to think in terms of tactics and strategy like Ti-Grace
Atkinson does in Amazon Odyssey, of infiltration and fucking up
the system (Valerie Solanas in The SCUM Manifesto), and of
creating alternatives in every field to the man’s world. There are
daily opportunities when we become more aware and think
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creatively. We can all be doing more!

Real commitment and solidarity will mean extra effort on each
womon’s part — going the extra mile for a sister, rather than just
coasting along doing what’s comfortable for you and your friends.
It also means dealing with your own games and prejudices . ..
caring enough to.do so. Responsibility to ourselves and other
wimin is the issue. How do we as individuals create true
sisterhood with its value of nurturing, sharing, and freedom? It
may not come at all, ever, unless each of us works at it — and

hard.

Notes

1. Energy: The power by which anything acts effectively to move or
change the other thing or accomplish any result; potential energy is that
due to the position of one body relative to another that property of style
by which a thought is forcibly imposed upon the hearer’s mind; life,
spirit, vigor, potency, strength, fire, ardor, animation, warmth, activation.
2. Woman: wife of a person (OE), the female part of the human race, a
female attendant or servant or kept mistress; effeminate, timid, weak.
Womon/Wimin: us.

A Black Separatist

Anna Lee
1981

I often read the words ‘feminist,” ‘womon,’ etc. used to
designate white only. In this paper, I've used the terms
to specify all wimmin. I use the term ‘sister’ to address
black wimmin.

While I am an active feminist, I cannot afford economically to
discuss lesbian separatism in print under my own name. As a
black womon, I am in ‘double jeopardy.’! I live on the edge of
working or welfare. To publicly embrace my lesbianism would
force me onto the welfare rolls.

I became a separatist gradually. Over a period of twelve years, I
changed from being celibate in a heterosexual environment to
being gay, but accepting heterosexual norms as givens. For
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example, I spent my money on movies, eating out and entertaining
males in my home. I believed and acted on society’s dictum that I
was the same as straight people, but simply loved wimmin. When
I moved from the Midwest, 1 learned many things and realized
how much self-hatred 1 had internalized. The Midwest did not
have a wimmin’s community or feminist activities that might have
challenged my assumptions. I’'m glad that various groups have
formed since 1 left. For me, leaving the Midwest provided access
to a variety of opportunities. There were and are sisters talking
about feminism and introducing a perspective into white feminism
that supported my commitment to a wimmin’s movement that
included all wimmin.

The diversity of goals and projects was exciting in my new
community. Here, at last, was a chance to be challenged by
wimmin who had been thinking about theory and acting on their
knowledge. I began to re-evaluate some of my assumptions about
our possibilities. I began to perceive my lesbianism to include not
only what I did in bed and with whom, but also as an analysis of
the world.

Presently, I claim and affirm under tremendous pressure all of
who I am — black lesbian separatist. To do so puts me in conflict
with each of the groups from which I could reasonably expect
support, nurturance and sustenance. It’s a juggling act to maintain
my sanity and to remember who my real enemy is. Remembering
who my real enemy is forces me to consider carefully some very
critical choices. It is not easy or simple to delineate which acts 1
commit move us as wimmin forward and which ones do not. It
would be simpler to ignore this issue. It would be easier to avoid
considering the ramifications of my individual acts. To do so,
however, would condemn me and us to failure. To act ethically is
difficult, but to grapple with the question may mean that in the
struggle I and, perhaps, we will at least learn more than if no
struggle had occurred.

For example, the existence of rape brings my often conflicting
selves to the forefront, not so much as to the perpetrator of rape,
but in terms of my and, really, our response to rape. In part, the
questions are, how have white feminists (even separatists)
analyzed, discussed and reacted to the occurrence of rape, and
what would an ethical response include?

The issue of rape requires wimmin to define our enemy clearly
and consider the ramifications of our analysis. The complexity of
rape demands our full attention. I support a womon’s right to be
free of the fear of rape which is used by the fathers to keep all of
us in line even if, and sometimes especially if, we do not consort
with them.
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There are realities that are conveniently omitted from feminist
analysis. One is the acknowledgement that all males are potential
rapists but some males are consistently selected to bear the
punishment for the crime. In psychological studies, the profile of
the rapist does not differ from the profile of a ‘healthy’ white
heterosexual male. I hear white feminists express their fears about
the black male on the street more often than any indication that
their boyfriend, husband or white neighbor might rape them.
While it would be easier to say that all males are potential rapists,
white feminists conveniently ignore that it is black males that are
singled out for punishment.” This must be kept in mind if there is
a serious commitment by white wimmin to confront our enemy.
To do otherwise is to support the same status quo that devalues
our worth as wimmin.

White feminists conveniently forget that black males are
arrested, prosecuted, and convicted at a higher rate than white
males. The Scottsboro trial is part of my indelible memory, but
does not seem to be part of theirs. The black males involved in
that trial were convicted even though historically more white
males have raped wimmin. Today the statistics have not changed.
Black males receive stiffer penalties and are recommended for
execution in disproportionate numbers. A feminist response to the
issue of rape cannot stop with the knowledge that black males are
seen as the archetypical rapist.

The fact is black wimmin also bear the burden of rape. Whether
we are discussing the rape of black wimmin during slavery or
sisters being raped on a Saturday night, the percentage of sisters
being raped is disproportionate to our absolute numbers. The
convergence of sex and race insures that we face a much greater
chance of being raped in our lifetimes than white wimmin.

So far both these factors have been excluded in white feminist
analysis. Surely, white wimmin directly benefit from these
omissions. The ignorance of racial implications can allow white
feminists to pretend that a white analysis of rape transcends the
question of black and v/hite. That ignoring also encourages white
feminists to deny that rape is anything other than a simple belief
that all males are potential rapists. I have no qualms about the
statement. My objection is concerned with the refusal to examine
the complexity of the issue. That refusal leads ultimately to some
harmful effects which I will discuss later in this paper.

As separatists, we are not free of the fear of rape. Any analysis
of that issue should have our input. I believe that using the
analytical tools we have garnered as separatists will lead us to
develop and respond to the issue of rape in a manner that will
move us forward as wimmin. Given that the justice system is both
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class and race conscious while denying both, black males are
assured of receiving the harsher punishment. In demanding wider
use of that justice system, white feminists encourage by default the
penalizing of both black females and males. For a sister raped, the
white boy’s system will not find her attacker or convict the culprit.
For black males, the justice system will convict him even if he is
innocent. The outcome for each is different but equally demeaning
and oppressive.

While wimmin do not rape, this fact does not eliminate our
responsibility and particularly white wimmin’s responsibility to
discuss and analyze the dimensions of rape in an ethical manner.
To do otherwise often leads us to the mistaken belief that more
police officers or more female police officers would begin to
alleviate the horrors wimmin face in being raped. The single-
minded focus of all males as potential rapists encourages rape
crisis centers to invite the police to actively participate in their
programs and to cooperate in police programs. Eventually, rape
crisis centers become subsumed by police goals, no longer
challenge the anti-womon philosophy of this society and become
so non-threatening that city governments can safely fund them. Of
course, this i1s not the sole reason that crisis centers cease to serve
wimmin’s interest. Economic crisis forces centers to seek out
LEAA grants.® 1 wonder, if white feminists had a clearer
understanding of who was hurt and who was helped by their
demands, would the money seem as attractive or acceptable?

The accepted analysis of rape has divided black and white
wimmin. In doing so, white feminists have chosen to align
themselves with white males at the expense of forming coalitions
with sisters. It is not just rape crisis centers that have chosen this
‘solution.” Later 1 will discuss this choice in another context. The
point is simply that to date white feminist analysis of rape
successfully ignores the complexity of the issue, insuring that the
choices made exclude sisters while putting white males in the
forefront. The analysis precludes ethical choices that would
include all wimmin and allow us to move forward.

It seems to me to create our own rape squads to deal with our
rapists is a better stop-gap measure than the call for more police
protection. In the long run, stopping the rapist mentality is even
more important. (I will return to this question.) Any analysis of
rape must confront the white males instead of bonding with them
to kill black males.

To state all this is to begin to raise necessary considerations
concerning ethical stances. For example, I still feel alienated from
the black male nationalist community because 1 am a lesbian, and
yet I understand that our struggles are intimately intertwined. At
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the same time, I often feel alienated by the white feminist
community which has the privilege to ignore and to minimize
racism. White feminists can demand my support, presence and
energy without seeing what it is they are asking of me. They can
refuse to acknowledge the price I pay: the losing of my protection
as limited and limiting as 1t is. My blackness is visible and the first
line of attack on me. I am also a womon and choose to continue
my struggle within the wimmin’s community. I have stopped
struggling with my brothers around their homophobia and sexism.

I have indicated, merging my seemingly separate identities is
not easy, but all of them exist within me. It is very important to
me to recognize that racism hurts both my brothers and me. While
it may manifest itself differently for each of us, it is the blackness
that defines the conditions we live under. I am very clear that my
brothers hold the power of the penis. They are not confronted
with being women in this world and I am. It is true that any male
regardless of class, income, or race holds power in the world. For
sure, some males have more control in the world than others.
Each has if nothing else a womon or womon-substitute as his
slave — wife, mother, girlfriend, etc. This is not true for me. I do
know white wimmin who are active in anti-racist struggles and
willing to address this issue. Unfortunately, I know of no males of
color who are or have been willing to deal with their own sexism
or homophobia. My analysis of power, who has power, and who
gets what resources allows me to make the distinction between
power and revokable privilege. White wimmin have revokable
privilege. During slavery white wimmin tortured black wimmin
slaves and today act as if privilege is, in fact, power. The reality is
that revokable privilege is just that. If the group exercising the
privilege decides to use their ‘powers’ in a way objectionable to
those who actually hold power, their privilege is immediately
revoked. Too few white feminists realized their privilege was given
by white males and can as easily be taken back if not exercised in
the interest of white males. Or, perhaps, they do realize this; and
making the connection, white wimmin wish to delude sisters
regarding this reality. No matter. The result is that the hegemony
of white males remains unchallenged by white wimmin who are
not willing to acknowledge or to address the ways privilege is used
to divide black and white wimmin.

Separatism gave me the analytical tools and, yes, the guts to
say out loud that males are the enemy. Do you think I will be
struck down by god (good ole white boy that he is)? Not only will
I say it out loud but I will also operate as much as possible from a
womon-identified context. Becoming a separatist encouraged me
to realize that the world can be interpreted through my lesbian
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eyes. My sexuality gives me fire and peace. It is a way of living
that is the basis for reaching out, understandmg, and bonding
with other wimmin.

Separatism is not withdrawing from the world or denying that
what happens in the world affects me. I cannot simply ignore the
heterosexist, racist, misogyny of the world. White male hatred of
me controls my economic reality. I cannot operate out of wimmin-
only space and pretend that I am living independently of boys. 1
hope wimmin who function or claim to do so at that level are
doing so without pretense, and therefore responsibly. I do think it
is important that wimmin own and live on land, but the claim that
they are totally separate from boys evades the interdependency of
the world. For example, electricity can be given up, but the
payment of taxes cannot be. Beyond that, what I have heard and
read about wimmin claiming to be independent of boys is so
incredibly class unconscious that I am furious. For the privilege
necessary to maintain the pretense is very transparent and NOT
AVAILABLE TO SISTERS. Each time I hear how it is being done,
I also see the womon’s ability to re-join patriarchal, capitalist
society, even if she denies her ability to do so. Do white wimmin
expect us to be so dumb as to accept what they say as the final
truth? Any sister who survives has taken a crash course on white
lies and learned to perceive the reality, not what whites would
have us believe to be true. White wimmin’s privilege is not mine! |
have no white father, no connection who will grease my re-entry. I
have already, in fact, been chosen to provide the back on which
capitalism can build and prosper.

By focusing on white privilege often manifested in the interest of
living in the country, I do not wish to denigrate wimmin-only
space. That space is crucial to me and 1 consistently fight to
preserve it. It is a place that we as wimmin, killed and hunted by
boys, can go to renew our energy, to remember why we have
chosen such a difficult struggle. Some day — even right now we are
learning in bits and pieces how to live with and love each other in
a very different way — we can make reality finally conform to our
own vision.

Separatism is the transition from a bisexual population
(female—male) to exclusively female. One in which differences are
just that: neither good or bad. I want to be very clear. My vision
of the future does not include males. There are those who worry
about what is to become of them. I do not share their concern. To
me stopping the rape mentality presumes the necessity of
ellmmatmg the cause — boys. I will not focus on them or give up
my precious energy once again to attend to male needs or well-
being. For, I no longer believe that it is possible to re-educate
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males to give up power. Wimmin delude themselves with the belief
that males do not really want to dominate them. If they knew any
other way to behave, then the ‘poor’ boys would willingly choose
the alternative and remove their feet from wimmin’s necks. That
delusion 1s based on the assumption that domination is the other
side of submission. If wimmin continue to hold onto that belief,
we perpetuate the conspiracy that no one rapes or batters us. It is
the system, not some boy who bloodied our mouths. In fact, it is
in the interest of boys to encourage us not to see the perpetuator
of our oppression. There is a war going on and most wimmin
refuse to acknowledge we are even fighting. A commitment to
individual liberalism — different strokes for different folks —
precludes them from perceiving each womon raped, battered,
killed, or locked up in prison or mental institution as a war
casualty. We continue to want to believe that no one, certainly not
our brother, father, faggot friend, could possibly hate us that
much. Our casualties are, in fact, part and parcel of every male’s
outlook on the world. It is the submissive and nurturing female
that distinguishes his maleness. Each time I hear some boy is nice
or gentle I remember Ntozake Shange’s poem warning us about
seemingly nice boys. She exhorts us to realize that some womon
could have been hurt by this gentle boy. Some womon we do not
know, may never meet, but one is too many. For I am really clear,
the next time it could be me or you.

As male-identified western society leaps to the right (which is
somewhat of an inaccurate characterization since it implies it had
at one time been progressive), womon-identified wimmin cannot
afford to become more conservative. We cannot afford to buckle
down, dig in our heels, and lower our heads hoping this
reactionary wave will pass leaving us untouched, unmarked by its
passing. Now is the time to intensify our struggles, not to retreat!

We need to identify our own goals. Ms Magazine, that bastion
of acceptability (to males and male-identified women), can feel
free to proclaim some boy as a feminist, on its front cover no less.
Ms ceases to deserve our support. Talking about male feminists
should be done in the same breath as discussing white negroes.
While Norman Mailer wrote about the white negro, he was also
busy stabbing his wife. This 1s precisely the danger of including
those who purport to be supportive of our goals as one of us when
who knows what damage or pain he is causing some womon.
Even if we do not know the damage, support is not the same as
identity. Inciuding boys as feminists only serves to confuse the
issue of who our enemy is thereby blurring the distinctions so
much so that the strength of the ideology is reduced to the
consistency of pablum.
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It is becoming apparent many white feminists and some
~ separatists are giving into the politics of the moral majority,
accepting these fascists’ definition of what are the important issues
to be discussed. In short, allowing the right to dictate the lesbian
agenda for white wimmin. This is particularly dangerous given the
domination of the feminist media and ideology by white wimmin.
White wimmin’s agenda is, then, put forth as the one for all
wimmin. In fact, white feminists are more willing to change their
ideology to include white males in their books, concerts, and other
projects than to change their ideology to include sisters. A feminist
space wants to encourage males to meet there to discuss how they
can be supportive to wimmin and at the same time denies access
to an Afro-American wimmin’s group. Or wimmin scream bloody
murder because the SF Women’s Building refuses space for a
female police officers group to meet there.* The males sought are
white; the absence of sisters is not noticed. This trend recognizes
white males hold power in this society. To get their support, the
boys must be catered to and appeased. In holding power, white
boys can give or withhold all kinds of goodies, including free rent
or ad space or publication of a book. The list is endless.

Underneath the power white boys hold is the unacknowledged
bond between white females and males. A bond based on racial
similarity. A bond denied when challenged. I recognize the bond
exists when [ note the results of white wimmin’s outreach. This
purported outreach is directed to sisters, nevertheless the numbers
of white males increase while the numbers of sisters do not in the
same projects. Am I really supposed to believe that white wimmin
are serious in their claim to desire more participation of sisters? I
no longer care if the bond between white females and males is
conscious; in fact, it is irrelevant when the same results occur time
and time again.

Some white feminists to correct their past error will use black
males to avoid the charge they are bonding with white males. Big
Mama Rag will go to greath lengths to demonstrate their concern
about racism in this country but continue to ignore the concerns
of sisters as articulated by us.” Their discussion becomes an
underhanded way to form coalitions with white males claiming
the larger issue of racism as their cover. It is not only Big Mama
Rag; the deception pervades white feminists’ projects.

Separatism is a difficult issue. While I believe that white
separatists are no more racist than other white feminists, I also
know that being a separatist does not automatically exclude the
possibility of being a racist. I challenge all separatists particularly
white ones to actively participate in the anti-racist struggle in our
community and to some extent in the larger society. We must not
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lose our own goals in this process nor can white separatists forego
sisters’ input in this struggle.

The non-struggle around racism by white wimmin has created
the situation which exists today. Few black lesbian feminists are
visible or active in the white wimmin’s communities. When
separatism is an additional dimension, our numbers are drastically
reduced. Given the prevalence of racism in white feminist
communities, it becomes easy for them to set up sisters to be at
cach others’ throats. White wimmin too often uphold one sister’s
opinion as superior to another. | reject this tendency by affirming
the right of each of us to participate in the struggle as we deem
necessary. | specifically support sisters to do so. With all our
emerging and merging identities, sisters have a right to be able to
receive support for the choices we make in fighting white
patriarchy.

Finally, to all my sisters who perceive separatism as a white
ideology, I reject that notion. We have been defined by those who
have power over us. We have not been able to define for ourselves
or to develop our own ideology. Separatism and blackness are not
necessarily contradictory. To bring them together requires
acknowledgement of and commitment to addressing concerns for
all wimmin and holding onto our particular vision. It is hard for
me to integrate the two, yet | believe the reason for the difficulty is
not inherent in the theory or analysis but is due to the unhelpful
baggage we bring to each other. While boys may not be in our
homes, they still reside in our minds. To rid ourselves of them and
their agenda requires constant attention. If we are not always
aware, we endanger ourselves and our movement for we will
continue to fight their battles for them.

This paper is a beginning of a discussion I hope will continue.
The i1ssues raised are crucial to our very survival and the quality of
that survival. Will those wimmin with more privilege than others
bond with white males to maintain white middle-class hegemony
as they did during the suffrage movement? Or will wimmin bond
with each other finally? Will we recognize that we as a group have
a right to our own integrity and ideals? Can we as wimmin afford
to, as Naomi Littlebear reminds us, leave any sister behind?
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Lesbian Separatist Statement from the closing session
of the Jewish Feminist Conference, held
in San Francisco, May, 1982.

The following was read by a group of very informally associated
lesbian separatists at the Jewish Feminist Conference.
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The Conference Organizers were 31 womyn: 30 lesbians and
one bi-sexual. Among their opening statements, they said they
wanted the conference to be a safe place for lesbians,' that some
of the organizers felt the conference should have included (at least)
the word ‘lesbian’ in 1its title, and gave some guidelines supporting
lesbian visibility and defining the responsibility of heterosexual
womyn present not to further lesbian oppression.

Many of the Jewish womyn who attended the conference and
identified as lesbian separatists knew each other, or knew someone
who knew someone who knew. ... Although a lesbian separatist
affinity group was scheduled to meet several times during the
weekend, it met only once, and the meeting was apparently small
and informal.

At the closing session, atfinity groups that wanted to make state-
ments had, theoretically, three minutes to address the conference,
which, at that time, was a cafeteria full of approximately 200-300
Jewish womyn. Lesbian separatists had not written a statement prior
to closing. But the first three closing statements went on at length.
First, within a long and complex mother’s statement, there was a
reprimand about how boys should be allowed anywhere they wanted
to be, there should have been no womyn or lesbian only spaces that
excluded them. Next, a heterosexual woman reading, seriously, 10
rules for how lesbians should relate to straight women. Next a bi-
sexual womon complaining aboutbeing oppressed by a stronglesbian
presence. Someone got it together to start tapping shoulders, and
suddenly there was a gathering of most of the separatists there, out-
side the dining room, clustered around the stairwell, trying to make
our own statement. We were reminded to keep it to three minutes,
and required to not ‘answer’ any of the previous statements directly.

In ten minutes in that hallway, a group of somewhere between 12
and 20 Jewish lesbian separatists with a fairly wide range of ages,
abilities and class backgrounds, from several different parts of the
states, agreed on the following nine points, at least enough to present
them to the conference, within the guidelines we were given.
Considering that this group contained womyn with coast-to-coast
reps for being ‘aggressive, pushy, emotional, hard to get along with
& tough’ (sometimes anti-semitism and anti-separatism go hand in
glove), that we were able to do this with flexibility and efficiency
seemed to be as much a statement as the statement itself.

Statement

1. We want the conference participants to recognize that the
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impetus behind this conference came from our oppression
as Jews and as lesbians, and that, as lesbians, we are
always called on to include and speak to the needs of non-
lesbians.

2. As lesbians we wouldn’t be welcome at any other Jewish
conference.”

3. We believe as a political principle that any oppressed group
can separate themselves from their oppressors. And as
lesbians, we claim that right.

4. This 1s one of the few places in the world where we can
attempt to feel safe and we are proud to have made whatever
safety we could for each other at this conference.

5. The lesbian and feminist communities say many of the same
things about separatists as non-Jews say about Jews. We
encourage the Jewish womyn here today to think about it
you might find a lot of similarities between lesbian separatism
and zionism.

6. Jewish people have understood for centuries the need for
separatism as Jews. The lack of separatist support at this
conference is appalling.

7. Some of the separatists on the planning committee felt their
positions were not respected as valid political positions, and
experienced having a hard time being heard.

8. We support decent childcare, which we believe does not have
to be at the expense of womyn-only space.

9. It is offensive to Jewish lesbian separatists to make any
comparison between separatism and nazism or racism.
Don’t.

Notes

I. The organizers also made opening statements in strong support of
working class, poor, differently abled, fat, Sephardic, young and old
Jewish womyn, as well as Jewish mothers.

2. A xerox of a ruling by the Supreme Rabbinical Court, a small group
of orthodox halachic Rabbis, officially declaring the lesbian contributors
to Nice Jewish Girls ‘dead’ and ‘non-Jews’, was passed around in support
of this point. Not many Jews, certainly very few lesbian Jews, take this
group seriously (although some of us were relieved our grandmothers
" weren’t alive to see it). Passing the flyer around was intended to
emphasize the point that as Jews, iesbians need to look towards what we
can make with each other, instead of looking for a way to fit in with
mainstream Jewish cultures or religion.
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 Relating to Dyke Separatists
Hints for the Non-Separatist Lesbian

Marty, with the help of
the dykes of S.E.P.S.*
1983

Do not try and defend the ‘humanity’ of some men to a
separatist. It’s a waste of her time; she’s probably already
heard your argument hundreds of times and does not want to
hear it again!

Do not tell a separatist ‘Yeah I hate men too except for my
father/brother/son/cousin/ex-husband/faggot friend ... He’s
really an exception, he’s really okay.” She doesn’t want to hear
about him or how you like him! Every male who has violated a
female was loved and nurtured by some womon somewhere
who thought of him as special.

Do not protest in dismay or horror when we say pricks/puds/
smegma/—————— for whom are commonly referred to as men
& boys. Maybe you think these terms are ‘inhuman,’
‘extreme,’ ‘horrendous,’ ‘unfair.” The crimes that men and boys
have committed against womyn and girls are inhuman,
horrendous and unforgivable. We name our enemy accord-
ingly.

Most womyn are survivors of men’s rape and abuse. Most
lesbians in one way or another have been the targets of male
assault and sexual crimes. Don’t assume that we are separatists
because we have been unusually victimized by men.

— Don’t assume a separatist is a survivor of rape or incest.

— Don’t assume that she is not.

— Don’t assume that you are not.

If a separatist is a rape or incest survivor don’t assume her
separatism comes out of her being ‘controlled by her
victimization,” that she ‘can’t deal with men because she’s
damaged,” and that if she were ‘free of her victimization she
could learn how to relate to and respect some men.’
Especially for therapists & counselors: Do not conclude that a
separatist should ‘work through her anger at her father/
brother/son/uncle/ex-husband/grandfather/stepfather (or any

* Separatists Enraged Proud and Strong, San Francisco, CA. Based on
‘“When you Meet a Lesbian: Hints for the Heterosexual Womon,” Taken
from a poster by Day Moon Designs, Seattie, WA.
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other males of any age at any time in her life) in order to let go
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of her rage and integrate men into her life.” This attitude is a
very condescending power trip ‘that says separatists can’t
know what’s best for our growth and survival.

Do not assume that it is a privilege for all separatists to be
separatists, that we are all ‘privileged lesbians’ who can
‘afford’ to separate from men and run off some place free and
safe from men.

Do not assume that because we are separatists we have magical
lives where we do not have to deal with men! Most separatists
— whether living in rural, small town or urban areas — have to
deal . daily, constantly with men as our bosses, co-workers,
landlords, social workers, doctors, jailers, neighbors, etc. They
and their pricks are everywhere!

Do you ever find yourself thinking, ‘If she’s a separatist, how
come she’s so friendly to the male landlord/repairman/boss,
etc.?” Remember that we live in a world dominated by male
power and authority. Because a separatist may exemplify what
is seemingly ‘common courtesy’ towards males does #ot mean
that we like or respect them. The pressures to like and ‘honor’
men in this culture are intense and all-pervasive. Some of us
must employ culturally-accepted ways of relating in certain
situations out of necessity for our survival. As is true with all
oppressions, assimilation out of necessity only increases our
invisibility.

Separatists live with the added oppression of judgment,
ostracism, and ridicule when we are out about hating men. It is
usually much more acceptable for a non-separatist lesbian and
definitely for strait womyn to express anger at men. because
they can usually ‘balance’ that with also expressing like or
respect for some men.

Do not assume that all separatists are of light-skinned/
WASP/Northern European ancestry, thin, ablebodied, middle/
upper class and ‘prime age’ lesbians. There are dykes of color,
fat dykes, Jewish, working class, disabled, physically
challenged, very young and Old Gay dykes who are lesbian
separatists. Many of us in fact struggle with added invisibility
and not being taken seriously as separatists by other lesbians
in our various communities as well as the larger lesbian
community.

If you are of light-skinned/Caucasian/Northern European
ancestry do not assume that a Caucasian lesbian separatist is
more racist than you are because she is a separatist. All ‘white-
skinned” womyn have grown up with the benefits and
privileges derived from racism.
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Likewise the charge that separatists are more classist, ableist,
anti-semitic, etc. than other dykes and other people because we
are separatists is a lie. As separatists we share the view that the
oppressions that aim to destroy people who are of color, Jews,
fat, physically challenged, mentally or emotionally disabled,
old, etc. are abhorrent. We do not, however, have to like, trust,
or want men in our lives in order to fight for a world free of
these oppressions. We believe, in fact, that it is impossible for
any total ‘revolutionary’ change to happen while womyn
remain allied to men.

e Do not assume that an occasional womyn-only event should be
plenty to satisfy separatists’ needs. For one thing, most so-
called ‘womyn-only’ events actually include boys. Being young,
small, and dominated by adults’ power does not make a boy
female! An event, service, or space that is truly ‘womyn-only’ is
rare, and events that are lesbian-only are almost totally
nonexistent.

e Are you ‘sick and tired’ of hearing separatists’ anger and
grievances? Don’t put your annoyance on us. Talk with other
non-separatists, look at why you’re threatened. Separatists are
sick and tired of putting up day in and day out with other
womyn — especially other lesbians — talking about and/or
defending men and boys to us everywhere we go.

The Evolution of Lesbian Separatist Consciousness

Sidney Spinster
1982

Introduction

There is a tradition in Lesbian Separatist literature of writing
personally from the heart, and identifying one’s background and
upbringing, because we each know that there is no such thing as
objectivity. I have learned this, and many other things, from
Lesbians who have identified themselves as Separatists much
longer than L

I am tall, thin, white, and relatively able-bodied. I grew up in a
suburban nuclear upper-middle class gentile family with no
religious identification until my mother and brother both got into
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a new age spirituality. My mother is a psychic healer. I am young
and college-educated. I have been out for six and a half years,
since I was seventeen. "

I have been calling mySelf a Separatist for three years or so,
largely I think because no one explained to me what it meant,
really, before that. Of course all leaps of consciousness come from
within, but I’'m sure that this one would have come a lot quicker if
someone had pointed out to me the glaring inconsistency between
my firm advocacy of womon-only concerts, and my co-ed feminist
consciousness, in a way that I could hear.

My first contact with self-identified Separatists was at a
Separatist.workshop 1 accidentally wandered into at the Lesbian
Arts Celebration in The District of Columbia in the mid-seventies.
The conversation, as I recall it, centered around man-hating. Bein%
the young pacifist feminist Lesbian that I was, I nearly vomited.
‘’m a Lesbian because I love wimmin, not because I hate men’ I
said to a friend later. These words came back to haunt me again
and again, from other Lesbians’ mouths.

It was only after I read Gyn/Ecology so carefully, nourished by
every word, that [ could almost quote from memory any part of it,
and then was told (to my disbelief) that Mary Daly was a
Separatist, that it finally sank in.?

So there I was in college in Chicago, knowing lots of Lesbians
but no Separatists except an acquaintance who was a well-known
Separatist but lived on the other side of town. I had a thousand
questions and [ was very angry that I couldn’t find answers to
them ... when I knew that other Lesbians must have already
figured out a lot of it. Where was the Separatist herstory and
culture? I searched the New Alexandria Lesbian Library, many
wimmin’s bookstores, and later the Lesbian Herstory Archives
looking for clues. I fantasized that one day I'd get a phone call
from the Lesbian keepers of the secrets, who lived someplace I had
not thought to look, and finally I would find my herstory and
home.

Well, the phone call never came. But I picked up littie pieces
here and there, and Separatist friends here and there ... and
eventually I felt that I had enough to share, so that no Lesbian
should ever be as frustrated as I was at the beginning.

I wanted to record, crone-logically, the changes in Separatist
consciousness over the years. Are there any patterns? Trends? Or,
perhaps, are newer Separatists unrelated ideologically to early
seventies Separatists? Where did all those Lesbians who once
called themselves Separatist go? Have white Separatists been
more, or less, anti-racist than other white Lesbians? Is the process
of claiming the name Lesbian Separatist different for Lesbian
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Separatists of Color, than for white wimmin? What are the
additional forces which Lesbians of Color might have to face in
choosing to become Lesbian Separatists?

To answer these questions I needed still more information. So I
sent out a questionnaire to Lesbians who had called themselves
Separatist previous to 1976. This sparked more conversations
than questionnaire responses. A couple of Lesbians didn’t believe
in writing anything about Separatism for publication ... they
believe that it is a secret oral tradition for initiates. Needless to
say, they are angry with me. Others, some very close to me, would
talk and talk to me about the changes in their consciousness but
wouldn’t let me write it down or let me tape them. They could not
express why rationally, but in their hearts they felt they should
not.

Early Origins

[ am concerning myself only with modern Separatism here. There
have always been Lesbians, and I believe, with or without the title,
Lesbian Separatists. What [ want to reveal right now is specifically
the movement of Lesbians in the u.s. who have defined their
consciousness/analysis/be-ing with the words Lesbian Separatism.
This movement (if we can call it that) began around 1970.

Separatism as a part of process was grounded in and
evolved from the real experiences of active, committed
lesbians in the grass roots projects which grew out of
consciousness raising. Lesbian energy was the base for
all the creative, direct action women serving projects in
the early 70’s. Independent women centers sprung up
every place, abortion counseling, rape crisis, self-
defense, self-help health were projects that required
womyn only space. From this initial consciousness the
ideas of separatism developed organically in many
places at the same time.?

As a generalization that is true, but still there were early
Separatists who never were a part of the wimmin’s movement.
Many Separatists come from radical backgrounds of some sort.
The kind of radicalism varies from civil rights work to leftism to
anarchism to radical feminism. From the small number of Dykes
I’ve talked to from that period it seems as though working class
lesbians and/or Lesbians of color were more likely to come to
Separatism from a Lesbian background than from a wimmin’s
liberation C—R group, which tended to be white and middle class.
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A few Lesbians claim to have invented their own Separatisin
very early on (pre-’71) but most heard of it through publications,
friends, and Lesbian musicians like the Family of Womon band,
Linda Shear, or Alix Dobkin.

The First Wave

Ah, working in the kitchens, here’s what we found;
Scrubbing the floors, here’s what we found;

Raising the children, here’s what we found; and
Being with each other, this is what we found: that if we
Don’t let maneuvering keep us apart; if we

Don’t let manipulators keep us apart; if we

Don’t let manpower keep us apart; or

Mankind keep us apart, we’ve won:

What I mean is: We ain’t got it easy, but we’ve got it!
Alix Dobkin®

Spectre

We see separatism as working directly only with
women. Any contact with males (especially male
dominated groups) is indirect — primarily through the

paper.... All our energy and time is spent with
women and working on things that will further our
liberation.”

This 1s the earliest statement that I’'ve run across that is
explicitly Separatist. It appeared in Spectre, a Lesbian newspaper
in Ann Arbor, Michigan, which lasted about a year, from 1971 to
1972. Two wimmin published it, and most of what thev printed
were their own opinions on everything, and this means that today
we have a good record of the evolution of these wimmin’s
consciousness at an early stage in their Separatism. They changed
a lot, and each time they no longer agreed with something they
said in an old issue they would update it in a new issue. There
were also articles from other Lesbians all over the u.s.. From a
herstorian’s point of view, it is unfortunate that they did not
believe in putting names on articles because, they would say, ideas
are not private property.

They changed the subtitle of the newspaper three times from the
‘paper of Revolutionary Lesbians,” to ‘written by Revolutionary
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Separatist white wimmin,” to ‘by white Revolutionary Lesbians.’
They were trying to express their politics more fully and clearly
each time.

Oddly enough, they considered themselves to be communists.
Especially at first they stressed the idea that it was important that
the revolution be for all people, not just some, and they saw
themselves as connected with people struggling for liberation all
over the world. They knew that Separatism was a threat to male
power, but believed, too, that in some way it would be good for
them. At first they were sympathetic to radical men, Black
separatist men and transvestites and transsexuals especially. Later
they became more thoroughly man-hating. _

They also changed their views about straight wimmin. At first
they didn’t see much special about Lesbians except that we
shared our lives with each other and were committed to struggling
with wimmin-only. Then, mainly as a result of being in groups
with straight feminists, they became a bit more particular.

So we want to ask our ‘straight’ sisters — why do you
live the way you do? why do you continue to accept
the priority of male values? why do you love only men?
why do you really get so uptight when you come face
to face with Lesbians?®

I have had it. I am sick and tired of listening to
women who spend most of the conversation defending
MEN ... talking about MEN . . .worrying about what
happens to MEN and how it happens to MEN. | am
sick and tired of listening to how we Separatists with
our anger and male defined power ‘objectify .. .- and
don’t treat half the human race as human beings . . .’ of
being told that we are making everything into sexual
POLITICS we make sex so aggressive . . . that we deny
humanity, . . . etc. Why the hell aren’t they mad at men
for objectifying women into property, meat, pussy —
why aren’t they mad at men for all the rapes — for all
the roughness — why don’t they notice that on every
movie page there are ads talking about VIOLENCE:
TERROR SEX: women don’t make these movies.”

From the very beginning Spectre dealt with the variety of
experience which has surrounded various wimmin’s lives. Classism,
racism, ageism, and the oppression of physically challenged wimmin
were not just issues to be dealt with by mentioning them in passing,
but a fundamental part of their analysis was fed by informed anti-
racism, anti-classism, anti-ageism, and anti-ablebodyism.
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Racism in particular was of special concern to them. While
white feminist groups were trying to get wimmin of color to join
them so that they could claim they were not racist, these white
wimmin thought that they had internalized racism, and that they
should do their own consciousness-raising among themselves, not
put wimmin of color into the position of having to educate them.
They identified themselves as white to challenge the assumption
that it’s ‘normal’ to be white and only wimmin of color need to
identify as ‘other.

The thing that really struck me about Spectre was that I don’t
think that these wimmin knew what kind of abuse they were
getting themselves in for by identifying publicly as Separatists.
How could they? They were among the first. They thought
that they had discovered something new and exciting, and wanted
to share it with cveryone, even to the extent of losing over $700
of their own money on Spectre to get the word out. I think that
they were shocked to find out that many wimmin hated them for
it. Now-a-days most of us are familiar enough with our past
to be aware of the possibility of fear-sparked hatred coming our
way.

The Furies

Many more Lesbians are familiar with The Furies than with
Spectre. For one thing many of their articles have been
anthologized in several books from Diana Press. 1 find it
interesting that Separatism is not directly mentioned in those
anthologized articles, while it is in the original newspaper. The
members of the Furies Collective had very different definitions of
Separatism from each other. It looks to me like they glossed these
differences over to present the appearance of a unified ‘position.’
The words that they all agreed on were ‘Lesbian-Feminist’ and
‘womon-identified.” Several I believe saw Separatism as only one
of several strategies, with a co-ed society as a goal. The Spectre
wimmin, I think it is fair to say, saw Separatism as the only viable
strategy for white wimmin to use to achieve liberation. By the time
they stopped publishing they were uncertain whether men could
ever be non-oppressive.

Charlotte Bunch wrote an article for The Furies, ‘Perseverance
Furthers: Separatism and Our Future,”® that caused quite an
uproar for listing Separatism as just one of many separatist
movements, and for suggesting that coalition work with men
might be useful in the future.” Many Lesbians responded.
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The divisions that exist between men and women and
between women of different classes were the result of a
conflict of interests. Just because we are now more
conscious of our oppressicn does not mean that the
power relationships have changed or that there is no
longer a conflict of interests. From the article one could
assume that it is now time for women to make alliances
without a clear basis for allying and to consider
allances with men before separatism has even been
made a strong political force is crazy.
~ Also, in discussing the limits of separatism, nowhere
is its effectiveness as a serious tool to bring about
change discussed but only its use as a way for different
oppressed groups to get themselves together . ..
Rosina Richter'

... Separatism 1s a necessary strategy if women wish to
become a political force with a power base strong
enough to challenge male power. Women must stop
nurturing individual men and feeding the institution of
heterosexuality. That energy must be given to other
women In order that we stop identifying with a male
identity and become that political force with a female
identity. . . .

... Surely it is not time to make alliances with
men. . . . It is our hope that men will change. But we
believe that they will only change at this point if we
withdraw our support, our nurturance, our energies
from them. .. ." : ‘

Editorial by Lee Schwing and Deborabh George

Charlotte Bunch responded that she agreed with Rosina
Richter’s definition of Separatism, and has always advocated it.

Temporary political. alliances or coalitions with men
around specific issues or goals are the only forms of
working with them that we should even consider . . . I
think we do ourselves a disservice to assume that we
are too weak to take advantage of coalitions when we
judge them useful. A coalition made from a strong
feminist base is not a repudiation of our Separatist
autonomy. I ... reject the separatist purity that rigidly
limits our political moves before a situation has
developed or been analysed concretely. . ..

She goes on to say:
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At what points do the separations and divisions that
have become necessary among women help us build
our strength and when do they leave us in an isolation
and self-righteousness that is counterproductive? These
are the really important questions about separatism —
what has separatism become within the women’s
movement, and where is it taking us in the future?'!

Putting aside the fact that many Separatists do not consider
feminism to be our movement, but rather that Separatism itself is
the movement, these are questions that Separatists should ask
ourselves regularly in our process of re-evaluation and growth.

Dykes and Gorgons

A year after The Furies was born, Lesbians were blessed with a
single issue of a newspaper named Dykes and Gorgons from the
East Bay area. One issue was enough to cause controversy from
coast to coast. Editorials condemning manhating sprang up in
numerous Lesbian and Feminist periodicals as a result.

Just as sexism is the source of all our oppressions,
maleness is the source of sexism. In order to rid the
world of sexism we must first rid the world of men. But
obviously we must also begin to deal with the racial
and nationalistic and class divisions that men have

created between us.'? .

What was new about Dykes and Gorgons — and what terrified
many wimmin — was that this document made it clear that a
Female-only world was what the collective that had produced it
had in mind. The Gutter Dyke Collective advocated eliminating
men. While the issue of killing men was not addressed, it was their
position that wimmin should not give birth to boys.

The Gutter Dykes also made one of the first public statements
that male-to-constructed-female transsexuals are not wimmin. At
this time ‘Beth’ Eliot, a transsexual singer, was performing at
womon-only events and Lesbian conferences. A few years later a
controversy emerged when Sandy Stone, another transsexual,
joined the collective that ran Olivia records, the most well-known
u.s. wimmin’s music record company. In fact, Olivia was just
being born in Washington, D.C.

The Gutter Dykes believed in separation from straight wimmin
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(‘men are the focal point of their lives’), and from certain Lesbians
whose view varied greatly from their own.

We would prefer to avoid a lot of fighting and start
dealing with the ‘fine’ lines between us, as well as
support each other in our arguments.

It is hard to describe the difference in tone between Dykes and
Gorgons and the earlier publications. The Gutter Dykes seemed to
know that they were going to offend many wimmin by directly
stating what they knew to be true without softening it one bit for
the sake of not turning off straight wimmin or non-Separatist
Lesbians. This newspaper was not going to win many converts, at
least immediately. It 1s best appreciated by Lesbians who already
have some sort of Separatist consciousness.

Because they were not doing outreach they could focus on
working out their analysis, as well as their understanding of the
things which divide us. Discussions of racism by Third World
Dykes, and classism by working class Dykes, were emphasized.'*

Lesbian Separatism: An Amazon Analysis

By the summer of ’73 Separatist groups were popping up all over.
The Lesbian Separatist Group in Seattle, Washington (which later
changed into The Gorgons) published a massive paper (nearly 100
pages) which became almost a handbook on Separatism for
Lesbians all over the u.s. I say ‘almost’ because some Separatists
by this time had created their own complex analyses that
conflicted with that of the Seattle Separatists. However, this paper
helped many Lesbians put a name to the feelings that had been
growing within them, and to extend the details of their analysis
beyond what they and their friends had come up with on their
own.

I first heard the term ‘Separatist’” when Liza Cowan
and I got hold of The Amazon Analysis from
Seattle. . . . We were blown away since we’d never read
anything like it before.'*

Alix Dobkin

The Amazon Analysis was supposed to be published in book
form in August of 1974, but never was. Instead, mimeographed
copies were circulated around the u.s. from Lesbian to Lesbian. It
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was never promoted in any way, and yet it was treated as if it was
a special Lesbian treasure. It became an underground Lezzie
classic.

The Lesbian Separatist Group was comprised of four Dykes, all
white, two Jewish, self-described as ‘lower’ to middle class. Three
of them had some college education.

The paper is divided into six sections on Matriarchy, Patriarchy,
Separatism, Lesbian Mothers, Problems of Our Movement
(racism; classism; ageism; elitism; false divisions; destructive
ideologies; human beingism; sexual minorities; reformism), Direc-
tions.

The section on Lesbian Mothers is interesting because it was an
issue that had not been dealt with in the Separatist media up to
that point. They believed it is the duty of the Lesbian community
to provide childcare. They thought, however, that any Lesbian
who chose to raise a male child was giving support to males like
straight wimmin do. Furthermore, having female children was not
a good idea, they thought, until Lesbians have some way to raise
them outside of the patriarchal educational system, and until one
would not have to have sex with a man to conceive. (These are
simplifications of their positions.)

The part about racism is intriguing, especially because this
group later changed their basic position about Separatism and
wimmin of color.

These Lesbians stressed the necessity for white Lesbians to work
with white Lesbians against racism. Originally, the paper went on
to say that white Dykes should not use our Separatism to be
‘divisive’ among Third World people, when wimmin of color have
chosen to work with men. They changed their mind about that
later, and attached the update to the paper. All four of them had
worked in the civil rights movement in the 60’s and felt that the
liberal guilt instilled in them during those years had pushed them
into the position which they took at first. They concluded,
basically, that it was racist not to see all wimmin as potential
allies, not to credit Third World wimmin with the ability to see
patriarchal society for what it is, and see also the fundamental
division between wimmin and men.

The CLIT Papers
(Collective Lesbian International Terrors)
At the same time that all this was brewing on the west coast,

Lesbians back on the east coast were getting down to business as
well. The CLIT wimmin printed three long position papers in off
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our backs expressing their Separatist position on many many
subjects. Perhaps The CLIT Papers was the publication that gave
the largest number of Lesbians their conception of what
Separatism is."> Few Lesbians agreed with everything they said,
but many admired their sense of daring and humor. The CLIT
Papers were clearly on the offense, launching attacks on (what
they considered to be) patriarchal strongholds by revealing them
for what they were.

The collective is completely anonymous in their papers. They
do not identify their racial or class backgrounds, and I would like
to see a thorough examination of these documents along race and
class lines.

Their style is/was rambling, almost stream of consciousness, and
yet when one looks closely one cannot help but believe that care
was taken in the wording. 1 believe they were trying to break out
of old prick styles of writing into a new Lesbian style, as the first
step to a Lesbian language.

We are exploding with ideas and an urgency to be
understood. Therefore, we go off on alot of tangents
that are just as important as there are no main points.
Everything we say to each other is important. It may be

difficult to read at first, but remember every sentence is
a book.'®

CLIT re-emerged in 1980 to bring us CLIT #4 in oob and
Green Mountain Dyke News.

I believe there is a difference between early 70’s and late 70’s-
early 80’s Separatists, who I call first wave and second wave
Separatists, respectively.

Most of the Lesbians 1 know who have named ourselves
Separatist after *76 or so were greatly influenced by the writings of
Separatist teachers like Mary Daly, Marilyn Frye, Julia Penelope,
and Sarah Hoagland. This includes white Lesbians of all classes
from poor to rich, and a couple of Black Lesbians. Unless we had
access to an archives, or had first wave Separatist friends, it was
only from these Lesbians’ writings that we could find out about
Separatism. ‘

As D've said, some first wave Dykes did not believe in
publishing, others did, but in a very underground manner. But
GynlEcology could be found in any bookstore, and Sinister
Wisdom in any wimmin’s bookstore.

Many first wave Separatists bitterly resented Gyn/Ecology for
publishing with a prick publisher (church-affiliated no less), and
for ripping off Separatist developed concepts and words while
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giving little credit in return. To many the radical feminism of
GynlEcology was a candy-coated version of Separatism, minus
any race and class analysis. And if Gyn/Ecology is candy to them,
then Sinister Wisdom is cream of wheat. This resentment explains
a lot of the lack of communication between first and second wave
Separatists. I think it would be valuable for first wave Separatists
to look more closely at the newer work that is being done and see
that it is not just a paler version of what came before, but has new
things to offer.

| know it is valuable for second wave Dykes to learn from what
has come before, and what Lesbians who lived through it have to
say. Class analysis in particular was more astute in the first wave
than in the second. Another thing those of us who are newer at
this should learn is that many meticulous, plodding, scholarly
pages often equal one sentence of direct revolutionary truth. The
CLIT Papers often save time and refresh. After hours of arguing
about the male children issue in terms of the relationship between
access and power, or paring away the false selves (depending on
whether I’'m in a Frye or Daly mood that day), it is sometimes
helpful and invigorating to simply say, in Liza Cowan fashion, ‘I
hate little boys.’

DYKE: A Quarterly

DYKE is a magazine for Dykes only: we are not
interested in telling the straight world what we’re
doing. In fact we hope they never sce the magazine. It
is none of their business. If they see it we hope they- will
think that it’s mindless gobbledygook. We are thinking
in ways that are incomprehensible to them.

Penny House and Liza Cowan
DYKE #1 (Winter *75-"76)

In 1974 Penny House and I decided to publish a
Lesbian separatist magazine, called DYKE A Quarterly.
It was a magazine of Lesbian politics and analysis. It
was outrageously separatist and equally stylish, much
to the confusion of many readers, and the delight of
many others. We sold to women only, allowed subs to
women only, sold only in women’s bookstores. We
reprinted the CLIT papers and further developed
separatist analysis. We published an issue in 1977
devoted to ethnic Lesbians with most articles featuring
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the development of Jewish Lesbian consciousness. The
theme of the sixth and final issue featured articles on
Lesbians and animals, including sex between women
and animals. SCREW magazine reviewed us and called
us ‘sick.” We ran a long essay and interview about
transsexuals, disputing the currently popular idea that
men can become women. We published historical
essays — JR Roberts wrote about Lesbian hoboes in the
1930’s, we run a photo essay on Alice Austin, Lesbian
photographer from the nineteenth century. We pub-
lished in our final issue a forum on Lesbian Separatism.
Our fourth issue was a poster accompanied by a tiny
magazinelette. We had originally wanted to have varied
formats, but our readers were too confused by the
switch, so we gave up the idea.

After three years Penny and I decided to stop
publishing. Our readership was not large enough to
support the magazine, and we did not have the
circulation to get enough ads to support us. We were
pouring in lots of money not to mention time and
energy and did not feel that we had enough financial or
emotional support to continue. In my opinion it
remains fresh and provocative to this day. I have yet to
see a Lesbian magazine as beautiful and daring as we
were. One reviewer said: ‘DYKE magazine is more
honest in print than most women are willing to be in
the privacy of their own living rooms’ and I believe
that’s true.

Liza Cowan, August *81'7

DYKE, like every other Separatist publication, was attacked
from its inception. It won over some with its slickness and humor,
and lost some with its lack of an essentially anti-racist and anti-
classist stand. Writings by Lesbians of Colcr and working class
Lesbians were few and far between, even in the ‘Ethnic Lesbians’
issue.

One thing that was totally new about DYKE was its womon-
only distribution policy. There had been tapes and documents that
had been passed around exclusively inside the Lesbian community,
but none that had been sold ‘publicly,” in stores, that said ‘for
women only’ on the cover. Today, since there have been several
publications for Lesbians only it seems almost tame, but it was
revolutionary in 1975.

] consider DYKE to be somewhere between first and second
wave in its perspective.
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The Second Wave

In the late 70’s after ‘DYKE went under, soon followed by
TRIBAD: A Lesbian Separatist Newsjournal, which had been
published at Fort Dyke at 49—51 Prince Street in New York City,
there was no publication left for Separatists. Many Lesbians were
disheartened and disillusioned with their groups, lovers, and
Selves. It was at this point that a new sort of Separatist started to
emerge.

Gyn/Ecology

Mary Daly is not a collective, not a group, she’s not even a duo. It
is no coincidence that just as the collectives had disbanded, and
individual Dykes had become disillusioned with Separatism
because of disagreements with other Separatists who define it
differently, major work began to get done by autonomous
Lesbians. Gyn/Ecology in particular portrays ‘radical feminism’ as
a process of empowerment (an ‘otherworld journey’) for indivi-
dual wimmin.

It is a call to women who have never named themselves
Wild before, and a challenge to those who have been in
struggle for a long time and who have retreated for a
while.'®

It is Crone-logical to conclude that internal separa-
“tion or separatism, that is, paring away, burning away
the false selves encasing the Self, is the core of all
authentic separations and thus is normative for all
personal/political decisions about acts/forms of separa-
tism. It i1s axiomatic for Amazons that all external/
internalized influences, such as myths, names, ideo-
logies, social structures, which cut off the flow of the
Self’s original movement, should be pared away.

Since each Self is unique, since each woman has her
own history, and since there are deep differences in
temperament and abilities, Hags should acknowledge
this variety in all discussions of separatism. While it is
true that all women have had many similar experiences
under patriarchy, it is also true that there have been
wide variations of the theme of possession and in
struggles for dispossession. To simplify differences
would be to settle for less than a Dreadful judgment of
the multiple horrors of gynocide. It would also
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impoverish our imaginations, limiting our vision of the
Otherworld Journey’s dimension. Finally, minimizing
the variety in Amazon Journeyers’ experiences, tem-
peraments, and talents would blind us to the necessity
for separating at times even from sisters, in order to
allow ourselves the freedom and space for our own
unique discoveries.'”

This redefinition of Separatism, which exorcised all the
remaining Leftist mass-movement mentality and replaced it with
an anarchistic personalized (womonized?) network of wimmin in
transition, for the first time clarified the difference between purity
and Separatism . .. which I will discuss later.

The new definition allowed many Lesbians to understand, some
for the first time, the patterns of resistance in all wimmin’s lives,
be it the resistance through visibility of butches and fems in the
50’s and 60°,%° or the weapon of vulnerability as used by
heterosexual wimmin.?' For some Lesbians of Color the separa-
tion from white wimmin holds as much power as the separation
from men.”? To a Jewish womon who was forced to shave her
head in a Nazi concentration camp, shearing her head is not likely
to be as liberating an act as growing it long would be.?’

Although Daly mentions the differences in the ways we become
empowered and resist, and opens up the possibilities of their
exploration more than most previous Separatist writers, she has -
been severely criticized for not taking her own challenge and
exploring the race and class differences among wimmin instead of
dwelling on the similarity of our position in patriarchy. I hope
that these critics will allow this Dyke the room for growth and
change that Daly herself has created among us.

The book was most appealing to college-educated Dykes,
especially those who have positioned themselves on the boundaries
of patriarchal academia. Marilyn Frye and Julia Penelope, for
example, had been out as Separatists before Gyn/Ecology, but the
appearance of Separatist documents by such wimmin has
increased in frequency in the four years since then, as has the
presentation of Separatist papers at wimmin’s studies con-
ferences.”* '

Living with Contradictions
Living with contradictions

Going against the grain
[t’s not easy
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Making my life work for me

A good life, a sweet life

A righteous life with women. . ..
Life with women is not simple

But it’s quite fulfilling

Through our conflicts, disagreements

Strengthening the bonds between us.
Alix Dobkin*’

The boundary academic Separatists [ have been referring to
have made certain choices about which compromises are worth
making for them and which are not. They have access to huge
university libraries which contain lots of resources for understand-
ing the way men think, and for unlocking the matriarchal wisdom
which is sometimes discernible, although reversed, and contorted,
and deformed, in the books of the boys. Faculty also wield a
certain amount of power in the system which can be useful to give
grades or degrees to Lesbians who need these things to achieve
what they want to achieve. They are in a position to be visible to
potential Dykes, and to teach wimmin the skills of articulateness
and clear thinking they will need to survive.

Another way one might learn to live with contradictions is to
get a job that, while it may involve working with males and/or
getting low wages, gives one back something in the way of skill or
material goods that is useful to Lesbians. For example, a Dyke I -
know talks about getting a job at a salvage company. She would
make a deal with them that she would do certain work for them in
exchange for being able to go in before the wrecking ball hits an
old building, and take out whatever she wanted that was left. In
this way she could gather materials for building her own house.*®

Every Separatist must make choices about which separations
hold the most power for us. We each must find the critical points
of separation for ourselves. It is a process.

I became a separatist gradually. It has been twelve
years since | claimed the name of lesbian. Each year |
come out a little more. [ expect my coming out process
will continue.

Presently, I claim and affirm under tremendous
pressure all of who I am — black lesbian separatist. To
do so puts me in conflict with each of the groups from
which 1 could reasonably expect support, nurturance
and sustenance. It’s a juggling act to maintain my
sanity and to remember who my real enemy is.

Anna Lee*’
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We may find that there are certain connections we would like to
give up in this lifetime, but we can not at the moment. This
conclusion often feels like failure to us. Lesbians have been so
hard on ourselves and each other, we often expect too much too
soon.

Many Lesbians who live in the country have told me they’ve
discovered that it’s worth it to be on good terms with their
neighbors ... that not speaking to them brought unnecessary
hardship to their lives.

On the other side of the coin, there is the excitement of
discovering the most highly-charged points of separation. For
some the vital thing is to live self-sufficiently on wimmin’s land.
For others developing non-patriarchal Lesbian-affirming ethics
and language is the vital point. This, of course, affects where we
choose to live, and how we choose to get money .. . to the extent
that we have choice in these things.

Finally, when I went through my most uncompromis-
ing Separatist period (1975-76), I destroyed my entire
embarrassing collection of gothic heterosexual romances
and went through rather a difficult withdrawal.
Victoria Ramstetter*®

... the closer I got to a ‘hard line separatist’ (mainly
’75="77) the shorter my hair got.
Alix Dobkin®’

The second wave redefinition of Separatism casts a new light on
statements such as these, as well as the more aggravating ones by
anti-Separatists. claiming Separatism i1s a fad or a phase some
wimmiin just seem to go through. It is not Separatism these Dykes
are ‘passing through’ but the idea that it is possible and desirable
to attain Lesbian purity on earth at this time.

In my mind this sort of purification is separate and distinct
from Separatism per se.”® While cutting off as many connections
as one can with the straight world is a valuable thing to do, most
Lesbians loosen up their standards when a state of purity ceases to
be a healing experience. Unfortunately, since for so many first
wave Separatists this purification is synonymous with Separatism
itself, relaxing their standards means to them that they can no
longer define themselves as Separatists.

I stopped being a separatist ... because to continue
meant | would have to do things that I did not want to
do. ...
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I would have to stop being friends with a man who
had been my friend for over seven years.

I would have to feel guilty about being close to my
sister, who was straight at the time.

I would have to relate to everyone in the world on
the basis of which they belonged in — straight; straight
lesbian; says some good things so might be a potential
separatist, etc. . . .

I would have had to be willing to sit around and
seriously discuss whether or not I would kill my father
if it were necessary for the overthrow of the patriarchy.

I was not willing to do any of these things.

Joy Justice’!

Now some of us may have done all these things (decided to kill
our fathers, disown our sisters, etc. . .) and if one has one knows
that these were not easy things to do. For those of us for whom
these decisions worked, they worked because they were in their
own best interests. ‘Walloping off’ some part of your life to fit
some real or imagined party line never works.??

Many first wave Separatists I've connected with have said that
while they were great dreamers in the early 70’s and believe all the
ideals they still hold to be good ones, they nearly destroyed
themselves trying to live that dream perfectly in their real lives.
They felt the revolution was on the verge of happening. .

Where have all the old Separatists gone?

When I asked one first wave Dyke what Separatism meant to her
she said, in effect, she could tell me exactly what she meant by it
six years ago, but had no idea what it meant to her now. I believe
this is because, once again, purification was so wrapped up in her
definition of Separatism that when she became impure by her own
standards her Separatism got all mushy and confusing.

I heard a former Separatist talk once about ceasing to be a
‘hard-ass’ and rediscovering ‘human-kindness.’ Instead of progres-
sing into a Separatism she can live with, she had retreated into a
hippie-rebel stance.

Unlike this womon, most Lesbians I know who no longer call
themselves Separatist have not undergone a fundamental change
in their analysis, but rather the word Separatist is inadequate to
describe them. Sometimes this is because of their bad experiences
with Separatists who define the word in vastly different ways.
Others simply feel that separating is only a small part of the
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process that they are going through in their political lives. They
want a name that reflects the richness of their philosophy; their
love for Lesbians and commitment to our survival.

Marilyn Frye and Carolyn Shafer prefer the term
‘Lesbian Connectionist’ and, to a great extent, I do,
too. It seems more informative and descriptive since it’s
what thousands of us are doing when we make
ourselves our first priority and insist upon regular
woman-only space; when we consciously prefer and
create it in our lives. '

Alix Dobkin>3

Some first wave Separatists see nothing of value in second wave
‘womonization.’

We’re not dangerous as individuals. We got scared of
the political group and went back to being individuals
in the economy.

Mainstream culture prints liberal writings and calls it
radical. The culture doesn’t print radical writings
(revolutionary political writings.)

Careerism has ruined the movement. What is now
visible as Movement is not radical. All the Dykes went
home to get a lover and a job.

TRIBAD (Lesbian International
Satellite Tribadic Energy Network)>*

Here are some first wave Separatists’ comments on their
evolution in the last decade:

.. . discussions have made me more willing to examine
my separatism for potential racism. I also see woman-
baiting in some anti-separatist arguments: that the ‘real
world’ 1s the world of men, that the women’s
community or culture is just an elite escapist fantasy.

Terry Wolverton®’

I am a Separatist now and forever, and I am not a
feminist. I came out as a lesbian and grew into a lezzie-
separatist, and have never been involved in the feminist
movement.

My politics have not changed that much as I
eventually would like to live in a lezzie-city or dyke
town — or maybe we could have a state.
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As a lesbian separatist — I separate and divide my
energy into many lesbian forces. The spiritual —
economic — and emotional growth of the lesbians
within my circle of friends and the larger community —
in which I am involved — Any leftover energy goes into
my poetry.

I have spent the last ten years getting into the
goddess — and sharing spiritual space with my lezzie

sisters.
Vernita Gray®

Q: Have you made any refinements in your basic
philosophy politics?

A: Yes — broader based politics — I believe in making
progressive alliances from our position as a separate
Lesbian movement.

Susan Cavin’’

My old Separatist friends think I must be nuts. One or
two of the women I used to hang out with think that
my new community-mindedness, my enthusiasm for
the straight business world and my involvement in the
community-at-large i1s a regression. I disagree. I'm
ready to join the mainstream on my own terms and I
think they will have to be ready for me. So far their
responses have been enthusiastic. And most of them
know I’'m queer and proud.

I still prefer to hang out with Lesbians. I still think
there is a profound- difference between men and
women. | don’t know why this is. I still support women
only space, and enjoy it fully. Most people probably
would not call me a separatist. I do, because I believe
that separatism is an analysis, a way of figuring out the
ways of the world. It doesn’t mean to me that I can’t be
friendly or even be friends with men or participate in
their world. 1 don’t want them participating in a
Lesbian world, and I guess that’s key, a woman’s world
is of women only. I don’t care if straight wimmin join.
Just no males in that context. But it’s not the only
context in my life. I like variety and change. This
happens among lesbians, among women in general and
between women and men.

Liza Cowan>®
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Moving in our own time/space

When we identify our commitments and priorities to
and with each other, we can become actionary rather
than reactionary. But as long as we rely on their
rhetoric and unite within their systems (male left,
feminism, socialism, etc.) we have no choice but to
react to them. They are always doing something
wrong. If we put ourselves in the position of not having
to react to them, we will have the energies, knowledge,
and time to take care of, and learn from each other as
Dykes who have gathered with different perspectives.

Linda Shear®®

Our Actionary Existence

I’'m frustrated that my focus on consciousness has prevented me
from discussing what we’re actually doing in our lives now. I keep
saying to myself: so what happens when we get the space we need,
the womon-only space, the Lesbian-only space, the Separatist
space? What have we done with it, what will we do with it? Do
we look different, beyond the common ways we present ourselves
as Lesbians (The Look, The Clothes, The Stance, that J.E.B., a-
Lesbian photographer, believes are unique to Lesbians), as
Separatists? Do we love each other differently? Do we love the
earth differently?

Country Lesbians and the La Luz Journal begin to record the
lives of Lesbians building our world around each other. They are
very tentative. In the case of La Luz, the space dissolved before it
even got started.*’ I look to Lesbians on the land for the physical
changes womon-space has brought about. There are many
newsletters from various Lesbian ‘lands’ throughout the u.s. that
record their changes. (I didn’t put them in the bibliography
because giving their locations would endanger them more than
they need be.)

One northern farm I know of has carefully worked out many
policies for the use of their land. Womon-and-Nature ethics. They
have decided, for instance, to have one area which is animal space,
off limits to wimmin. They have decided to burn brush off one
area of the land to restore it to what they consider to be its
‘natural’ prairie state. It’s good to hear of Lesbians who are
carefully considering the decisions they make about their lives in
nature, and coming up with politics that are new and womon-
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identified instead of leaving old phallocentric theories of land-use
unquestioned. Special Lesbian values are reflected in even our
gardens, beyond just being organic.- My friend Jennifer Weston
has a round Wiccan herb garden which has many gyn-mystical
qualities.

In the homes of Lesbians not in the country I find animals,
herbs and sacred objects. The wimmin’s books and records may
be kept separate from the men’s, and the lesbians’ separate from
the straight wimmin’s. There is often a special place for our herbs,
or for pictures of our favorite Lesbians. We sometimes have
Goddess altars which we keep in order even if the rest of the
house is a mess. Some of our homes are active homes that demand
creativity. Typewriters, musical instruments, art supplies. Some
are passive spaces with TV’s, radios, stereos, dope, and instant
food.

One eastern city had a Lesbian-only building for a year for
businesses providing crafts and services for wimmin.

Linda Shear explores the possibilities of our emerging music;
Elana Dykewomon believes a new Lesbian language with new
letters is emerging from our Separatist space.*’

Actionary Visions

Let’s do what must be done — fight our oppression and
create Lesbian freedom — let’s stop doubting and
turning away and frustrating our rage and our impulses
toward making our own Lesbian space and territory. 1
want to hear concrete needs and goals and plans

toward action.
|
Thrace*?

The physical construct of economies, social systems,
states on land mass gives these male ideologies more
credibility. The male state has immediate sensory,
social constructions of reality, while Lesbian Separatism
does not. We suffer from lack of land, but this does not
mean we have no lesbian society or are missing in
action. Remember Marxist socialism had no land mass
and was only an ideology until 1917. The socialist
ideology has taken over half the world land mass
within 63 years.

... Nothing will stay the same. Within fifty years,
Lesbian Separatism will have land based societies
around the world if we collectivize female property and
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resources into a unified network. This is the next
logical step — international networking — for the
Separatist/Feminist movement.

... Occupy the streets of patriarchy, disrupt patri-
archy reality with assertions of our own liberated
reality. Liberate the streets of women. Dykes must
liberate reality!

CLIT Statement #4

You don’t find positive visionary statements such as these from
Separatists much these days. First wave Separatists guard their
future visions closely now, having had them stepped on and
laughed at for a decade. Maybe they have ‘gone home to get a
lover and a job,” but when asked what they are doing there they
can often explain it in terms of gathering skills and resources for
future use. For instance, many separatists are learning natural
healing and survival skills to share with Lesbians. Many are
making money to buy land, or start a press, or a town, or run a
cassette company. | have faith that they will do these things and
not get stuck in the straight world forever.

The idea of eventually taking over territory is a popular one.
When parting with Separatists [ am close to, so that they or I can
search for a better place to live, we often express the belief to each
other that we’ll all live in the same place some day. How we will
do that without putting us all in danger is unclear. Visionary
works like The Wanderground are vitally important for Separatists
to write,*? so that we can figure these things out. One possibility is
to take over a town gradually, until all the straight people move
out for lack of jobs and companionship. Perhaps this is a way to
go.
We must share our visions . .. and make them real.

And that process of changin is important. It’s the most
important to us. There are some lesbians who are in a
sense closer to us in terms of how they feel and all . . .
but who we don’t feel as close to at all as some lesbians
who are committed to DOING something — to changin
— to finding new ways — to figuring out what to do.
And it’s that commitment that’s most important.

Spectre #6 (1972)
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Notes

1. But then I was brave enough to be there, unlike many lesbians who
stayed home on the pretext that they were protesting the exclusion of
little boys from the event.

2. Although Mary Daly doesn’t label herself a Separatist, many wimmin
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